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PREFACE

The present volume contains, to the extent that available source-materials

permit, a critical edition of Jnânasrïmitra's (ca. 980-1030 CE)1 Anupalabdhiraha-

sya (AR) and Sarvasabdäbhävacarcä (SAC), together with an introduction and a

survey of Jnânasrïmitra's anupalabdhi-theory as it is presented in these two trea-

tises. AR and SAC, probably composed in the first decades of the eleventh cen-

tury, are the only known and preserved2 independent treatises in Dharmakïrti's

(ca. 600-660 CE)3 tradition that deal specifically and exclusively with the essen-

tial characteristics of "non-cognition" (anupalabdhï), Dharmakïrti's third logical

reason which alone is capable to establish negation and is therefore the core

concept in Buddhist epistemological theories of negative knowledge, as well as in

logical theories of negative inference and proof.

AR is built around the half-verse AR 2ab,4 which is repeatedly used in the text

as a kind of linguistic anchor for reflections on the topic at hand. For the reader's

convenience, Appendix I lists all passages in AR that refer to AR 2ab, or emulate

its characteristic structure. Appendix II lists all relationships of material from AR

and SAC to works of other authors which are relevant to the constitution of the

text, such as quotations in and from the two treatises, or cases where material from

other works was tacitly incorporated into them. Appendix III lists the metres used

in both works, which is of interest given that Jnânasrïmitra is in all probability the

author of a treatise on metrics called Vrttamälästuti that was edited by Michael

Hahn in 1971. Indices of words and of designations for schools, persons, works,

1 This is the date proposed in Kajiyama 1998:6-10; cf. Kyüma 2005:XLV, n.l for a brief discussion

of Jnânasrïmitra' s dates.
2 One possible further text on anupalabdhi might be a work by Jitäri called "vyäpakänupalambha",

listed in Bühnemann 1985:16. The bad state of the copies of the manuscript photograph in Vienna,

however, prevents a clear determination of its subject matter.

Unless otherwise noted, all life dates of Buddhist philosophers in this book are taken from Stein-

kellner/Much 1995.

The verse-numbering is editorial, cf. below p. 37.
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genres and doctrines, are also appended. An English translation of both works will

be published under separate cover.
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INTRODUCTION

On September 26, 1934, Rähula Särikrtyäyana first set eye on a complete

manuscript of Jnänasrimitra's collected works in Zha lu ri phug, a retreat on the

mountain behind Zha lu monastery.1 Särikrtyäyana took photographs of some

manuscripts, perhaps even of this one. However, he lacked experience, and there

were no facilities to develop the films on the spot so as to verify their quality. Not

surprisingly, when the films could finally be developed in Kathmandu later that

year, the photographs turned out unusable.2 During his fourth journey to Tibet

from May to September 1938, the manuscript was properly photographed;3 the

film negatives are today preserved in the archives of the Bihar Research Society in

Patna.4 The original manuscript is thought to be presently located in the People's

Republic of China.

In 1959, Anantalal Thakur edited Jnänasnmitra's collected works under the

title "Jnänasrlmitranibandhävalih". A revised edition - here referred to as "J" -

was published in 1987. Thakur's edition relies on photographs of the manuscript

discovered by Särikrtyäyana (short Jm), which is the main and, in most cases, sin-

gle textual witness.5 With the exception of the Käryakäranabhävasiddhi, none of

Jnänasnmitra's works are known to have been translated into Tibetan.

1 Särikrtyäyana 1950:273f. I am indebted to Gautam Liu for translations of this and other passages

from Särikrtyäyana's voluminous writings in Hindi. Note that this particular find is not reported in

the English report of this trip, which is the second of Särikrtyäyana's altogether four travels to

Tibet, cf. Särikrtyäyana 1935:25f. There Särikrtyäyana only reports having seen manuscripts in Zha

lu (ri phug), but emphasises that the list he gives in the following pages is incomplete.
2 Särikrtyäyana 1950:293.
3 Särikrtyäyana 1938, Bandurski 1994:25. According to Bandurski, the manuscripts Särikrtyäyana

discovered in Zha lu originally came from Sa skya, since the abbots of Sa skya allowed scholars of

their school to take manuscripts to their own monasteries for study. Särikrtyäyana himself

hypothesises that Bu ston - who founded Zha lu ri phug soon after 1320 (Steinkellner 2004:11) -

brought the manuscript there from Sa skya (Särikrtyäyana 1950:274), but this remains speculative.
4 See Much 1988, where AR and SAC are listed as entries nos. 02 and 44.

For the Ksanabharigädhyäya there is a second manuscript (Jä) which Särikrtyq^afra also found in

Zha lu, and which is also believed to be presently located in the Peopled Republic of China
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No further manuscript material has turned up since Thakur completed his

edition. A réédition of Anupalabdhirahasya and Sarvasabdäbhävacarcä is nev-

ertheless a worthwhile endeavour. Thakur's edition of Jnânasrïmitra's collected

works covers an enormous amount of text and would certainly not have been fea-

sible if he had investigated every doubtful reading, or studied the content of all

works in detail, attempting to identify quotations in them that Jnânasrïmitra had

taken from the vast body of Buddhist as well as non-Buddhist literature, or to

trace even more subtle allusions to ideas of earlier philosophers. Such inquiries,

facilitated by the progress that has been made in the study of Buddhist logic and

epistemology since Thakur's pioneering work, help to improve the constitution

of these works. Moreover, Thakur for the most part does not document marginal

notes or other scribal interventions in the Sanskrit manuscript. In most cases the

reader will not know that Thakur's text is the result of a selection from among

various candidates for readings within the manuscript; they will not notice that

the text as edited in J contains a number of tacit emendations, not all of which

stand the test of scrutiny.

The present réédition therefore aims to critically constitute the oldest acces-

sible form of Anupalabdhirahasya and Sarvasabdäbhävacarcä; the documen-

tation of Anantalal Thakur's editorial work on these treatises is a byproduct of it.

SOURCES FOR THE PRESENT EDITION

Anantalal Thakur's edition is based on two photographic sources, namely on

a print of Sankrtyayana's film negatives preserved in the archives of the Bihar

Research Society in Patna, and on a second print from the same negatives obtain-

ed some time after 1949 when he had prepared a "preliminary copy of the major

portion of the work" from the first print (see the "preface to the first edition" in J,

p. i.). While the two prints seem to have been of slightly different quality - for

(Bandurski 1994:57f.; No. 12 in Much 1988:18). Thakur had access to photographs and a transcript

prepared by Särikrtyäyana.
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otherwise Thakur would perhaps not have mentioned both of them in his preface

-, both are reproductions of one and the same film negative.

Over the years 1968 to 1971, the Seminar fiir Indologie und Buddhismuskunde

in Göttingen managed to procure a collection of prints of Sänkrtyäyana's original

film negatives from the Kashi Prasad Jayaswal Research Institute in Patna, to

which the negatives had been entrusted by the Bihar Research Society.6 The pre-

sent edition relies on a photocopy of the Göttingen print of Jm that is kept at the

Department of South Asian, Tibetan and Buddhist Studies in Vienna, provided to

the department by Heinz Bechert in 1975. The original Göttingen print, which is

preserved in the Särikrtyäyana collection of the Niedersächsische Staats- und

Universitätsbibliothek in Göttingen, was also consulted. In addition, Giuseppe

Tucci took a photograph of Jm during one of his five scientific expeditions to Tibet

beteen 1933 and 1949; Francesco Sferra kindly granted me access to a print of it.7

For scholars who rely on Sanskrit manuscripts from the Buddhist

logico-epistemological tradition, being restricted to dealing with reproductions

instead of original manuscripts is the norm rather than the exception. Past history

and present politics render it unlikely that this situation will improve.

The photographic sources that were used for this edition are deficient in seve-

ral respects, but since there are two of them - prints of Sänkrtyäyana's and of

6 Cf. Bandurski 1994:15. The creation of the Göttingen collection was due to the efforts of Gustav

Roth, and actively supported by Syed Hasan Askari and Anantalal Thakur, the then directors of the

Kashi Prasad Jayaswal Reserach Institute.

For a preliminary report on the Tucci collection of Sanskrit manuscripts, negatives and photo-

graphs, cf. Sferra 2000. In May 2004, Sferra and I were able to determine that the twelve negatives

from envelope 33/NN, negatives nos 3, 5, 6, 7, 8, 10 and 11 from envelope 34/PP, and both nega-

tives from envelope 36/SS contain a complete set of photographs of Jm, including, as the second

folio from the bottom on negative no. 5 from 34/PP, folio 19a of the Ksanabhangädhyäya (anvayä-

dhikärä) which had not been photographed by Säiikrtyäyana, but whose text Thakur could provide

on the basis of the second manuscript Jä that is available for this work. In the provisional list in

Sferra 2000:409, NN and SS are entered as "(Vinaya)", while PP is entered as containing Bhavya's

Tarkajvälä, which is correct for the remaining negatives from this group.
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Tucci's photographs -, the defects of one are often mitigated by the other.8 Sän-

krtyäyana's photographs are sufficiently well-exposed and for the most part in

focus, but the arrangement of leaves compromises legibility in some areas. A

label bearing the roman letter "S" that indicates the place of discovery Zha lu, the

general title "Jnânasrïnibandhah", and a consecutive numbering was attached to

each set of eight or nine folios arranged for one shot.9 These labels, as well as the

tacks which were used to pin the folios to a wooden plank, sometimes reach into

the body of writing and hide a number of aksaras; they may also hide marginal

notes. In addition, the folios occasionally overlap, which may likewise have led

to the obscuration of marginal notes. On folio 3a, a triangular-shaped black spot

obscures seven aksaras in 1.6 and ten in 1.7. Thakur suggested reconstructions

within square brackets at J 184,14 and 184,19f.

For Tucci's photographs, each folio was pinned to a wooden plank with only

two tacks. The planks were then placed upright. Because the welled folios did

not lie flat on the plank, and because the welling cast shadows, the writing is

often out of focus or altogether illegible. However, the part of folio 3a that is

blackened on Särikrtyäyana's photographs can easily be read here and the text

could thus be restored.

Since all photographs were taken in black and white, it is impossible to deter-

mine whether different colours of ink might have been used by different hands,

inasmuch as, for instance, corrections might have been written in red or brown-

ish ink, or differently coloured "correction substances" might have been used to

cover aksaras.

As the prints used by Thakur were not available to me, I could not compare

the Göttingen print with them. It therefore cannot be ruled out that some of my

emendations which diverge from Thakur's readings might simply be due to the

perhaps poorer quality of the prints he was able to use. Nor can I exclude that he

8 The same situation is nicely described, in general terms as well as with specific reference to

Vajragarbha's Hevajratantrapindârthatïkâ, in Sferra 2000:401.
9 This was on the whole Särikrtyäyana's general procedure, cf. Bandurski 1994:16. The folios for

AR and SAC are contained on sheets 10A and 10B.
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was able to see things on the Patna prints which I failed to see on the Göttingen

print and on Tucci's photographs.

THE MANUSCRIPT Jm

For practical reasons, a full palaeographic description of the manuscript must

be postponed for later studies that will cover a larger amount of text, for only

then will it be possible to determine orthographic and paléographie peculiarities

with certainty. The following account is therefore limited to general features and

features that are considered noteworthy regarding this particular section of the

manuscript.

The manuscript is extremely well preserved, without any damage by natural

calamities like fire or the insatiable appetite of worms or various types of

rodents. While the writing must have been clearly legible in the original, it is

occasionally out of focus on the photographic reproductions by Sânkrtyâyana

and frequently quite heavily blurred on the ones by Tucci. Marginal notes are

often difficult to decipher and appear to have been added either with great haste

or in a generally less standardised running hand.

The script closely resembles that of the Bhiksunïvinaya-manuscript examined

by Gustav Roth (Roth 1970), which according to Roth represents the "Pro-

to-Bengali-cum-Proto-Maithili type" used in the Päla inscriptions of the ninth to

twelfth century and in the Sena inscriptions of the twelfth century (ibid. p. XXI).

Thakur calls it a "Maithila script of about the 12th century A.D.".10 In his list of

manuscripts found in Zha lu ri phug, Sankrtyayana terms the script "Mâgadhï"

(Sânkrtyâyana 1938:143). On other occasions, he refers to the same script as

"Proto-Bengali-cum-(Proto)-Maithili", "Proto-Maithili-cum-Bengali", or "Proto-

-Bengali".11 As a generic term, "Proto-Bengali" seems most appropriate.12 The

manuscript is not dated. Without risking a paléographie dating, it seems

Cf. the "preface to the first edition", J, p. i.
11 Cf. Bandurski 1994:19.

For a detailed account of the various uses of the term "Proto-Bengali", see Dimitrov 2002:29ff.
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reasonable to cautiously date it some time between Jnânasrïmitra's lifetime at the

beginning of the eleventh century, and the middle or end of the thirteenth

century, assuming that due to the demise of Buddhism in the Pâla kingdom there

would have been neither interest nor resources left for copying such works, and

that such manuscripts would have been taken to Tibet around that time or slightly

earlier.

In the part of the manuscript that is covered by AR and SAC, m is preserved

internally before y, v and labials. Externally, anusvära occurs before initial y and

r. In the first line of a folio, as well as before a danda, anusvära often takes on

the form of a circle rather than a mere dot. Before nasals and consonants, m tends

to be replaced by the homorganic nasal, both internally and externally (e.g. kin

ca, kin tu, sangraha). Before consonants, this is irregular in external sandhi,

though regular internally. Before /:, we consistently find anusvära internally and

externally (with the single exception of sankalayya AR 14,12). Before dandas,

final t is mostly written with a special character resembling the number 7 in

Devanâgarï script. Gemination of t, n and g is regular after r, and gemination of

m usual.13 The semi-vowel v, geminated after r in the Bhiksunïvinaya ma-

nuscript, is only rarely geminated in Jm, and without a recognisable pattern. As in

the Bhiksunïvinaya manuscript, y is usually not geminated after r. Degemination

of consonants can in this section of Jm only apply to °ttva°, where only three

(3b2, 5b 1, 7a2) of eight cases undergo degemination.14

Pre-consonantic r is written as a superscript hook in most cases, but as a hori-

zontal, curved line resembling a head-stroke before gg and nn. The ligatures °rs°

and °rth° also have special forms that can be explained as amalgamates of this

horizontal, curved r and the usual form of the consonant.

13 Of the four occurrences, only °dharmamätrasya° in 7al has no gemination.
14 All degeminated cases occur in °sattva°, but °sattve° 6b 1 is written in geminated form. The re-

maining four occurrences of °ttva° with gemination are all instances of °tattva°.
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Medial e is mostly written in prsthamätra form, and only occasionally as a

diagonal stroke above the head-stroke; this form occurs mostly in the first line of

a folio. Medial i is mostly written as a curved line above the head-stroke. Before

dh, which lacks a head-stroke, it is written with a vertical stroke before the ak-

sara that extends into a curve above the letter. Medial o consists of two vertical

strokes, placed before and after an aksara. Placement of avagraha and viräma is

not systematic, nor is placement of dandas. The meeting of word-final ä and

word-initial a is sometimes, though not consistently, disambiguated through

placement of avagraha (e.g. sabdopalabdhyâ 'pi)}5

In line 6'b316 before the right string hole, and at the end of the line 6b6, two

dots or short vertical strokes, the one placed on top of the other, are used as

place-fillers.

Sänkrtyäyana records one folio's measurements as 22 x 2 inches (Särikrtyä-

yana 1938:143). Each folio contains seven lines of approximately 150 aksaras

length.17 From lines 3 to 5, the scribe left blank two squares of approximately

seven aksaras in width around the string holes at approximately forty-two ak-

saras distance from either margin, thus separating these lines into three blocks of

almost equal width. The folios bear two different figure-numberings, an Indian

numbering written on the reverse side, and a Tibetan numbering written on the

obverse. Within the entire manuscript, the Indian numbering begins anew two

times, once with the Vyâpticarcâ (J pp. 161-178), and then again with the

Bhedâbhedaparïksâ (J pp. 179-182). In the introduction to his edition of the

Vyäpticarcä, Horst Lasic further notes that out of all the works contained in the

manuscript, only Ksanabhangädhyäya, Vyäpticarcä, and Bhedâbhedaparïksâ are

introduced with a salutation (Lasic 2001:21). According to Lasic, together with

15 Cf. Kyüma 2005:LIV-LVI for further peculiarities of the script on the basis of the paksadhar-

matädhikära of the Ksanabharigasiddhi.

For this inserted folio, cf. below p. 25.

In the "preface to the first edition" in J, p. i., Thakur counts about 130 syllables per line.
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the numbering this suggests that there were at some point three independent

transmission units, namely Ksanabharigädhyäya (J pp. 1-159), Vyäpticarcä, and

the remaining works beginning with the Bhedâbhedaparïksâ, after which

immediately follow AR and SAC, which in the Indian numbering range from

line 2b7 to line 8a6 of the third unit and thus cover a little more than five folios.

Although the division of the manuscript into these three units is not fully con-

firmed by the various colophons of the individual works, it is also not necessarily

inconsistent with them. All works in Jm end in colophons stating that the work

called such-and-such is completed, in constructions of the type ... iti samäp-

tam/samäptä/samäptah or ... näma prakaranam samäptam. Colophons men-

tioning the author's name are given at the end only of Vyäpticarcä, Säkärasiddhi-

sästra, and Säkärasarigrahasütra. In the case of Vyäpticarcä and Säkärasarigra-

hasütra, these colophons simply state that this (iyam) is a composition of the

great pandita Jnänasnmitra: krtir iyam mahäpanditajnänasnmitrapädänäm (J

178,5), and krtir iyam mahäpanditäcäryajnänasnmitrapädänäm (J 578,16f.).

The colophon of the Säkärasiddhisästra combines both types of colophons in-

to one sentence: samäptam cedam baläbalaparlksämukhenärabdham säkära-

siddhisästram krtir mahäpanditajnänasnmitrapädänäm iti, "completed, now, is

this säkärasiddhisästra, which was undertaken by means of an investigation of

strengths and weaknesses (?) [and which] is a composition of the great scholar

Jnänasnmitra". Either the pronoun iyam has fallen out after krti or the colophon

of the Säkärasiddhisästra is explicitly meant to conclude only this work.

The colophons at the end of Vyäpticarcä and Säkärasarigrahasütra could have

been placed at the end of a larger group of texts to, in a manner of speaking, seal

it off as a composition by Jnänasnmitra before it entered wider circulation; in

this case the pronoun iyam would refer not to the work immediately preceding

the colophon, but to a larger extent of text. However, since these colophons

might have been added at a stage when only some of the texts had been written,

or when the works had not yet received their present sequence in the manuscript,

the actual scope covered by them must remain uncertain. That the colophons
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which state the author's name do not coincide with the three transmission units

suggested by folio numbering and salutations might therefore be due to their

composition prior to the assemblage of these units.

Together with the Tibetan folio numbering, the addition of Tibetan trans-

lations of titles added in the margins on folios where certain works end suggest

that the manuscript had been used in Tibet, or at least inventarised.18 A canonical

translation exists only of the Käryakäranabhävasiddhi (D 4258, P 5763); it was

prepared by Kumärakalasa and ('Bros sen dkar) Säkya 'od in the middle of the

eleventh century and later revised by the latter in collaboration with AnantasrI. It

is not known, and may well be impossible to determine, whether this translation

is based on Jm or on a manuscript related to it.

Near the beginning of the Sarvasabdäbhävacarcä the scribe forgot to copy the

folio of the exemplar which would have continued from what is now 6a2. He

later copied the missing folio on a separate leaf, indicating the point of insertion

and the relevant text with an x-shaped sign at the beginning of 6a3 and in the up-

per left margin of the inserted leaf 6'a. Thakur numbers this inserted folio as

"6Ja" (J 191,9); the number of the verso side is wanting in J; it should be given in

J 192,15 = SAC 3,10.

The folio pages 6'b and 6b are numbered twice, and in different Indian

scripts: once as 6 and »6, and once as 6/i and 6/2. The right bottom margin of 6'b,

the left top margin of 6'a and the left margin before the beginning of 6a3 contain

indecipherable Indie writing which must be an indication of the scribal lapse. In

the right bottom margin of 6'b, the number ' 3 ' has been added, informing that

the text continues in line 3 of folio 6a.

8 Kyuma points out that such Tibetan work titles, usually equivalent to the Sanskrit colophons, can

be found in several manuscripts of the Sänkrtyäyana collection in Göttingen (Kyüma 2005:LIII).
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Different hands modified the manuscript text by way of deletion of letters, or

by way of adding writing in the top or bottom margins. One wrote in the same

script as the manuscript; this may have been the scribe himself.19 Another wrote

in a looser hand in what appears to be the same script. The line-numbers that

were added to some of these marginal additions also evidence different numbe-

ring styles, which additionally confirms that different hands were at work. Some

of these additions consist of two, some of only one aksara\ as it is consequently

extremely difficult to identify and differentiate the styles, it is not impossible that

more than two hands were involved.

Of particular interest is AR 12,2 (Jm 5a3), which demonstrates multiple stages

of scribal correction. By conjecture, the text reads aträpy anupalabdhih svasyä-

parasyäparä ||. The phrase anupalabdhih svasyäparasyäparä repeats a short pro-

grammatic statement made earlier in AR ll,6f. (Jm 5al), where the manuscript

reads anulapala(bh/t)ä svasyäparasyäparä. For the passage AR 12,2, the manu-

script originally read aträpyanulapala{bh/t)ävasvasyäparasyäparäy curiously evi-

dencing the same scribal lapse of a mistakenly inserted °la° in °anulapa°, as well

as the uncertain reading °(bh/t)ä°. The aksara °va° was first deleted by a corrector.

At a later stage, the entire phrase was deleted through placement of double dele-

tion strokes above both °pya° and the concluding double danda, most likely be-

cause the repetition was considered a mistake, even though, upon closer inspection

of the work, it makes perfect sense in context.

The point of reference for marginal writing in the text itself is often indicated

with a käkapäda above the head-stroke within the line in question, and some-

times with a short vertical stroke. Deletion is sometimes carried out through

placement of small single vertical strokes above the aksaras intended as deleted;

double strokes are used in the aforementioned deletion of a phrase in Jm5a3.

Deletion has also been effected by the painting over or erasure of aksaras, but it

19 The male form is used merely because we currently have no knowledge about women scribes in

ancient India. The same applies when correctors or traditional readers are referred to in the fol-

lowing.
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is difficult to distinguish which method has been used on the basis of the

available photographic reproductions. In some cases the deleted aksaras are still

decipherable, thus giving clues as to what motivated their removal.

On the whole, this part of the manuscript seems to have been used by diff-

erent persons who were accustomed to reading and writing in Indian scripts. Mo-

difications of the manuscript text were carried out in an ad-hoc fashion by indivi-

dual readers. Whether any of them relied on the exemplar, or on an independent

manuscript of Jnânasrïmitra's works, cannot be ascertained.

EDITORIAL POLICY AND NOTATION

Neither of the two works is known to have been extensively used by later

generations of traditional Indian scholars, Buddhist or otherwise. In this respect,

AR and SAC differ from other works of Jnânasrïmitra, such as the Ksanabhari-

gädhyäya, the Apohaprakarana, the Advaitabinduprakarana, and at least portions

of the extensive Säkärasiddhisästra, which were not only taken up by Jnänasrl-

mitra's student Ratnakirti (ca. 990-1050 CE), but also by later representatives of

non-Buddhist traditions.20 Only two passages in the anonymous Tarkarahasya in-

dicate any reception at all of AR. In addition, they evidence an interesting scribal

peculiarity which shows that the scribe of the Tarkarahasya manuscript (or one

of its ancestors) used Jm or a manuscript related to it.21

Editions may aim at the constitution of different forms of texts, for instance,

of the original work as it left the author's hands and entered some sort of public

circulation, or of the work as it was known in a particular period or region, in

short, at a stage in its transmission which need not be identical with its oldest,

original form. In a case like the present, with practically no reception attested and

a sole manuscript in hands, the only realistic possibility is to aim at the oldest his-

torical form of AR and SAC that can be accessed on the basis of Jm, the only

Cf. the list of references collected by Thakur in introduction, to J, pp. 32ff.; further historical

relationships emerge from Lasic 2001 and Kyüma 2005.
21 Cf. below, p. 99.



28 Introduction

accessible manuscript, which is separated from the lifetime of the author by three

hundred years at most. This oldest historical form is as close as we can get to the

original verbal form of Jnânasrïmitra's works, by which is meant the written

form in which they entered circulation among students, fellow Buddhist scholars

or Brahmanical opponents - regardless of whether they were committed to

writing by the author himself or by a scribe to whom they might have been

dictated.

The critical text is first and foremost the result of attempts to eliminate such

transmission errors as are recognisable upon closer inspection of Jm and an in-

quiry into the language and content of AR and SAC. Obvious orthographic

mistakes are also corrected; in this respect the primary objective of the edition is

compromised for the sake of producing a text that is readable by current stan-

dards of Sanskrit orthography, for it can of course not be excluded that the ori-

ginal form of these works already contained some of these errors.

The critical apparatus documents the editorial process, by listing all available

witnesses for a given passage, and by further informing about Anantalal Tha-

kur's text as it is evidenced in J. Thakur's edition is treated, and highly respected,

as the expression of an informed scholarly opinion on the text's constitution that

needs to be critically considered when reexamining the manuscript.

As far as it can be determined, the visual shape of modifications made to the

manuscript text - marginal additions with or without insertion-marks in the main

body of writing, deletion by painting over or erasure of aksaras, or by dele-

tion-strokes - is also documented in the individual readings given in the critical

apparatus:

• The presence of a supralinear insertion mark for marginal notes is indicated with a su-

perscript "v" before the syllable above which it is placed (v) that visually emulates the

käkapäda.
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• The position of marginal notes is indicated in brackets after the respective reading:

"TM" means top margin, "BM" means bottom margin. Numbers are added after

these markers if the marginal additions are accompanied by line-numbers.

• In the individual readings, material that was added in margins is contained within

guillemets « ... », while deleted material is enclosed in braces { ... }.

• A deletion stroke is indicated with the sign "J" before the deleted (part of an) aksara

or danda. When deleted aksaras are illegible, their probable number is given inside

the braces. When vowel signs (or parts thereof) were deleted, the vowel that is left af-

ter deletion - which may be an inherent a - is written before the braces, and the de-

leted vowel inside the braces. Deletions which are not carried out by deletion stroke

are usually performed by erasure, or by painting over of aksaras; these two methods

cannot be clearly distinguished on the available photographic reproductions.

• When a reading between two alternatives is uncertain, both are written inside bra-

ckets, separated by a diagonal. For instance, a«bhyäs(a/ä)»bhävavato indicates that

someone added °bhyäs(a/ä)° in the margin, without there being an insertion mark in

the line in question, and that it is not certain whether the marginal note ends in inhe-

rent °a° or in °ä°.

A critical note that provides variants begins either with an emendation or con-

jecture,22 or with the attested reading that supports the one which has been

adopted for the critical text. Rejected readings follow, separated by colons. If one

of them was adopted by Thakur, this is indicated with "Th", enclosed in round

brackets. If Thakur's reading differs from all readings attested in witnesses, but

these readings differ in themselves, "See <Thakur's reading) Th" will appear

after all the other readings. If all the witnesses agree, and their reading is deter-

mined as correct, and if only Thakur has a different reading, this divergence is

noted as "For <correct reading) see <Thakur's reading) Th". These typographic

conventions serve to emphasise that Thakur's reading is not in itself a reading

from a witness, but a scholarly assessment.

Cf. below, p. 35, for the distinction between conjecture and emendation.
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Readings prior and subsequent to a scribal correction are marked with Jm
AC

(for ante correctionem) and Jm
pc (for post correctionem) respectively. The term

"scribal correction" here refers strictly speaking to modifications which were

carried out by a traditional reader - that is, not a modern reader like Thakur or

myself - , which were intended to correct the text, and which are, from the

viewpoint of their scribe, indeed corrections.23 However, the sense in which a

traditional corrector considered the new text as more "correct" than the old one is

often not easy to determine and may at any rate differ from the "correctness" per-

tinent to modern critical editions. The initial position of the Jm
PC-reading in a crit-

ical note, which means that it has been adopted for the critical text, indicates that

a scribal correction is indeed considered a correction from an editorial viewpoint,

and that it is complete. The latter needs to be emphasised because scribal cor-

rections are in Jm occasionally carried out only in part, such as when ghatasya is

meant to be corrected to ghatasyäpi, but only the aksara °pi° is added in the mar-

gin, and the required lengthening of the vowel a is wanting (AR 8,13). It is of

course possible that the scribe in this and other cases assumed that readers would

automatically supply the remaining corrections, but errors cannot be entirely

excluded.

When material is added in the margin, it is particularly difficult to figure out

what its scribe thought he was doing, especially given that we have no indepen-

dent information regarding the level of erudition of the involved individuals -

whether they were employed scribes, well-trained students, or full-fledged

scholars. Did a specific scribe aim to provide a gloss that explains a word or a

phrase? Did he aim to correct the text by adding words that he was convinced the

scribe had forgotten, relying on his own memory and knowledge or on another

manuscript? Did he provide supplementary information that he deemed helpful

23 The adjective "scribal" is thus in the following to be understood in a loose sense and refers to any

traditional user of the manuscript who left visible traces on it, not only to the scribe of the main

body of writing.
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for the understanding of the text, such as missing parts of lists or set patterns,

without necessarily intending these words to be a part of the text?

In the following three cases, such considerations have led me to conclude that

writing which was added in the margin is not a successful transmission correc-

tion, but most probably an insertion of material that had not been part of the text

in an earlier and more likely original form. In two cases, the marginal writing

might not even have been intended as a correction, but rather as a supplement for

the purpose of completion of a set pattern, or for the sake of clarification; for this

reason, it is more appropriate to refer to the readings before and after the scribal

intervention with the abbreviations Jm
AI (ante interventionem) and Jm

PI (post

interventionem) respectively in the critical apparatus. The term "intervention" is

here a blanket term for those visible interventions in the manuscript text on the

part of a traditional reader which more likely are not corrections from an editorial

viewpoint, and which might not even have been intended as corrections.

1) AR 12,9f.: uktam atra pratiyogyupalabdhir evä«nyä»nupalabdhih, i.e.

°nyä° was added in the top margin.

A potential omission of °nyä° from the manuscript text cannot be easily ex-

plained through eyeskip, unless one assumes eyeskip from the vowel stroke of

°(v)ä° to °(ny)ä°.

With anya the statement is odd in context. The immediately preceding ob-

jection asks why the viruddhopalabdhi and other such types of reasons are called

anupalabdhi, implying that this is incongruent with the expression upalabdhi in

their names. The reply harks back to AR 2,5f.: anupalabdher iti pratiyogina upa-

labdher ity arthah, where the technical term anupalabdhi was explained as the

"perception of the (actually existing) counter-correlate" (pratiyogina upalabdhih).

The expression anya is absent in AR 2,5f., and the compound anyänupalab-

dhih is nowhere used in the immediate context of AR 12,9f., where the "other-

ness" is not at issue. Instead, in the reply to the objection, the thematic focus is on

anupalabdhi: it is because anupalabdhi is the upalabdhi of a "counter-correlate"
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(pratiyogin) that the viruddhopalabdhi and other such types of reasons can be

justifiedly called anupalabdhi.

An insertion of anya by a later hand may have taken place for a number of

reasons. A reader may not have understood the focus on anupalabdhi as expla-

nandum, may have missed out on the reference to AR 2,6, or may simply have

had a very similar utterance including anya in mind, for instance PVSV 5,14-17

which is partly cited in AR 2,2f. (see below p. 97).

In sum, the comparably low likelihood of an omission of the letters supplied

in the margin through mechanical errors, a comparably high contextual awk-

wardness of the text with the marginal note over the text without it, and the

existence of plausible reasons for a subsequent insertion make this more likely a

later supplement than a successful transmission correction, one that may have

been intended as an additional clarification or as a correction and therefore

deserves to be generally labeled as an intervention.

2) AR 13,15f.: naivam, jale gandhasyänale rasasyäpi «väyau rüpasyäpi»

sesamätropalabdhau vä 'bhävavyavahäramätradarsanät. To the enumeration of

two cases where the absence of a sensory object (smell, taste) in an element (wa-

ter, fire) is observed, that of colour in wind was added in the margin.

A passage in Udayana's Kiranâvalï indicates that the three cases were a set

pattern, cf. KÄ 41,6f.: ... anyathä nirgandhasya jaläder nïrasasyânalâder nï-

rûpasya24 ca pavanasyänupalambhaprasangäh.

Eyeskip may have led a scribe to jump from the first °syäpi° to the second

°syäpi° and thus to an omission of väyau rüpasyäpi from the manuscript text.

However, this possibility of a mechanical error is outweighed by considerations

of context. Jnânasrïmitra here refutes an objection against the claim that the

non-perception of one object is the perception of another. In doing so, he appeals

to cases where even the opponent thinks so, namely, first of all, when the absence

of smell in water is determined, and secondly, also (api) when the absence of

24 read jaläder nïrasasyânalâder riïrupasya for jalädemrasasyänalädemrüpasya KÄ.
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taste in fire is determined. The choice of api instead of the weaker enumerative

ca for the second item suggests that this item is highlighted: "... because a

treatment as absent in general is observed of smell in water, also/further of taste

in fire ...". If the author had wanted to list all three members of a set pattern, it

seems unlikely that he would have done so with api for both the second and the

third item. On the other hand, if someone were to supply a third item to an enu-

meration that he considers incomplete, he might just as well mechanically follow

an already given syntactic pattern. The presence of api after rüpasya thus points

to a later supplement. Furthermore, an incomplete enumeration on an occasion

where the context does not require a complete one represents a lectio dijficilor

that is likely to be smoothened by later readers.

Whether the writer of this supplement intended it to be a complementary note

or a true modification of the text remains uncertain; again, this supplement des-

erves to range as an intervention in general.

3) SAC 7,13-16: tatra svätmä tâvatpratyaksîbhâve yogyatämätram apeksate,

sabdagandharasasparsatamisrälokäs tu manaskärätiriktam indriya«mätra»m,

ghatädisannivesinas tu rüpavisesäh prakäsam api präyasah.

An erroneous omission of mätra on the part of a scribe cannot easily be ex-

plained on mechanical or psychological grounds. Conversely, a reader may have

felt prompted to supply mätra to the accusative object of the implicit verb

apeksate, since the object of apeksate in the previous clause is also followed by

mätra.

The statement provides a list of causal factors on which three distinct types of

entities depend for being perceived: cognition itself - referred to with the expres-

sion svätman - , sensory objects like sound, smell, taste, touch, darkness and

light, and specific instances of colour-form, composed into macroscopic entities

such as jars. In terms of content, the list can be understood as cumulative: cog-

nition, which according to Buddhist epistemologists is self-cognising, depends
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only on its own capacity for being perceived, sound, etc. additionally depend on

a sense-faculty, and jars and so forth normally25 also depend on light.

The cumulative character of the list is indicated by mätra, "only", in the first

clause and api, "also", in the third, which leaves us with the structure "for being

perceived, a depends only on g, ...; c, on the other hand (tu) normally depends

also on / ' . Filling in the second clause with or without mätra leads to the

following alternatives:

a. with mätra: "a depends only on g, b depends, in addition to A, only26

on /, and c depends also on/ ' .

b. without mätra\ "a depends only on g, b depends, in addition to A, on /,

and c depends also on/ ' .

The second alternative fits better into the overall structure of a cumulative

list: each type of entity depends on a specific set of factors in addition to the

factors relied on by the previous type. This is certainly the most straightforward

interpretation given the wording of the entire statement as three consecutive

clauses with a uniform construction.

Conversely, the first alternative has a problematic implicature which the au-

thor cannot have intended and is unlikely to have overlooked. A reader will natu-

rally apply the exclusive force of "only" in the second clause to both the first and

the third: b depends on A and /, but not on g, and not on j . In other words, sound,

etc. depend, in addition to attention, only on a sense-faculty, but not on their own

capacity, and not on light. The implicature that sensory objects do not depend on

their own capacity for being perceived contradicts the general account of

25 The qualifier "normally" (präyasah) is best read on the background of the assumption that cer-

tain beings are capable of seeing instances of colour-form without light, appearing in the context of

the sahopalambhaniyama-discussion and invoked in AR 10,3.
26 Theoretically, mätra in the second clause might also function like an indefinite pronoun, "...

depends on some sense-faculty". But I can see no reason why Jnânasrïmitra would have added an

indefinite qualifier; if he had had an important reason, he would most likely have chosen a less mis-

leading form of expression.
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perception to which the author is committed. Unless Jnânasrïmitra experienced a

temporary lapse of attention, he would not have added the misleading mätra to

the second clause. In view of the higher probability of scribal supplementation

rather than omission, the reading without mätra is therefore more likely the ori-

ginal one; the insertion of mätra was most likely intended as a correction.

Granted, these are comparably minor cases, but it is nevertheless worthwhile

justifying my conclusions in detail, if only to demonstrate the type of reasoning

that is applied in such cases.

In addition, a marginal note on the top margin of folio 6'a is also more likely

a supplement than a transmission correction. It is illegible on the available

manuscript photographs by Särikrtyäyana and Tucci; on Sänkrtyäyana's photo-

graphs it is partly covered by the previous folio 5a. The note is placed right above

SAC l,16f. vadhirasyäpi prasatigät, and there is an insertion mark before pra-

sangät. Without the note, the entire sentence reads na tävat dhvanir ity eva sra-

vanam, vadhirasyäpi prasangät. Thakur reads the note as sravana0, and his

edition therefore prints na tävat dhvanir ity eva sravanam, vadhirasyäpi srava-

naprasangät. Even if this reading is correct, an omission of sravana0 from the

original text cannot be explained through a mechanical scribal error such as

eyeskip. On the other hand, it is likely that someone would have supplied sra-

vana0 as the implied subject from the main clause, thus smoothening the text.

Whether this person intended sravana0 to become part of the main text, or

merely aimed to supply additional information for the sake of clarification, can-

not be determined with sufficient certainy - both seem equally possible; hence,

the phenomenon is considered an intervention, without further specification.

Editorial corrections are carried out on the basis of witnesses, and based on

considerations of language and content. Such corrections are proposed with two

degrees of certainty. Conjectures, indicated with "conj." at the beginning of a no-

te in the critical apparatus, are proposed corrections; emendations, indicated with
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"em.", are proposed corrections with a higher degree of certainty. A higher

degree of certainty goes hand in hand with a greater need for editorial interven-

tion. Corrections of obvious orthographical errors in the manuscripts, for in-

stance, are always emendations because constraints of Sanskrit orthography as it

is currently standard demand intervention. In the case of conjectures, the necessi-

ty of editorial intervention may be debatable, and the verbal form of the proposed

critical text is less certain.

Furthermore, some emendations are of questionable necessity because inde-

cipherable marginal notes may already contain the proposed reading, because the

place of insertion of a nearly illegible marginal note is uncertain, or because the

manuscript reading is ambiguous, as for instance in cases where no avagraha oc-

curs. In these questionable cases the indicator "em." in the critical apparatus is

followed by a question mark. In two cases (AR 10,8, SAC 9,4f.), no satisfactory

reading of the text could be determined. In these cases the note in the critical

apparatus is preceded by a question mark.

In the edited text, sandhi was standardised. Nasals before consonants are ho-

morganic internally, whereas externally anusvära is used (e.g. kim ca where Jm

has kin cd). Gemination of consonants after semi-vowels and degemination befo-

re are not reported. Word-final t is assimilated to the consonants which follow.

The critical apparatus preserves the sandhi from the respective source, be it

the manuscript or J. For easier readability, words in manuscript readings are se-

parated with spaces, but spaces are left out when their general absence in the

manuscript assists in understanding the character of misreadings.

For the sake of clarity, the juncture of °ä a° is written as °ä plus avagraha,

e.g. sabdopalabdhyä 'pi, a procedure that is also sometimes, though not consis-

tently, used in Jm.

Placement of avagraha in the manuscript is only noted in the critical appa-

ratus when the presence or absence of this marker affects the constitution of the
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text. For typographic reasons, vowel sandhi at word junctures is occasionally

dissolved when a footnote is inserted after the first word.

Interpunction in the edition is strictly editorial, aiming to facilitate compre-

hension of the occasionally complicated syntactic structure. Interpunction signs

utilised in prose include full stops, question marks, colons, commas, and excla-

mation marks. Full stops, question marks and exclamation marks indicate the

end of a sentence as well as its type. Colons are used after sentences which an-

nounce or introduce the subsequent statement(s). Commas are used to separate

subordinate clauses, which may in Sanskrit also be represented as nominal con-

structions. Commas are inserted to assist in the disambiguation of syntactic

structure, but are omitted in simpler cases, to avoid overburdening the text with

excessive visual information. Absolute sandhi is applied before all punctuation

marks.

Both AR and SAC contain verses. For easier reference, the verses in each

work have been consecutively numbered. This numbering is editorial and is not

contained in the manuscript. In the edition, single and double dandas mark the

end of half- and full verses respectively; no other interpunction is used in verses.

Proper names and other designations for persons, schools, genres or doctri-

nes, such as demonstrative pronouns, are underlined.

Finally, variations in the visibility of writing on the Tucci and Särikrtyäyana

photographs are not reported.

THE REFERENCE APPARATUS

The edited text is accompanied by a reference apparatus which lists passages,

in the same work or in other works, which are relevant to its constitution. This in-

cludes cases where material from other sources has been incorporated into the

text, unmarked or declared as quotations, as well as cases where other works

incorporate material from AR or SAC. Repetitions of and references to earlier

passages within AR and SAC are also recorded in the reference apparatus, a

procedure that may seem a little excessive: when Jnânasrïmitra cites an exprès-
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sion he himself used a few pages earlier, this is also marked as a parallel text (P)

or a parallel text with variation (Pv). This procedure has not been followed if the

reference target is in immediate vicinity and the reference is therefore obvious,

as for instance in AR 11,8-10.

Relationships between textual materials are classified according to a system

of abbreviations that was proposed by Ernst Steinkellner (Steinkellner 1988). In

this system textual sources are classified based on their relationship to material

contained in "textus" (T), as the presently edited work is termed. The system is

geared towards an assessment of the reliability of other sources for the constitu-

tion of the edited text, and its use is thus motivated by considerations of editorial

philology. The present edition makes use of the following such abbreviations:

(1) Relationships to other works by another author or by Jnânasrîmitra

himself

Ce citatum ex alio, a passage that is quoted in T from another work, with or

without express identification of the source.

Cee citatum ex alio modo edendi, like Ce, but with redactional changes to

the quoted text, e.g. omissions, insertions, syntactical or lexical varia-

tions.

Ce' citatum ex alio usus secundarii, a passage from another work that is not

marked as a quotation in T, but has been incorporated into it.

Ce'e citatum ex alio usus secundarii modo edendi, like Ce', but with redac-

tional changes to the incorporated text.

Ci citatum in alio, a passage that is quoted from T in another work, with or

without identification of the source.

Cie citatum in alio modo edendi, like Ci, but with redactional changes to the

quoted text.

Ci' citatum in alio usus secundarii, a passage from T that is not marked as a

quotation in another work, but has been incorporated into it.
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Ci'e citatum in alio usus secundarii modo edendi, like Ci', but with redac-

tional changes to the incorporated text.

(2) Relationships to other passages in the works of Jnânasrïmitra or even in

the same work

P textus parallelus, a passage that is of the same verbal form as one in T

and occurs in another work of the author of T written either prior or pos-

terior to T, or even in the same work.

Note: P is isomorph, of the same verbal form, to the corresponding text

in T in the lax sense of allowing minor differences, such as (a) a diffe-

rent word-order, while preserving the same syntax and word-material,

(b) separation of compounds, (c) slight variations in case-endings, as

e.g. niyamena for niyamatah.

This category here also covers cases where the author deliberately takes

up earlier expressions of his own text for the sake of explanation, in the

style of pratîkas. In this case, both the earlier and the later expressions

are classified as P-passages.

Pv textus parallelus variatus, a passage that has the same meaning as in T,

but with more or less marked variations in its verbal form, and occurs in

another place in T or in another work of the author of T, written either

prior or posterior to T.

This category here also covers cases where the author takes up earlier

expressions of his text for the sake of explanation, but with variations.

As with P, both expressions involved are classified as P-texts.

Pr textus parallelus modo referendi, a passage which occurs in another

work of the author of T, or even in the same work, and partly takes up a

passage of T by way of reference, yet with significant differences in

meaning.



40 Introduction

This abbreviation is newly introduced for characterising the peculiar rel-

ationship of AR 2ab to the passages in AR 13,9ff. which are modelled

after it (see also Appendix I).

To save space in the edition, the reference apparatus gives only the location of

the passage in question, but not the actual text. If the passage comes from a work

other than AR and SAC, the actual text is, in its original context, given in Ap-

pendix II, where possible implications for the critical constitution of that text are

also discussed.

ASSESSMENT OF ANANTALAL THAKUR'S EDITION

Like his other editions, Anantalal Thakur's work on the texts of Jnânasrïmitra

on the whole is outstanding considering the enormous extent of the edited works,

the difficulty of Jnânasrïmitra's style, and the paucity of witnesses. Both editi-

ons, the one from 1959 and J, the revised edition from 1987, contain indices of

terms and half-verses, and an appendix with the title samsodhanam samyojanam

ca on p. 643f. that contains additional corrections (samsodhana) and further

identifications of references to other works (samyojana).21

With two exceptions, the text of AR and SAC in the two editions is identical.

A spelling mistake in the first edition (na hmatra for na hy atra AR 10,18 = p.

188,7) was noted in the appendix to the first edition and appears corrected in the

text of J. The appendix of the first edition also corrects SAC 3,18 = p. 192,21 °ra-

jamsüptaprabuddhä0 to °rajanlsuptapratibuddhä°. However, the text in J reads

°rajanïsuptaprabuddha° and thus leaves °pra° - which is confirmed by the ma-

nuscript - instead of °prati°y as had been proposed. Three further corrections

listed in the appendix to the first edition also occur in the appendix of J, but were

not incorporated into the text therein; only one of them was adopted for our criti-

27 The pagination for AR and SAC is identical in both editions, but due to occasional differences in

hyphenation, line breaks and therefore also line numbers sometimes diverge slightly.
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cal text. All this suggests that at least some of the "corrections" in Thakur's

appendix amount to conjectures.

In nine places, Thakur inserts syllables into the printed text within square bra-

ckets. While not explained as such, these editorial interventions are clearly

emendations of the manuscript text based on the editor's judgement; two of them

are reconstructions of the material that was lost in lines 6 and 7 of folio 3a, due to

obscuration by a triangular-shaped black spot on Sänkrtyäyana's photographs.

Tacit, unmarked emendations in Thakur's texts are far more numerous. In 66

cases, Thakur's text differs, without there being a note in his edition to this

effect, from all readings that are, based on my assessment, attested in the

manuscript, prior or posterior to scribal interventions;28 once, an entire phrase

from the manuscript is omitted, for no apparent reason (AR 14,13f.). In 13 of

these cases, Thakur's silent emendations were adopted for the critical text, as

corrections of obvious scribal errors. In the remaining 53 instances, I have

decided in favour of one of the determined manuscript readings. Where the

manuscript evidences scribal interventions, Thakur shows a clear preference for

the reading subsequent to an intervention. On the whole, therefore, he treats

interventions as intended and successful corrections. In the three cases where his

reading agrees with one prior to an intervention, the intervention is consequently

likely to have escaped his attention, or to not have been clearly discernible on his

manuscript photographs. Again, the very existence of these scribal interventions

remains unreported in J.

Out of 28 emendations in this edition, nine differ from Thakur's text, as do

three of the five emendations of questionable necessity, and two of the three con-

jectures. As stated above, it cannot be ruled out that divergences between Tha-

kur's and my edition are at least partly caused by the different quality of the re-

spective manuscript photographs he and I were able to use. Be that as it may, the

large number of undocumented scribal and editorial interventions in J should

Thakur's marked emendations, as well as doubtful cases where the coincidence between his text

and manuscript readings could not be clearly determined, are not included in this count.
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suffice, in addition to these divergences, to convince of the importance of reedi-

ting these two works.

AUTHORSHIP AND CHARACTER OF THE TWO WORKS

The final colophons of AR and SAC contain the work titles anupalabdhira-

hasya and sarvasabdäbhävacarcä. Like most colophons of Jnânasrïmitra's

works, they make no mention of the author.29 At present, there are no concrete

reasons to doubt Jnânasrïmitra's authorship.

For AR, his authorship is further corroborated by evidence from his own

Ksanabhangädhyäya and from the anonymous Tarkarahasya. Two passages in

the vyatirekädhikära of the Ksanabhangädhyäya refer to a work under the de-

scriptive title anupalabdhinisthä, in support of ideas which are for the most part

peculiar to AR.30

J 79,14-16 = J m 3 2 a 7 : 3 1 anupalambho 'pi pratiyogivastupalambhasvabhavataya 'dhyaksarupa
eva. anvayah32 punar anupalabdhinisthäyäm33 vihita iti tatraivävadhäryah. anvayavyatireka-
grähakapratyaksänupalambhanltir34 api trikapancakacintäyäm35 darsitety ästäm tävat.

"Non-percept ion, for its part, has the form of perception alone, because it is of the nature of the
perception of the real entity that is the counter-correlate. [Its?] positive concomitance, again, was
laid down in the anupalabdhinisthä and is therefore to be determined in that very [work]. T h e
method of perception and non-perception, which grasp the posit ive and the negative conco-
mitance, was for its part shown in the trikapancakacintä; leave therefore (iti) [this topic] aside for
n o w . "

29 Only the colophons of Vyapticarca, Sakärasiddhisastra, and Sakarasahgrahasutra mention the

author's name.
30 Both passages are miss ing from the copy of Jä that is preserved in Vienna . Var iant readings from

Jä are therefore taken over from Thakur ' s annotation and remain unconfirmed.
31 T h e Ksanabhangädhyäya is located in the first of the three units of Jm ; cf. the discussion of the

folio-numbering on p . 2 3 .
32 The visarga is added in the bot tom margin of Jm .
33 anupalabdhinisthäyäm Jä : anupala«mbha»dhinisthäyäm Jm .
34 ti° J m : °rîti° Jà.
35 trikapancakacintäyäm Jâ : trikancakacintayam Jm .
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J 153,16f. = Jm 60a4: anupalabdhinisthäyäm tu36 jnänäkäre 'pi pratiyoginy abhâvasiddhir
darsitä. na ca kascid dosa ity ästäm tävat. tasmän näbhävo näma kincid yatra käranavyäpära iti
sthitam.

"In the anupalabdhinisthä, however, it was demonstrated that an absence is established with
reference to a[n existing] counter-correlate, even if [the latter] is an image in cognition, and there
is no flaw [in this]; leave therefore (iti) [this topic] aside for now. It is consequently established
that there is no so-called absence for which a cause would be active."

In both passages, which serve to close discussions with the Naiyâyika Sari-

karasvâmin, the reader is referred to another work for a more detailed and sub-

stantial presentation of a particular subject-matter. From the anvayädhikära of

the Ksanabharigädhyäya, the expression trikapancakacintä is known as a de-

scriptive title for Jnânasrïmitra's Kâryakâranabhâvasiddhi (cf. J 12,25). The

introductory verse of AR for its part mentions the purpose of the work as the

"foundation of the [essential] character of non-perception" (anupalambhasya ...

rüpanisthä). The claim that non-perception (anupalabdhi) has the form of per-

ception (adhyaksampa), in that it is identified with the perception (upalambha)

of an existing counter-correlate of the absentee, is central to both AR and SAC.37

That this counter-correlate can also consist in an image in cognition is, with

special reference to conceptual cognition, emphatically defended in AR 3,8ff.38

The positive concomitance (anvaya), however, is not expressly addressed in

these two works - not with specific reference to non-perception as a logical

reason, and not with respect to any other logical context; the precise meaning of

°nisthäyäm tu Jm : °nisthäyäj Jä.
37 This is reflected throughout the beginning portion of AR, cf. AR 1,1-4,20. The claim is also

implicit in the specification of the "counter-correlate" (pratiyogiri) and the "counter-correlation"

(pratiyoga) in SAC 9,1-18. That non-perception is more specifically nothing but perception can

also be taken as a reformulation of Jnânasrïmitra's claim that the cognitive process leading to

negative ascertainment can in some cases indeed consist in perception alone, emphatically argued

in AR 5,1-9,1.

For the claim that the existing counter-correlate can also be an image in a conceptual cognition,

cf. AR 3,8ff., especially 3,10, 3,16, 4,19, 5,3f., 9,3, as well as SAC 9,13-15, 10,lf. and 11,3-15

(esp. 11,12).
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this reference remains therefore unclear. On the whole, this evidence suggests

that anupalabdhinisthä was used as a descriptive title for a work by Jnäna-

srïmitra; that the positive concomitance is not, as one would expect, treated in

AR may well indicate that this work was meant to be a more comprehensive

composition on anupalabdhi that was to incorporate or rely on AR and perhaps

also on SAC, but is lost or was never completed.

By implication, AR and SAC could thus very well be unfinished works, as

preparatory compositions. This hypothesis, though speculative, might serve to

explain a number of features of the two works and their history: the centrepiece

of AR is a half-verse (AR 2ab) that finds no completion throughout the

remainder of the work. In terms of content, the two works overlap to a

considerable degree, to the extent that one wonders why they were not combined

to form one uniform treatise. Their style also often reminds one of concise notes

taken during the preparation for the composition of a treatise. The presentation of

opposing views not in the form of quotations or paraphrases, which is known from

other works of Jnänasnmitra, but through condensed summaries with occasional,

unmarked incorporation of material from earlier works, might also reflect a pre-

paratory stage in the composition of a work. Furthermore, if AR and SAC had at

some point been known as draft compositions, and were thus not circulated among

a wider audience, this could also explain why we find no reference to them or to

their distinctive ideas in Buddhist and non-Buddhist works that were composed

shortly afterwards, such as, for instance, in the works of the Naiyâyika Udayana

and Jnânasrïmitra's own disciple Ratnakïrti.39

The sole unmistakeable references in later works point to AR, and they can be

found in the anonymous Tarkarahasya; these also support Jnânasrïmitra's au-

thorship at least of this work. The passage TR 91,22-92,1 heavily relies on AR,

but without mentioning the name of a work or a person. The passage TR

39 It goes without saying that the absence of reception itself might also be due to, or additionally

caused by, other factors: the concentration of AR/SAC on largely Buddhist affairs might also have

led Brahmanical thinkers to ignore it.
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95,17-29 incorporates, with slight variations, AR 11,6-9, introduced with the

words mitramatam punah. Both passages are given in Appendix II. Two other

quotations from Jnânasrïmitra's Advaitabinduprakarana in TR are ascribed to

rnitra, using the honorific term of reference mitrapädäh.40

There is no direct evidence for Jnânasrïmitra's authorship of SAC, but its

close relationship to AR in terms of both content and style renders his authorship

highly probable, at least in the (current) absence of any evidence whatsoever to

the contrary.

40 See Bühnemann 1983:186. TR 47,18f.: mitrapädäs ca paravyäparaväranam ity ähuh. The point

of reference is not identified by Bühnemann, but the words can only be taken from J 358,24: para-

vyäpäraväranät. TR 60,13f.: mitrapädaih svaprakäsam asämänyam vijnänam iti sammatam = J

358,15.





JNÄNA£RIMITRA'S ANUPAIABDHI-THEORY

AS PRESENTED IN ANUPALABDHIRAHASYA AND
SARVAAABDÄBHÄVACARCÄ41

The following summary of the most salient features of the anupalabdhi-

theory as presented in AR and SAC is meant as a general introduction to the most

peculiar positions advanced in these works. More detailed analyses will be of-

fered together with the English translation, to be published under separate cover.

Non-cognition is the third of three logical reasons (hetu) devised by Dhar-

makïrti (approx. 600-660 CE).42 In its specific form as a "non-perception of a

perceptible" (drsyänupalabdhi) it serves to establish that an object which would

be necessarily perceived in a situation if it were present there is absent. The no-

tion of "non-perception", as we shall subsequently call the concept drsyänupa-

labdhi, is therefore the starting point for any inquiry into the approach taken by

Dharmakïrti and his various followers to the problem of negative knowledge, of

knowing, and of being able to prove, that something is absent.

Non-perception, being the most basic and most important form of non-cog-

nition, has three main features which are respectively identified as its result

(phala), its qualifier (visesana) and its nature (svabhâva):43 first, it results in

establishing abhävavyavahära, the threefold treatment as absent. This compri-

ses primarily the ascertainment that an entity is absent (abhävaniscaya), and

secondarily also verbal and physical behaviour to that effect.

Second, perceptibility is its qualifier in that non-perception is limited to per-

ceptible entities, to entities which, if they were present in a situation, would in-

evitably be perceived. Perceptibility requires (a) that these entities can in prin-

41 This section was first presented as a paper at the XHIth conference of the International Associ-

ation of Buddhist Studies, Bangkok, December 8-13, 2002.

Unless otherwise noted, all life dates of Buddhist philosophers are taken from

Steinkellner/Much 1995.
43 For the stipulation of these three features, cf. SAC 1,4-11.
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ciple produce a perception and (b) that all additional causes required for their

perception are instantiated in the situation in question, for it must be ruled out

that a pot is not seen because it is too dark or because the cognising person is

blind. Third, the nature of non-perception is to be another perception (anyopa-

labdhih, i.e. anyä upalabdhih), by which is meant the perception of a specific

other entity. Not perceiving a pot is said to be the same as perceiving only the

spot on the ground. Paradigms of non-perception therefore always involve two

entities, one which is actually present and perceived and the other which is as-

certained as absent. This will subsequently be called the basic structure of the

drsyänupalabdhi.

AR claims as its purpose to present the essential foundation (rüpanisthä) of

non-perception as it is dispersed in the Buddhist44 siddhänta (AR verse 1). On the

presently known historical background, this most likely refers to the situation that

various examples for negative knowledge had been explained individually and in

various places, mainly in treatises authored by Säntaraksita (ca. 725-788 CE),

Dharmottara (ca. 740-800 CE), and Kamalasïla (ca. 740-795 CE). For Jnäna-

srîmitra, these accounts rely on a false, overly narrow interpretation of the basic

structure against which he proposes his own. One of these various examples, the

absence of sound in a particular place, serves as the starting point of SAC.45

Both treatises discuss negative knowledge only within the framework of non-

perception outlined by Dharmakîrti. Views of non-Buddhist traditions about ab-

sence and its knowledge are not expressly discussed. They are only rarely, and

for the most part obliquely, invoked, for instance, when it is argued that Dharma-

kîrti's rejection of the perceptibility of an absence in the Pramänaviniscaya was

aimed at the Cârvâka's advocacy of absence as a separate - perceptible - entity;

44 T h e intended siddhänta may also be that of a sub-group within Buddhism.
45 AR discusses two main further topics which I can here only mention in passing: the process of

negative knowledge for different types of persons (AR 5,1-9,1; cf. Kellner 1997b for further

discussion), and the various sub-types of anupalabdhi, especially their inclusion in the most basic

type called svabhävänupalabdhi, cf. especially AR ll,4ff.
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Dharmakîrti did not mean to deprive perception of all functions in the cognitive

process which results in the ascertainment of an absence (AR 8,1-7).

The only identifiable citations in AR and SAC come from the works of

Dharmakîrti.46 The views which Jnânasrï criticises, and which can be traced to

the works of Sântaraksita, Dharmottara, and Kamalasïla, are not given in quota-

tions or paraphrases from other texts, but are summarily presented in Jnanasn-

mitra's own words, with only occasional incorporation of material from other

works on a comparably small scale.

The essential foundation of non-perception is articulated in the half-verse

AR 2ab:

vedye yatra hi yanmatir niyamatah syäd vä na vä tasya dhïr istä no
'nupalabdhir anyavirahajnänasthiter äsrayah \

"That is to say, when a certain [object a] is cognised [through
perception and] a certain [other object b] would [either] necessarily be
cognised [through perception] or would [necessarily] not be
[perceived], [then] we assume the [perceptual] cognition of this [object
a] to be non-perception, the basis for the firm establishment (sthiti) of
the [determinative] cognition of the absence of the other [object 6]."

The main clause restates two of the three key features of non-perception

mentioned above: the identification of non-perception with the perception of

another entity and the fact that it establishes abhävavyavahära. Of interest is

the association of abhävavyavahära with a certain stability or firmness

{sthiti, sthairya) - it is not only an ascertainment of absence, but a stable or

firm ascertainment.47

The relative clause imposes restrictions on the pairs of entities to which non-

perception applies. While the text uses general terms for cognition and the factors

Cf. Appendix II for a list of textual materials related to AR and SAC.
47 See also AR 9,5f.
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involved in it, such as vedye, mati, dhï, and upalabdhi, it is clear from the context

that the author specifically has perception in mind. The two alternatives

expressed in the relative clause can thus be paraphrased as follows:

one object is actually perceived [in the situation in question] and an-

other would necessarily be perceived [if it existed]

one object is actually perceived [in the situation] and another is ne-

cessarily not perceived

The second, negative alternative accounts for the so-called viruddhopa-

labdhi-subtypes of non-perception. If two entities such as hot and cold tem-

perature are incompatible, they cannot be co-instantiated. If therefore the

one is actually perceived, the other is necessarily not perceived, i.e. it cannot

be perceived (AR 9,7-19).

The first, affirmative alternative accounts for the drsyänupalabdhi as the

most basic type of non-perception, commonly exemplified with the non-per-

ception of a jar on a spot of ground. It is in its exposition that we encounter

the distinctive features of Jnânasrïmitra's theory of and approach to negative

knowledge.

The principle that, when one entity is perceived, the other would necessari-

ly be perceived, is a more explicit articulation of the restriction of non-percep-

tion to perceptibles - more explicit because it mentions the second, actually

existing entity. Indeed, Jnânasrï says that the expression niyamatah syät rests

on the notion of perceptibility (AR 1,12-15). Later in AR and SAC, this re-

striction is complemented by a further principle: if both entities are present, no

perception arises which is limited to the form of one, for this is impossible.48

In SAC 9,Iff., this principle is used to define a relationship called pratiyoga,

"counter-correlation", obtaining between two entities called pratiyogin. For

48AR2,14;SAC9,3ff.



Jnanasrimitra' s anupalabdhi-theory 51

two such counter-correlates, the perception of the one does not deviate from

that of the other (anyonyapratyaksävyabhicära, SAC 10,4).

The stipulation of a relationship called pratiyoga, as well as the use of

the term pratiyogin for the actually existing and perceived entity, is highly

unusual and not attested outside Jnânasrïmitra's works. In Navya-Nyäya

literature on negation, as well as in grammatical literature and even in the

works of Dharmakïrti, the use of pratiyogin for the absentee is well attested,

but not its use also for the entity that actually exists in a situation where the

absentee is determined as absent and that restricts the determination of the

latter's absence.49

Aside from this terminological idiosyncrasy, both principles are taken

over from Dharmakïrti's Hetubindu,50 where they are put forward in connec-

tion with the concept ekajnänasamsarga, the mixing, or joining, of two enti-

ties in one perceptual cognition on the basis of their identical capacity to

produce a perception. This notion is always understood to entail that both

entities are objects of the same type of sensory perception, usually visual

perception, and that they are consequently grasped through the same sense-

faculty - in short, that they are same-sense objects.

Before Jnânasrïmitra, it was assumed at least implicitly that the drsyänupa-

labdhi is limited to pairs of same-sense objects, exclusively discussed in con-

nection with visual perception. In Dharmottara's works, this is made explicit

because the other perception is assigned a specific role: it ascertains the com-

pleteness of the additional causes for the perception of the absent entity. When

49 See Ingalls 1951, Matilal 1968:52-61, HB 22,9, 24,20, and PV 4.193.

HB 22,2-7, corrected according to HB ms: yatra yasminn upalabhyamäne niyamena yadupa-

labdhir bhavati. yogyatäyä avisesät, sa tatsamsrstah, ekajnänasamsargät. tayoh sator naikarüpa-

uhütä pratipattih. asambhavät. tasmäd avisistayogyatärüpayor ekajnänasamsarginoh paraspa-

räpeksam evänyatvam ihäbhipretam, pratyäsatter äsrayanät. The first underlined sentence is the

model for the phrase vedye yatra hi yanmatir niyamatah syät in AR 2a. For yadupalabdhir HB

ms 17a3, Steinkellner reconstructed yasyopalabdhir.
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the absence of a visible object is to be determined, the healthy state of my fa-

culty of vision can be proven only when another object is actually seen.51

However, cases were also discussed where the limitation of non-perception

to same-sense objects does not hold, but where an explanation through non-per-

ception was nevertheless called for. Two such cases are mentioned in Säntarak-

sita's Tattvasangraha. The first is the absence of the moon in the sky, which

is also briefly mentioned in AR 2,1 Of. as the absence of some - visible - ob-

ject in the sky. Here the problem is that the ether is, by Buddhist standards,

not an existing and perceptible entity. In the Tattvasangraha and in Kamala-

sïla's Tattvasangrahapanjikâ, it is therefore suggested that the sky is a mass

of light and darkness, an interpretation which the late tenth/early eleventh

century commentator Durvekamisra attributes to Sauträntikas (DhP

127,19).52 Conceived in this way, the sky can be considered as something

real and as an object of vision. It can consequently be mixed in one

perception with the moon, or with some other visual object, which is why

the restriction of non-perception to same-sense objects is not violated. This

account has also been incorporated into AR (2,11) and SAC (11,3).

The second case is the absence of sound in a certain place, which serves

as the starting point of SAC. Here the problem is that sound is audible and

the place is visible.

Säntaraksita and Kamalasïla rely for their explanation on the causal rela-

tionship between sound and the auditory perception that it generates. If an au-

ditory perception is not "perceived", i.e. is not brought to awareness through

self-awareness (svasamvedana) which is an aspect of each mental event, then

first the auditory perception is known to be absent; from this it is further infer-

red that its cause, sound, is also absent. This argument essentially relies on a

"non-perception of an effect" (käryänupalabdhi) as the reason, namely on the

51 See Kellner 1999 for further details.
52 See Kellner 1997a:113ff. for Säntaraksi ta ' s and Kamalas ï la ' s t reatment of these problems in

TS 1686-1688 with T S P 585,23-587,12.
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fact that there is no self-awareness of the auditory perception, i.e. the effect of

sound. The argument is further made to accord with the basic structure of non-

perception, i.e. the claim that non-perception is another perception: the non-

awareness of the auditory perception is the awareness of the visual perception of

the place. The basic structure is thus "internalised"; it is relocated from the realm

of external objects of sensory perception to mental events as objects of

svasamvedana. Kamalasfla claims that this analysis as a käryänupalabdhi in fact

underlies every instance of a drsyänupalabdhi, implying that all paradigms of

non-perception should be viewed in this manner.53

Though this is not expressly discussed in the Tattvasarigraha or the Tattva-

sangrahapanjikä, it further implies that the concept of ekajnänasamsarga is

also, in a manner of speaking, internalised - the two entities involved are in-

stances of perception, and these would have to be mixed in one perception,

meaning svasamvedana. Such an internalised concept of ekajnänasamsarga is

expressly involved in Dharmottara's account of the statement pratyaksam kal-

panäpodham, "perception is devoid of conceptualisation", a part of Dharma-

kïrti's definition of perception. Dharmottara interprets this as an example of

non-perception.54 He also subscribes to the käryänupalabdhi-account of the ab-

sence of sound, though he does not provide any detailed explanations.55

In SAC, Jnânasrïmitra rejects both the internalisation of ekajnänasamsarga

and the analysis of non-perception by way of a käryänupalabdhi. The internali-

sation of ekajnänasamsarga is rejected - if I understand his arguments correct-

ly - largely because it has damaging consequences for the very concept of sva-

samvedana itself.56 The käryänupalabdhi-account is rejected mainly because it

53 Cf. T S P 587,1 If.
54 See his commenta ry on PVin 1 52,5-8 (for which AR and S A C provide Sanskri t fragments, cf.

Appendix II) in P V i n T D D z e 6 7 a l - 6 8 a 3 = P D z e 7 9 a 2 - 8 0 b l , especially D Dze 67b2-4 = P Dze

79b6-80a l .
55 PVinT D Tshe 121b5 = P W e 142b6f. on PVin 3.67: 'dis ni 'bras bu ma dmigs pa las sgra med

par ne s pa y an b sad pa y in no ||
56 See S A C 8,6ff.
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is inconclusive (anaikântikï, SAC 3,2, cf. also 4,3 and 8,16): its proponents fail

to show how in this case the soundness of the auditory sense is established. Not

experiencing an auditory perception might be due to a bad sense of hearing just

as it might be due to the absence of sound.

It is a peculiarity of the käryänupalabdhi that it establishes the absence of a

causal complex in its final phase, or, in other words, the absence of a capable

cause. This is emphasised by Kamalasïla in TSP 586,19-23. But stipulating the

absence of capable sound as the object of proof, according to Jnânasrïmitra, re-

sembles the behaviour of a quack who, having found a presumed cure for an

ailment ineffective, declares the sickness itself to be incurable instead of look-

ing for another medicine (SAC 2,6ff.). What must be accounted for is the ab-

sence of sound per se. The word sarva in the title Sarvasabdäbhävacarcä is thus

emphatic: "investigation of the absence of sound [in a particular place and at a

particular time] in all respects [and not just in terms of its capability to produce

an auditory perception]".57

The question is therefore how in this case the auditory sense can be ascer-

tained. Jnânasrïmitra turns this into a general discussion of how to establish the

completeness of the additional causal factors and advances a comprehensive ty-

pology (SAC 7,12ff.). The absent entity can in principle be an object of sensory

perception or a mental event. In the case of a mental event, there are no additio-

nal causes to be established, as mental events are self-establishing. In the case

of a sensory perception, Jnânasrï differentiates two cases.

First, if the absent object consists in particular instances of colour-form, com-

posed to macroscopic entities such as jars (cf. ghatädisannivesinas tu rüpavise-

säh, SAC 7,15f.),58 the perception relies on "attention" (manaskära), i.e. a pre-

57 Cf. SAC 2,9f.: sarvathä 'bhäva eva hijijnâsite ... The example at issue had also been described

as sarvasabdaviveka by Säntaraksita and Kamalasïla (TS 1688 and TSP thereon), and Jnânasrï-

mitra's emphasis may well be an ironic twist on their terminology.
58 For SAC 7,13-16 there is a philologically problematic marginal note, most likely a later sup-

plement. See above p. 33 for a detailed discussion that also takes the meaning of this passage into

account.
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ceding mental event, on the faculty of vision, and on light. Light has the peculi-

arity of increasing and decreasing in dependence on external causes that are easy

to grasp (bahihsulabhakäranädhmopajanäpajanadharmaka, SAC 5,8f.). In order

to know that there is enough light for me to see a jar I have to actually see some

other object. When light is involved, therefore, the other perception must indeed

be one of a same-sense object. This other perception has the additional benefit of

ensuring that the sense of vision is intact (cf. indriyasädgunyajnäne 'pi sahä-

yïbhavisyati, SAC 5,1 Of.), but it is not essentially needed for this purpose in all

cases of non-perception. According to Jnânasrïmitra, the notion of ekajnänasam-

sarga has been introduced in the Hetubindu because Dharmakîrti there discusses

the example of the absent jar, but it is not meant as a general limitation of the ba-

sic structure of the drsyänupalabdhi.

For other types of sensory perception, i.e. the perception of sound, smell,

taste, touch, darkness and light (sabdagandharasasparsatamisrälokäh, SAC

7,14f.), a sense-faculty is required in addition to the mind. However, here, in

contradistinction to jars, no light or otherwise purely externally conditioned

factor is required as additional cause. It deserves to be noted that Jnânasrï-

mitra draws a distinction between the visual perception of light and dark-

ness, which apparently do not involve light as an additional cause, and the

visual perception of macroscopic entities like jars, where light normally ser-

ves as an additional cause.

For these types of sensory objects, instances of sound, etc., the following con-

ditions must be fulfilled (SAC 3,4-22): (a) the sense-faculty in question must

have been operative in the past, (b) it still has the same state (tädavasthya) now,

meaning that its continuum (santänä) was not transformed by damaging states or

events, such as an agitation of the bodily humours or a violent blow, and (c) the

person is aware that the sense-faculty is in the same state as on earlier occasions

of its activity. Causes for damage to the senses are either well-known (prasiddha)

or easy to notice through secondary indicators (upalaksana). Either a change of

the sense-faculty can be ruled out because well-known causes for it are absent or
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the determination of such a change can be ruled out because no secondary

indicators for these causes can be found. If it is argued that the senses might be

damaged by such subtle causes as a bewitching on the part of powerful beings,

then one might just as well distrust all sensory perceptions, for who is to say that

these are not manipulated by evil spirits?

To sum up, the theoretical core of the drsyänupalabdhi according to Jnänasn-

mitra consists in the basic structure plus a more explicit version of the restriction

to perceptibility: if both entities are present, it is impossible that only one is per-

ceived. In addition, it is required that the completeness of the additional causes

must be ascertained. Jnânasrï rejects that the other perception provides for this

ascertainment, and instead proposes individual methods depending on the type of

causes involved. This allows him to apply the drsyänupalabdhi to a broad variety

of cases, and, in a move perhaps unexpected in connection with negative know-

ledge, to go beyond the dominance of visual perception which so often charac-

terises epistemological theories of sensory experience, not only in ancient India.

Viewed in historical context, Jnânasrï's theory of non-perception as articu-

lated in AR and SAC can be described as clarifying the explanatory function of

key components in Dharmakïrti's outline: the other perception does not univer-

sally function to ascertain the sense-faculty, but rather serves as a cause for ge-

nerating the ascertainment of absence. Earlier proposals to address certain

problems are judged as ad hoc solutions with unfortunate consequences, and

they come to be replaced by what from Jnânasrï's viewpoint is a comprehen-

sive epistemological account of negative knowledge.



SYMBOLS AND ABBREVIATIONS USED IN THE

CRITICAL TEXT AND APPARATUS

More detailed explanations can be found in the introduction. The abbreviations

for characterising textual relationships, which are used in the reference apparatus,

are detailed on p. 38.

[ ] in the critical apparatus: contain emendations added by Anantalal Thakur in J

(x/y) in the critical apparatus: a reading of the manuscript is uncertain and may be
either "x" or "y".

{ } contain deleted aksaras or parts thereof. When the deleted aksaras are no
longer decipherable, their most likely number is added inside the braces. In case
of deletion of an aksara9 s vowel-sign or a part thereof, the vowel after deletion,
which might also be an inherent a, is printed before the braces, and the vowel
before deletion inside the braces. Example: "vya{ä}paka" means that the ver-
tical stroke indicating "ä" was deleted. Deletions which are not carried out by
deletion stroke and marked accordingly are usually performed by erasure, or by
painting over of aksaras. Deletions are for technical reasons marked in readings
prior to correction (Jm

AC) or intervention (Jm
AI).

{ deletion stroke placed above the following aksara or danda, e.g. pra%{vr}tti
means that the aksara °vr° was deleted. Deletions are for technical reasons
marked in readings prior to correction (Jm

AC) or intervention (Jm
AI)-

« » contain text added in the margin. Additions are marked in readings subsequent
to correction (Jm

PC) or intervention (Jm
PI).

+ in the critical text: beginning of a new page in J, shifted to the preceding word
break if occurring within a word. The corresponding page number is printed in
the outer margin.

in the critical text: beginning of a new folio in Jm, shifted to the preceding word
break if occurring within a word. The corresponding folio number is printed in
the outer margin.

supralinear insertion mark for a marginal note
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0 string hole in the manuscript, only indicated in the critical apparatus

U line break in the manuscript , only indicated in the critical apparatus

! two dots or short vertical strokes, one placed on top of the other, used as a
place-filler before a string hole or at the end of a line in the manuscript

? at the beginning of a note in the critical apparatus: the reading and/or conjecture

is uncertain, and no definite conclusion could be reached.

B M bot tom margin

T M top margin

cf. confer

conj. conjecture, i.e. proposed correction

em. emendation, i.e. proposed correction with a higher degree of certainty than a
conjecture

em. (?) emendat ion of questionable necessity. The manuscript may possibly contain the
reading presented as emendation, prior or subsequent to a scribal correction, but
no conclusion can be reached owing to uncertainties in the manuscript reading,
e.g. illegibility of aksaras or parts thereof, uncertainties regarding the scope of
a deletion, or uncertainty as to whether an avagraha was not written or omitted.

ms a manuscript

Jm reading according to the manuscript of the Jnanasrïmitranibandhavalih, or the

manuscript itself

Jm
AC reading of Jm prior to a scribal correction (ante correctionem)

Jm
PC reading of Jm subsequent to a scribal correction {post correctionem)

Jm
AI reading of Jm prior to a scribal intervention (ante interventionem); see above p.

3 1 .

Jm
PI reading of Jm subsequent to a scribal intervention (post interventionem)', see

above p. 3 1 .

om. omitted

Th text of A R and SAC according to Anantalal Thakur ' s edition in J
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siddhante v iprak i rnasyanupalambhasya yadrsi | 183

rüpanis theha tädrsyäh sangrahah kriyate sphutah || 1 ||

prat isedhe sädhye 'nupa labdhis t r t ïyam lirigam. * tac ca yady upalab- 2b7

dhivi rahamätram, tat a katham kasyaci t pratipatt ih prat ipatt ihetur va, ta-

5 syäpi vä ka tham pratipatt ih? a b tasmäd abhaksyädivat paryudäsavr t tyä

'nyopalabdhi r evänupalabdhih. b

taträpi yady anyamätrasya , tadaikasya kasyacid upalabdhau sarva-

sya n isedhaprasangah. isyata eva tädä tmyanisedhah sarvasyeti cet,

taddesanisedho ' py aniväryah. tad a y a m visesah:

10 c dvedye yatra hi yanmat i r n iyamatah * syädd vä na vä tasya 3ai

dhïr istä no 'nupalabdhi r anyavirahajnänasthi ter äsrayah |c 2ab

^ a t r a 1 vedyamäne yasya mat ih syäde iti desakälasvabhävaviprakar-

s i n ä m 2 n isedhah, eniyamena e iti upa lambhakäranän ta rava ika lyasya . 3

etena drsyavisesanapräptasyäbhävajnänasthitir4 iti darsitam. ato na

15 sarvasya nisedhaprasangah.
eyatra ca vedyamäne yanmatir niyamena syät, tasyaiva dhïr istä

'nyasya dvitTyasyäbhävaniscayaprabandhäksepäya5 ksamäe iti.

aCe'e HB 25,12-14 (cf. J 102,14f., HBT 176,16f., R 28,25f., R 105,8f, TBh ll,5f.)
b Ce'e HB 21,21f. c See Appendix I. d Ce'e HB 22,2 e Pv AR 2ab

1 For yatra Jm see [yatra] Th.
2 For °viprakarsinäm Jm see °viprakarsänäm Th.
3 em. °käranäntaravaikalyasya {cf. VN 5,lf.) : °käräntaravaikalyasya Jm. See kära[kä]n-

taravaikalyasya Th.

em. abhävajnänasthitir {cf. °virahajnänasthiter AR 2ab) : bhävajnänasthitir Jm (Th).
5 em. prabandhäksepäya (Th) : prabandhäpeksepäya Jm. Did the scribe conflate °äksepä-

ya with °apeksayâ?



62 Anupalabdhirahasya 2*

3a2 etena1 na * virahamâtram, paryudäsavrttyä tv anyavisesabuddhir ity

uktam, atra ca tasyaivaikâkina iti sämarthyät, a anyathetarasyänisi-

ddhopalabdher abhäväsiddheh.3 tad yathä: neha ghata upalabhyasyä-

nupalabdheh, yathä kvacit kincid iti. tatra drsyasya iti svabhävavisesa

upalambhapratyayäntarasäkalyam coktam drastavyam. anupalabdher 5

iti bpratiyogina upalabdherb ity arthah.

tac ca pratiyoglhety ädhäratäpräptam2 bhütalam, anyad vaikendri-

3a3 yajnänasamsargi,* tadanyo vä, cyasmin vedyamäne nisedhya upalabh-

yam evac iti sämänyokteh. tatra, yadi bhübhäga upalabhya eva kum-

bhasambhavah sädhyah, tadâ sa eva pratiyogï. kirn anyäpeksayä? yadâ io

tu nabhasi, tadâ 'pi tad evälokasanjnitam. anyo vä ghatädir aniyata-

184 sthitih. sprsyanisedhe tv ayam eva.+ etenaikajnanasamsargï pratiyogï

vyäkhyätah, kvacit punar anyathä 'pi, yathä pradïpam kavalayitur3 neha

3a4 * raso drsyänupalabdher iti sparsa eva pratiyogï. dtayor hi sator naika-

rüpaniyatä pratipattih,d4 pänakavat. düräd rüpadarsane 'pi tarhi katham 15

rasanisedho na bhavati? desaviprakarsina upalambhayogyatäyä abhä-

vät, präpyakäritväd ghränarasanasparsanänäm. uktam ca: cyasmin ve-

dyamäne yad avasyam vedyata evac iti. näpi rasänubhave rüpanisedhah,

tadä 'pi tallaksanäyogät.

a Ce'e PVSV 5,16f. b Pv AR 12,10 c Pv AR 2ab
d Ce'e HB 22,4f., P AR 10,5, SAC 9,3f.

1 ete«na»H na Jm
pc (Th) : ete^na Jm

AC.
2 For pratiyogïhety ädhäratäpräptam Jm see pratiyogï hetvädhärapräptam Th.
3 em. kavalayitur (Th, corrigenda p. 643) : kavalayatur Jm.
4 em. pratipattih {cf. HB 22,5) : pratisattih Jm. See pratyäsattih Th.
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evam * sabdopalabdhyä1 'pi na rüpanisedhah, samandhakäre hi sato 3a5

'pi rüpasya jnânâvyabhicârinï na sabdavittih. äloke tu na tävad drsya-

mänasyaiva nisedhah. adrstasya tu yogyasya nisedhe 'pi na dosah, tal-

laksanätyägät. etena devakulädau paridrsyamäne taddesabheryädiravä-

5 bhävasiddhir2 nävasyam sabdântarapratïtisâpekseti3 darsitam. na tayoh

sahapratïtiniyama iti cet,4 * bhübhägakumbhayor api naivam. ubhayos 3a6

tu sator ekarüpapratltiniyamavirahah pratyaksasya taträpi samänah.

ekajnänam anyagrahävinäbhütam vä 'nyagrähijnänäntarävinäbhütam

veti na visesah, evam ekendriyajam5 anyad vä. santamase 'vavarake 'pi

10 dipäbhävas tadäkäravirahino jnänäntaräd antato vikalpäd api, yadi

parasamayasyänuvartanam.6 vastutas tu vastusann evändhakära eka-

jnänasamsargT pradlpasya * sambhavatïti kirn anyena? 3a7

nanu svabhävavisese 'pi pratyayäntarasannidhir upalabdhiyogyatä.

sa ca bhinnendriyajnananimittam bhavann api bhinnendriyajnänapra-

15 tyayaniscaye 'nupayuktah. tatas7 cänyasya pratyayäntarasannidhisam-

saye nisedhah kriyamäno 'ntato vikalpäd api niyatäkärät. katham drs-

yasya krtah syät?

ucyate: na khalu8 pratyayäntarasannidhisiddhinibandhanam samä-

nendriyajnänam9 eva, kirn tu * pancaskandhalaksanasyätmabhävasyä- 3bi

1 For sabdopalabdhyä Jm see sabdopalabdhäv Th.
2 °bheryädira«vä»bhävasiddhir Jm

PC (TM) (cf. SAC 2,14; 11,4) : °bheryädirabhäva-

siddhir Jm
AC. See °bheryäder eväbhävasiddhih Th.

3 em. sabdântarapratïtisâpekseti (Th) : sabdäntarasapratTtisäpekseti Jm.
4 em. cet : ceti Jm (Th).
5 em. ekendriyajam (Th) : ekandriyajam Jm.
6 For yadi parasamayasyänuvarttanam Jm see yadi param[astu samänam] Th (cf. p. 20).
7 em. tatas (Th) : tasyatas Jm.
8 For katham drsyasya krtah syät | ucyate | na khalu Jm see katham drsyasya ...? [na hi

bhavati] Th (cf.p. 20).
9 em. (?) °nibandhanam samäne0 (Th) : °nibandhanasamäne° Jm. A very faint shadow

above °na° could be a trace of an anusvära.
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vasthävisesasamvedanam api, yadâ nendriyasvabhävavisesäbhyäm

aparah prakäsako 'peksyate, yathâ sabdapradïpâdau.

tatra hi kincit srutadrstapürvinas tadavasthendriyapranidhividuso1 ya-

tah kutascit tattadäkäravirahino2 jnänät tadabhävasiddhih kena vary ate?

kas tarhi jnänäntaraparigrahasyopayogah,3 taddasäsamvido jnänä- 5

nutpädäd eva tadabhävasiddheh? katham vä bhinnavisayendriyajnänäd

3b2 * anyanisedha iti?

uktam atra: anäbhävasya kvacit sämarthyama ityädi. tato na jnänä-

185 ntaram indriyasädgunyaniscayäya samâsrïyate, kirn tu + pratiyogivira-

havikalpajananäya. tatra yathä samänendriyasamsargijnänam anyä- 10

bhävaniscayasamartham, tathä 'nyad api sati sattve 'vyabhicaritavyä-

rthântarajnânâkâravirahïti4 na kascid visesah.

3b3 katham iti cet, nätrecchänicchayoh sämarthyam. yasya tu * yadan-

vayavyatirekänukärah, tayor hetuphalabhäväbhyupagamah. 5 yathä

bhütalaikäkäraniyamät tajjnänam6 anyanisedhavikalpenänukrtänvaya- 15

vyatirekam, tathä pradïpam änane ksipatah sparsäkäramätraniyamäd

rasäbhävajnänena tajjnänam. na hy anayor utpattau vyavadhänävyava-

dhänavibhägah. tathä 'nupädhike payasi pranihitaghränasyäsparsana-

3b4 darsanasyäpi * vikalpa eva gandhäntaram7 ananubhavato 'pi gandhä-

bhävajnänena8 tadäkärasünyah. 20

a Ce?

1 em. (?) °pranidhividuso : pranidh(a/i)viduso Jm
pc : pranidha{ï}viduso Jm

AC (Th), but

perhaps deletion of only the vowel length.
2 For kutascit tattadäkäravirahino Jm see kutascit tu tadäkäravirahino Th.
3 em. (?) °parigrahasyopayogah (Th) : parigrahasyopagah Jm. The tack right above

°syo° might hide a correction.
4 'vyabhicaritavyärthäntarajnänäkäravirahi Jm

PC : 'vyabhicarita{ä}vyärthäntarajnänä-

käravirahi Jm
AC. See avyabhicaritavyo 'rthäntarajnänäkäravirahi Th.

5 For hetuphalabhäväbhyupagamah Jm see hetuphalabhävädyupagamah Th.
6 For tajjnänam Jm see tu jnänam Th.
7 eva gandhäntaram Jm

pc (Th) : eva{ändha}gandhäntaram Jm
AC.
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lairigikam tad iti cet, na, vyavadhänäbhäväd abhyäsadasävatah.

yatpratipattäv eva hi yanniscayah, na sa laingikah, pratyaksasiddho va,

yathâ nïlam na pïtam1 iti. asti ca sannihite2 payasi ghränapranidhä-

namäträkäravikalpavato nästi gandha iti niscayah. tatra * gandhajnânâ- 3b5

5 bhävamätrasyäsädhanatve yadi niyatâkâravikalpânubhavo na hetuh,

pïtâbhâvajfiânasyâpi mä bhün nïlânubhavah.

atra va pratyaksapaurusam ämanato duspariharam paratrâpi. tad eva

ca pratyaksam ekasya nisedhyäpeksayä 'nupalabdhir ucyate, yathâ

tathoktam. tac ca müdham pratipattäram adhikrtya pürvasamayänusä-

îo rena dharmivisese 'bhâvam * niscâyayal Ungarn, amüdhasya punar 3b6

abhyäsäbhävavato3 'nantarasamsayavinäkrtah sthira evâsau niscaya iti

pratyaksapravartita ucyate.

nanu na pratyaksakrtah kascid abhâvavyavahârah. nâpi pratyaksam

arthâbhâvaniscayena phalavad uktam, kirn tu jnänäbhävaniscayenaiva.

15 taddvârenaiva tv arthâbhâvaniscayam antarbhâvayatïti pratyaksakrtah

sa ucyate. sa ca tatsâmarthyajanmâ 'py anantaram samsayena bhavatâ *

paribhüyamäno müdham prati laingikah. na hi jnânasyeva prakâ- 3b7

sarüpaniyamo 'rthasyety adrstasyâpi sthiter avirodhât, drsyânupa-

labdhih saranam. amüdhasya tu vyâpakânupalabdhih,4 Mrsyasattâyâ5

20 darsanavisayatvena vyâpteh.3 etadvivecanâsâmarthyât tu präcyo müdha

ity eke.

a CeVCe'e PVinT D Dze 24b5f.=P Dze 27b5

1 em. pïtam (Th) : pïtim Jm.
2 em. sannihite (Th) : sinnihite Jm.
3 em. (?) abhyäsäbhävavato : a«bhyäs(a/ä)»bhävavato Jm

rc (TM) : abhâvavato Jm
AC (Th).

4 vyâpakânupalabdhih Jm
PC (Th) : vyäpa{ä}känupalabdhih Jm

AC.
5 For drsyasattäyä Jm see drsyasattäyäm Th.



66 Anupalabdhirahasya

tad ayuktam. yatha hi jnanam aprakasam anavasthayi, tatha 'drsyam

4ai bahir apïti tadvad eva * pratyaksenäniväryavirahavyavahäram.

kevalam jätyaiva jnänam drsyam, bahis tu kincit kathancit kadäcit.

taträbhyäsavisesavatah pratipattur jnänäntarasämänya1 iva bähyavisese

'pi pratyaksamäträd eva jhag iti nisedhasiddhir asakrd anubhüyamänä 5

katham apahnotum sakyä?

186 +tattvato 'numânasambhavâd iti cet, abhimatayogyatäniscayo 'pi na

pratyaksakrtah2 syâd iti yat kincid etat.

4a2 na ca yathoktah samsayo bahiradhikârenaiva.* atad ay am asamsrsta-

vikalpo va pratyakso darsanâtmâ,3 drsyâtmano va vikalpasya darsane 10

'drstir vikalpakalpanäm indriyajnäne pratihanti3 ityäder aväcyatäpra-

sarigät. tasmäj jnäne 'pi kadäcid anyajnänasya vimarsah. arthe 'py anul-

likhitäntaräsamsayo niscaya iti dasävibhägena pratyaksasyetarasya vä

sämarthyasthitih, na tu jätivibhägena.

nanv bekopalambhänubhavädb ityädinä jnänäntaranisedha eva säm- 15

4a3 arthyam uktam. anubhavas caivam * eveti cet, na, yathä hi

a CePVinl 14,11-13; P (partly) SAC 6,25-7,1 bCe PV 4.270a or PVin 3.45a

1 jnänäntarasämänya Jm
pc (Th) : jnänäntara{ Jvijsämänya Jm

AC.
2' For na pratyaksakrtah Jm see pratyaksakrtah Th.
1 em. pratyat

mä Jm (Th).

3 em. pratyakso darsanatma (cf. PVin 1 mss A, B, C, PVint mnon sum yin pa) : darsanat-
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aidam nopalabha3 iti pratyaksad anubhuyate, tathedam nâstïty api jhag

ity eväbhyäsavatah. anabhyäsavatas tu1 jnänäbhäva eva niscayah. tad-

dvärena tv arthäbhäva iti tadapeksayä sästre tathäbhidhänam. evam

ekajnänasamsargiyatnädayo 'pi väcyäh.

5 ata eva b vyavasyantiksanäd eva sarväkärän mahädhiyab ity uktam.

mrduprajnädhikärena * ca sthänasthänesu yatnah. tasmät patudhiyah pra- 4a4

tyaksäd eva manirupyadivivekavat tannisedhavyavaharo 'pi durnivärah.
cna cäbhävo näma vigrahavän, yenänyavyatirekinä2 rüpena sâksât-

kartavyah, kim tu vyavahartavyah.c sa caikâkâraniyamât patunâ vyava-

îo hartum adhyaksena sakya eva. yah punar apatur âpâtatah pravrtte 'py

abhävaniscaye samsete,* sa drsyasya3 anupalambhamâtram anusrtya 4a5

tadvyavahäram pravartayati. yas tu tato 'py apatuh sa drsyasyânupa-

lambhe4 'pi sandihäno vyäpakänupalambhena pravartate. na punar

avyämüdhasyänena pravrttih. pratyaksâpâtava eva hy anumânam prâ-

15 rthyate. tatpätavam ca vikalpajananenävasthäpyate, patutaratvam ca,

tatra vimarsâbhâvât.

a Ce PV 4.270b or PVin 3.45b b Ce PV 3.107cd, quoted also in J 336,14, R 12,23.
c Ce'e? MBhP 31,4-6, NVTT 514,8f., NKan 51,30; Ci'e? R 89,12f., 91,18f.; Pv SAC

10,6f.

1 anabhyäsavatas tu Jm
pc (Th) : anabhyasava{stu}tastu Jm

AC.
2 For anyavyatirekinä Jm see anvayavyatirekinä Th. An emendation to anvaya0 is

possible in terms of content, but anya° represents a lectio difficilor, and a scribal lapse

from °nvaya° to °nya° cannot be easily explained.
3 em. sa drsyasya : sadrsasya Jm. See sädrsyam asya Th.

For sa drsyasyänupalambhe Jm see sa drsyänupalambhe Th.
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4a6 carvakam tu prthagabhavam * anumanyamanam eva1 prati praty-

aksasya nisedhe2 'vyäpäro darsitah, aarthasämarthyäpeksädyukteh.a3 na

cänumänasyeva pratyaksasyäpi niscayavasäd grahanavyavasthä, kirn tu

pratibhäsavasät. niyatäkärataiva ca tasya tadanyäbhävabhäsanam. tas-

187 mäd + duspariharah pratyaksasyäbhävavyavahärasaktisambhavah. 5
bpratisedhas tu sarvatränupalambhädb iti tu na pratyaksapratiksepah,

4a7 kirn tu * lirigäntarasya, cdväv eva vidhisädhanäv0 iti yathä.

tad ayam ambhasi gandhanisedhah pratyaksakrta evävyavadher4 na

lairigikah.

kirn cätra Ungarn gandhäbhävävyabhicäri?5 jnänakäryänupalabdhir 10

iti cet, yadä svagrähijnänam käryahetuh, tadedam yuktam api. yadä tu

pratyaksam eva tat, tadä pratyaksayogyasya tannivrttih. yadi na, drs-

yänupalabdhir ghatasyäpi6 mä bhüt. tad idam pratiyogijnänarüpatälo-

4bi canavancanäphalam * eva. ayam ca vädT yadïndriyasâdgunyam anis-

cinvann etad äha, tadä sann api gandhädir nopalabhyata ity äyätam. 15

atha niscinvann alam käryänupalabdhyeti drastavyam. paroksasambhä-

vite ca käranädau käryädyanupalabdhim yatnena yojayati. samprati ca

a Ce/Cee PVin 1 5,6. bCee PV 3.85ab c Cee PVSV 2,19, PVin 2 56,9, NB 2.18;

Pv AR 11,5

1 For cärväkan tu ... anumanyamanam eva Jm
AC see cärväkena tu ... anumanyamänena

Th. There is an illegible remark in the right top margin, and very faint insertion marks

are visible above °rväkantu°. A marginal note below °mänameva° in the left bottom

margin reads 'nena 6, suggesting an intended correction of anumanyamanam eva to

anumanyamänena, perhaps in combination with a change of cärväkan tu to cärväkena

tu. However, the text after modification is both syntactically impossible and

semantically inappropriate {cf. the notes in the translation).
2 For pratyaksasya nisedhe Jm see pratyaksanisedhe Th.
3 °peksä° Jm (Th) : °peksanä° PVin mss A, B, C. Scribal error/transmission variant?
4 For avyavadher Jm see avyavadhair Th.
5 gandhäbhävävyabhicäri Jm

pc (Th) : gandhäbhävavya{ Jva}bhicäri Jm
AC.

6 em. ghatasyäpi (Th) : ghatasya«pi» Jm
pc (BM 7) : ghatasya Jm

AC.
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dosalesabhayat pratyaksasambhavite 'pi samseta ity1 asambaddham.

tasmât sthitam etat: abyasmin vedyamäne yad avasyam vedyata eva,

tasyäbhinnendriyagrähyasyänyasya vä 'nindriyagrähyasya * vä buddhir 4b2

anupalabdhih.ab sä ca vyavahâram eva sâdhayati, anyathâ pratyaksa-

5 siddheh. tadartham ca cvirahajfiânasya sthitehc sthairyasya cäsrayac ity

uktam, na tu virahaniscayasyeti.

yathâ ca niyatasahopalambhayor ekajnânam anyanisedhâya, tathâ

niyatâsahopalambhayor apïty2 äha cna väc iti. avedye yatra hi yanmatir

niyamato na syâda ity arthah, yathâ nïlam idam anïlam na bhavatïti.

10 aträpi vyavahâra * eva sâdhyah. etena parasparaparihârasthitilaksano 4b3

virodho vyâkhyâtah.

nanuayasmin vedyamâne3 yanmatir niyamena bhavitum sambhâvy-

ataa ity anenaiva gatam etat. adrsyo 'pi hi tâdâtmyena nisedhyamâno

drsyatayâ sambhävita eva nisidhyate. anyathä drsyädrsyatayä svayam

15 eva bhedäbhyupagamäd iti kirn anena prthagvacaneneti cet, evam tarhi
cna va * syädcity ayam abhävah pradhvamsalaksano vyäkhyäyate. pra- 4b4

vrttâ 'pi ayanmatir yatra vedye sati niyamena nivartataa ity arthah.
cniyamasc ca sattâbâdhane 'bhâva eva yuktah, yathâ neha sïtam agner

iti. etena sahânavasthânalaksano virodho vyâkhyâtah.

a PvAR2ab b Ci'e TR 91,22-92,1 c PAR2ab

1 samseta iti Jm
pc (TM 1) (Th) : samsayatïti Jm

AC. The scribe wrongly associated yojayati

in the preceding sentence whose construction is very similar: paroksasambhävite ...

yojayati... pratyaksasambhavite 'pi samsayati.
2 For apïty Jm see ity Th.
3 For yasmin vedyamäne Jm see yasminn avedyamâne Th.
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nanv andhakäre niyamenänupalambha iti nâvasyam viruddhapari- l

4b5 graha iti cet, naikapratipattrapeksam laksanam * etat, kirn tu sämänye-

na. asti ca nirälokasyäpi rüpasya darsanam kaiscit. tenäpi vä sambhäv-

yam anjanavisesädineti sattocchede tu niyama evety adosah.

nanv atrâpi sïtam yadi syät, Wagner ekarüpaniyatä pratipattir3 iti 5

katham pürvato visesah? naivam, sparsanägamye nisedhasyäbhimata-

tvât. tarhi pravrttâ 'pi1 sïtasya buddhir bagnau vedye sati niyamän

4b6 nivrttäb iti * pratyetum asakyam. na,2 anyadaitatpratïter + vivaksitatvät.

188 tarhi prâggrhïtavirodhasmaranavyavahitavyâpâratvân na pratyaksa-

sya pravrttito 'bhävaniscayah syät. 10

mä bhüt! kevalam vyavadhäne 'pi tathäviruddhabuddhir3 eväbhä-

vaniscayähgam nänyamätrasyety anupalabdhivyavasthänibandhanasya

na ksatih.

na ca vyavahäramätrasädhanam aträpi sammatam ity äha csäpeksä tu

4b7 para smrtäv ata ihäbhävo 'pi * sädhyah.c tatsiddhau ca tanniscayasthiti- 15

laksano4 vyavahäro 'pi na punas tanmätram ity arthah. tathä chetuvyä-

pakanihnavec 'bhävo 'pi sädhya iti vartate. yathä neha dhümo 'gner

abhävät. neha simsapä vrksäbhävät. na hy aträgnivrksayoh pratiyogipra-

a Ce'e HB 22,4f.; Pv AR 2,14f., SAC 9,3f. b Pv AR 2ab c Ce' ?

1 For pravrttapi Jm {cf. pravrttâ 'pi above AR 9,17) see pravrttâv api Th.
2 ? asakyanna | Jm, asakyam na [viruddham] Th. No insertion-marks are visible. A remark

that may read viruddha(m?) 6 is written approx. one centimetre to the right of asakyanna

in the bottom margin. However, this would more likely be a gloss on etat in etatpratïter,

for there is a faint insertion-mark on top of°tà°.
3 conj. viruddhabuddhir (vi[ruddha]buddhir Th) : vibuddhir Jm. A possible correction in

the lower margin may be covered by the adjacent folio.
4 em. °sthitilaksano {cf. AR 2ab ... anyavirahajnânasthiter ..., AR 9,5 ... virahajnänasya

sthiteh ...) (Th) : °sthitalaksano Jm.
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tyaksamätram pürvapravrttatädätmyatadutpattisambandhabodhasmara-

nanirapeksam dhümasimsapayor abhävaniscayam prasavati. tato 'trä-

py1 abhävasädhanavyavahärasiddhih. * 5ai

ta etarhi nisedhahetavah. svabhävänupalabdhih käranänupalabdhir

5 vyäpakänupalabdhis ceti. tathä avidhisädhanau dväva iti paficahetavah

prasaktäh. na, anupalabdhisämänyäsrayäd ekatvät. api ca ^anupalab-

dhih2 svasyäparasyäparä.c käranavyäpakayoh svabhävänupalabdhir evä-

parasya käryasya vyäpyasya vä 'parä käranänupalabdhir vyäpakänu-

palabdhis cocyate.b

10 yathä hy * anyapratyaksam evänyasyänupalabdhih, tathä kasyacit 5a2

svabhävänupalabdhir eva käryavyäpyäpeksayä käranavyäpakänupa-

labdhir ucyata iti na vyapadesabhedäd vastubhedah. tasmät svabhävä-

nupalabdher eva nisedhah sarvasyeti trayam eva lirigam.

etena käryasya svabhävänupalabdhir eva samarthakäranasya käryä-

15 nupalabdhir upalaksitä drastavyä. dhetudsabdasya vä3 lihgärthasya vyä-

khyänät, yathä * enehäpratibaddhasämarthyäni dhümakäranäni santi 5a3

dhümäbhäväd6 iti.

a Cee PVSV 2,19, PVin 2 56,9, NB 2.18; Pv AR 8,7 b Ci'e TR 95,17-19
CP AR 12,2 d PAR 10,16 e Ce NB 2.32

1 For tato 'träpy Jm see taträpy Th.
2conj. anupalabdhih (Th) : anulapala(bh/t)ä Jm (for °(bh/t)ä° cf. also AR 12,2 am/TR!).

The nonsensical insertion o/°la° after °anu° must be the result of eyeskip. Thakufs

conjecture to anupalabdhih, which is also suggested in Yaita 1993:87/or TR, is the best

guess considering that a feminine noun is syntactically required. The suggestion

anupalabdhatä by Acharya Paramanandan Shastri, the editor of TR (reproduced in

Bühnemann 1983:186), introduces an abstract suffix that is out of place in context. The

assumed change of anupalabdhih to anupalabhä, however, cannot be easily explained.

In Jm, the phrase anulapala(bh/t)ä svasyäparasyäparä is enclosed by short dandas.
3 For vä Jm see ca Th.
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katham tarhi nâtra tusärasparso 'gner iti vyäpakaviruddhopalab-

dhisangrahah? aträpy aanupalabdhih svasyäparasyäparä.al vyäpakasya

hi sïtasya viruddhadahanopalabdhirüpä yä svabhävänupalabdhih, sä

vyäpyasya tusärasparsasya vyäpakaviruddhopalabdhir ucyata iti na

5a4 dosah. yady api ca vyäpakänupalabdhir api * sä vaktum sakyä, tathä 'pi 5

viruddhapratiyogipratTtirüpatäpratipädanärtham tathävyapadesah. evam

käranaviruddhopalabdhyädayo2 vyäkhyeyäh. sarvaträbhäva eva sädhyo

'dhyaksenäsiddheh, taddvärakas tu vyavahära iti.

nanu viruddhopalabdhyädau katham anupalabdhivyavahärah? uk-

tam atra bpratiyogyupalabdhirevänupalabdhih.b3 pratiyogï ca dvividha 10

5a5 eva. tatra yadä viruddah * pratiyogï, tadä viruddhasabdaprayoga upalab-

189 dhisabdam eva prayojyam upapädayati. sese tu pratiyogini + gamyamä-

ne svabhävasabdo drsyasabdo vä pfayujyamänah pratisedhyäpeksayä

'nupalabdhisabdena vyapadesayati. tad ekatropalabdhitvam gamyam

anyatränupalabdhitvam. tattvam tv ekam eveti na dosah. 15

5a6 yadä ca viruddhah pratiyogï dvitïyasya ca * paroksasyaiva nisedhah,

tadä tasyäpi nävasyam pratyaksam evänupalabdhih, kirn tv anumänam

api.

aPARll ,6f . bPvAR2,6

1 conj. aträpy anupalabdhih svasyäparasyäparä : aträj{py{anulapala(bh/t)ä{va}sva-

syäparasyäparä} J j | Jm
AC : aträpy Jm

 p c (Th). It seems that a reader interpreted this as a

mistaken repetition of AR 11,6/. (cf. also the note thereon). However, a repetition ma-

kes perfect sense in context, while omission of the phrase would lead to the incongruous

phrase aträvyäpakasya hi, which remains awkward even when corrected to atra

vyäpakasya hi.
2 kävra«naviru»ddhopalabdhyädayo Jm

pc (TM 4) (Th) : käraddhopalabdhyädayo Jm
AC.

3 evänupalabdhih Jm
AI : evä«nyä»nupalabdhih Jm

PI (TM 4) (Th). Supplementation. See

above p. 31.
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viruddho hi svasattayâ parasattâm apanayan pratiyogï matah. na ca

parokso 'pi tathäbhavan kena vary ate? niyatasahopalambhe tu pratiyo

gini pratyaksayogyasyaiva nisedha iti tasyävasyam pratyaksäpeksä. na

hy anumïyamâne pradese ghato yadi bhaved upalabhyetaiveti säm-

5 arthyam pratyaksäyogäd * anumänasya cärambhaniyamäbhäväd iti ka- 5a7

tham nisedhah?

yady evam, vikalpamâtrâd apratisedha iti cet, na, taträpi avikal-

päkäre vedyamäne bahir apy abhimatadesam indriyasämarthyänapäye

'nubhüyetaaity ucyate. na tu avikalpanïye bähye vikalpyamäne dvitï-

10 yam api vedyetaaiti sakyam. avikalpanïye 'pi bâhye vikalpyamâne tad-

desam aparam upalabhyetaivaaiti kim na syât? na hi * pratiyogijnânam 5b 1

anyasya drsyatäropanibandhanam, api tv abhâvaniscayotpâdanimittam,

sattvavastutvât. tac ca vikalpasyapïti ko visesah?

atha pratipattranurodhah, ekajnânasamsargino 'py anurodhah sa-

is dhur iti. naivam, jale gandhasyânale rasasyâpi1 sesamâtropalabdhau va

'bhävavyavahäramätradarsanät. tatra vä jnänakäryänupalambhaväde 'n-

yatrâpi2 sa eveti kim ekajnänasamsarginä?

kâryânupalabdhyâ samarthasyaiva * nisedha iti cet, gandhâdis tarhi 5b2

sann api nïrâdâv indriyavaigunyän nopalambhya iti mahad eva sästra-

20 parisramaphalam. sa hi vaigunyasya käranänupalambhe 'pi yogyâdi-

bhir abhibhavam sambhävayan samsete. bhütale tu tatkrtäbhütadarsa-

nam indriyapâtave 'pi sambhâvayan kim na samsete? tasmâd abhyâsa-

dasâyâm tädavasthyasthityaiva vyavahärah.

a Pr AR 2ab

1 rasasyâpi Jm
AI : rasasyäpiv «väyau rüpasyäpi» Jm

PI (Th) (TM 1). Supplementation. See

above p. 32.

For jnänakäryänupalambhaväde 'nyaträpi Jm see jnänakäryänupalambhavad anyaträpi

Th.
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5b3 nyäyanäthasya tu na vyavahäram anuvrttya * paryanuyogo visargo

vä, kim tv etâvatyâm api gatau näsmallaksanaksatir iti darsayitum

praudhivasät, yathä asarvacittäsarvabodhaniscaye 'pi1 sa eva sarvajna3

iti. vyavahäre ca yathaikajnänasamsarginam pasyatas tathâ 'nyam api

pratiyoginam abhävaniscayo drstah sädhärano 'visamvâdï2 ceti naika- 5

5b4 jfiänasamsargigrahah. vikalpasaranävasthäyäm ca * tadäkärasamveda-

190 nam evänyanisedhasädhanam yuktam, tathaiväbhyäsena + pratyaksa-

sämarthyadarsanät.

tad evam viruddhasya paroksasyäpy upalabdhir anumänätmikä

'bhävam itarasya sädhayati, yathä neha sïtam dhümäd ity evam vyäpa- 10

kaviruddhakäryopalabdhir drastavyä, yathä neha tusäram dhümät. etac

5b5 ca sankalayya prayogakäle vyäkhyänam. vastutas tu * na sïtam agner ity

ekah prayogah. 3tadasiddhiparihäräya tv asti cägnir atra dhümäd ity

aparah.3 tathä4 na tusäram agneh. vyäpakasya hi viruddho viruddha eva,

agnis ca dhümäd iti. sesam apy evam ühyam. 15

yadi käranädeh svabhävänupalabdhir anyasya käranädyanupalab-

dhih paryudäsarüpä, katham tarhi nirupäkhyesu, yathä5 na vaktä ban-

5b6 dhyäsutas * caitanyäbhäväd iti. taträpi buddhipratibhäsasyaiva6 caitan-

yaviyuktatvena samvedanam vyäpakänupalabdhiparyudäsah. vaktrtva-

vyavacchedena ca samvedanam vyäpyäbhävah. 20

a Ce? Cf. PVABh 235,6-8. Or a reference to Jnânasrîmitra's lost Sarvajnasiddhi?

1 For sarvaciGttäsarvabodhaniscayepi Jm see sarvacitä sarvabodhaniscaye Th.
2 For avisamvadï Jm see avisamvädi Th.
3 For tadasiddhi0 ... aparah Jm see om. Th.
4 For tathä Jm see yathä Th.
5 For yathä Jm see tathä Th.
6 «buddhi»vpratibhäsasyaiva Jm

pc (TM 6) (Th) : pratibhäsasyaiva Jm
AC.
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svabhävahetuparyavasitäs ca sarvänupalabdhayo nisedhasädhanä-

dhyavasäyäc ca bhedena nirdesa iti na dosah.

tathä 'py uktena kramena säksäd eva svabhävänupalabdhir nisedha1

5b7 iti katham äcäryapädaih * paramparayä 'bhidhänäd aupacärikah krta iti

cet, nisedhyasyaiva yadi drsyänupalabdhir niseddhrä vivaksitä tad- 5

aupacärikah. yadi tu parasyäpi, tadä mukhya iti ko virodha2 iti. kevalam

aupacärikakathane kirn prayojanam iti syät. taträpi drsyasyaiva nisedho

yathä sakyah syät, nänyasya sarvajnavïtarâgâdeh3 pradhänapuru-

särthasyeti4 käryatas taträntarbhävah.

6ai tattvatas tu tasya * tadanyasya vä yathoktasyänupalabdhih sädhiketi 10

anupalabdhirahasyam samäptam.

1 nisedha Jm
pc (Th) : nisedha {eva} Jm

AC.
2 virodha Jm

pc (Th) : vi{ro}rodha Jm
AC. The deleted syllable shows only the first stroke

of the vowel °o°. The dittography therefore must have been noted already in the process

of writing.
3 em. °vïtarâgâdeh (Th) : °vïtarâdeh Jm.
4 °purusa«rtha»vsyeti Jm

pc (BM 7) (Th) : °purusasyeti Jm
AC.
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+ iha sarvasabdabhavasadhane1 jnanakaryanupalabdhim eke prama- 191

nayanti.

ekajnänasamsargivirahät kila neha svabhävänupalabdher avasarah.

tathä hi trayam avasyam asyäm2 abhidheyam ghatädimatpratiksepena,3

visesanam svabhâvah phalam ceti. tatra drsyavisayavisesanavasât pi- 5

6a2 säcäder * apratisedhah, ekajnänasamsargivedanasvabhävatvena4 rüpa-

jnänäd rasasya. näpy abhävapaksadosänusangah. vyavahäraphalatayä

ca pratyaksasiddhir upasamhitä. sä ca pratiyogijnänäsraye saty upa-

padyate. tad eva hi pratiyogyantarâbhâvanântarïyakataya tadabhävavi-

kalpajananasämarthyät tatsädhanam5 bhavet. tato müdham prati tadät- 10

6'ai mikâ 'nupalabdhir abhâvavyavahârasâdhanïti6 * yuktam.

na ca sarvasabdabhave sädhye kascid ekajnânasamsargï labhyata iti

näträvakäsas tasyäh. sa tu sabdaräsir abhimatapradese vidyamänas tadä

jnänakäryam anärabhyäsitum na samartha iti käryapratisedhe 'pi nir-

visesanaiva7 sattä pratisiddhä bhavatlti bhävah. 15

atra cintyate: na tävat dhvanir ity eva sravanam, vadhirasyäpi pra-

6'a2 sangät.8 tasmäd indriyapätavasahakrtasyaiva sabdasya * sravanajnäna-

janakatvam. tac ca sravanapätavam ekajnänasamsargivirahe durava-

dhäram. ata eva pradesapratyaksäpeksayä9 ghatanisedhah. tato hïndri-

yagunam ganayan ghatäparädham evänupalabdher avadhärayati. 20

1 em. sarva° (Th) : sarva° Jm.
2 avasyam asyam Jm

pc (Th) : avasyama{tva}syäm Jm
AC.

3 ghata° Jm
pc (TM) (Th) : (bh/t)ata° Jm

AC

4 On p. 643 of J, Thakur suggests correcting ekajnänasam0 to ekajnänäsam0 , which is

not plausible from the content.
5 em. °arthyät tatsädhanam : °arthyätatsädhanam° Jm. See °arthyät sädhanam Th.
6 °vyavaharasâdhanï Jm

pc (Th) : °vyavahära{sädha}^(sädhanT Jm
AC.

7 nirvisesanaiva Jm
pc (Th) : nirvisesenaiva Jm

AC.

prasangât Jm
AI : vprasangât Jm

PI. See [sravana]prasangät Th; see above p . 35.
9 °apeksayä Jm

pc (Th) : °apeksa{ä}yä Jm
AC.
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na ca manaskäravat svasamvedanasiddhih, indriyasya jadatvât. nâpï-

ndriyântaragamyatvam, atïndriyatvât. käryam punar upalabdhir evâsya.

tatsiddhau ca käryänupalabdher * eväsiddhih. asiddhau siddham anai- 6'a3

kântikatvam. na hi visaye saty apïndriyadosât sambhâvyamâno 'nupa-

5 lambhas tadabhävaniyato näma.

näbhäva eva sabdasya tajjnânajananayogyas tu nâstïti brûma iti cet,

seyam kuvaidyavrttir âyâtâ, prathamam prâgalbhyagarbham abhima-

tapratikaranam abhyupagamyopâyabuddhyopanyastasyânupâyasya pa-

rena * tattvapratipâdane kite pascäd asädhyatvaghosanät. sarvathâ 'bhâ - 6'a4

10 va eva hi jijnäsite käryänupalabdhir iyam sädhanam uktä.1 na tu jnäna-

jananayogyatävirahajijnäsäyäm. tad yadi pramanabhramsa eva kathan-

cij jnätah, prameyabhramsas tu kimangângïkriyate? + varam ca pramä- 192

näntaram eva mrgyatäm. asädhyataiva tu kasmäd avaghusyate?

na hi sakyam avadhirasyäsrnvatah * sannihitabheryädiraväbhävah2 6'a5

15 pratikseptum, vadhirävadhirayor avisesaprasarigät.

sati srutikrto 'sti visesah präk pascäd3 iti cet, naivam. yadi hi präg-

avasthätah sravanasaktyä nirvisesa esah,4 katham asrutih sati sabde?

anyathä präg api na syät. atha visadrsävastho 'pi sambhävyate. srutäv

api na sraddhätavyam, asya viplavasya * sambhävyamänatvät. taträsra- 6'a6

20 vanam abhütasravanam veti na visesah. ante kutah saktiviparyaya iti

cet, madhye kutas tadabhäva iti samänam.

1 uktäG Jm
pc (Th) : uktamG Jm

AC.
2 conj. sannihitabheryädiraväbhävah (cf. AR 3,4f.; SAC 11,4) : sannihitabheriravädy-

abhävam Jm. See sannihitabhenravädyabhävah Th. A dot appears at the bottom o/ova°.

An interlinear correction of anusvära to visargal
3 On p. 643 ofJ, Thakur suggests correcting präk pascäd to präk na pascât, but this is

unnecessary and not plausible in terms of content.
4 esa{h |} Jm

AC : esa Jm
PC (Th). The purpose of this deletion is unclear.
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tasmad apaksa evayam sann api sabdas tada na sruta iti. kevalam

kirn atra pramänam astv iti cintäyäm käryänupalabdhir anaikântikîty uk-

tam eva, sravanapätavasya duravadhäratväd iti.

nanu katham etad1 duravadhäram2 drstasravanapätavasmaranabala-

6'a7 vatah * srotum pravrttasya, ksanikatve 'pi hi visadrsasahakäripratyayän- 5

taravirahe visadrsadasäsambhaväbhävät? indriyavikârakârino hi pra-

tyayä dhätuksobhaprahärädayo nirnïtasaktayah svasantäne santänavyä-

kulîbhâvahetavah süpalaksä eva. anupalaksitäs tu svaprabhavabheda-

sankäm3 katham iva ksamante? süksmam tu prabhävavato 'dhisthä nä-

6'bi divikärakäranam * sankamänasya sravane 'pi ka äsväsah? tasmâd anu- 10

palaksyakäranärabdhadinmohalaksanendriyabhräntidarsane 'pi prasid-

dhakäranänupalaksanän nendriyänäm atädavasthyavyavasthä. yathä 'n-

yathä tatpratyayänäm bhramatvaprasangät, tathä 'dyäpi kirn na ganyate?

mä bhüt sarvasamvrtivilopah.

abhyäsadasäsattisamäsrayas tu samänah. na hi vadhiravarasyäbhiro- 15

6'b2 pärüdhasravanabalasyäpy asravane 'bhävaniscayam * brümah, balanisca-

yasyaiväbhävät. tadvad anyasyäpy akalitabalasya. atyantäbhyäse hi sa-

kalarajanïsuptaprabuddhânâm4 adarsane 'pi tadavasthäsamvedinäm avi-

pantavyavahäravrttidarsanät kah prastävo jägratah svätmany anyathätva-

sankäyäh? 20

tasmâd atâdavasthyasya tadvyavasthäyä vä nisedhah, prasiddhakä-

ranäbhävät tadupalaksanäbhäväd vä.

6'b3 yadi * darsanasravanädäv abhyäsadasäpeksayä 'dhyaksatvaniban-

dhanam tädavasthyam icchatä, samvrtivyavasthitenendriyatädavasth-

1 em. etad dur° (Th) : etatadur0 Jm.
2 For °avadhäram Jm (c/. SAC l,18f.; 3,3) see °avadhäranam Th.
3 For °sankäm Jm see °sankä Th.
4 Cf. above p. 40.
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yam sämagnpratibaddhabuddhitädavasthyam vä sädhäranasaktyapeksa-

yä svasamvedanam1 eva vä saranam âsthïyate. tad eväsravanadasäyäm

apïti katham anekäntah sabdäbhäve?

nanu jnänätmany eva svasamvedanam * iti cet, na. 6'b4

5 + ekädhimoksavisayesv ekakäryopayogisu | 193

ekadhïh sarvavisayä sthitä nirbhägavartisu || 1 ||

pancaskandhesv apy aham ity eko 'dhimoksah. bhäsanädäv eka-

sminn arthe parasparopädeye copayogah. ghatädisanjnake tu rüparasä-

dau prasiddho ' yam nyäyah, anyathä vyavahäräyogät.

10 nanu na * sarïrapratyaksam buddhim anveti. evam etat prätisvikarü- 6'b5

päpeksayä rüparasädivad eva. sämänyena tu grhïtvaikadhïvisayatvam2

ucyate, yävan na nirbandho vivecane. vivecane tu pr thakpramänam

uktam. tena pratyaksas caitro na ca buddhir adhyakseti dvi tayam avi-

ruddham. ata eva tadavastho 'harn iti vikalpo 'pi * samvedanänusär l sar- 6'b6

15 vav isayaeva .

bhrântir iyam iti cet, na, abädhakäbhäväd bhräntyasiddheh.3 tasmät

pûrvapratïtasrotrasaktes tadavasthäniscayasambhaväd asrutih sabda-

syaiväparädhäd iti jnänäbhävenäpi tadabhävasiddhir aikantikïti na pra-

krtavyäghätah. iyaty eva tarhi svabhävänupalabdher laksanasâmagrïti * 6'b7

20 käryänupalabdhisanjnäkarane ko 'rthah, pratyayäntarasäkalyam sva-

bhävavisesam cäpannasyaiva sabdasyänupalabdhyä nisedhät?

aCe'PVSV16,4f.

1 For svasamvedanam Jm see samvedanam Th.
2 grh ï ° |0J m .



5* Sarvasabdäbhävacarca 83

tathä 'py anyasanjnäyäm ghatanisedhe 'pi ko niseddhä? kevalam

ghatavat sabdasyäpi drsyänupalabdhyä 'pi nisedhah sädhyo jäta ity

ucyate.

tatraikajnänasamsargisambhaväd yuktas tayä nisedha iti cet, tatraiva

6a3 tävad * ekajnänasamsarginah kirn apeksayä? rüpadarsane hi rasasya vi- 5

prakrstadesatayä 'nupalabdhilaksanapräptatväd eväpratisedhah, präpya-

käritväd ghränarasanasparsanänäm.

naivam, indriyätiriktasyälokasya taträpeksyatvät. sa hi bahihsula-

6a4 bhakâranadhïnopajanapajanadharmako na svätmatädavasthyasädhya *

iti tadartham ekajnänasamsargo 'peksyamäna indriyasädgunyajnäne 10

'pi sahâyïbhavisyati.

evam yaträlokanirapeksaiva1 grahanasaktih, tatra na kincid ekajnä-

nasamsargyapeksayeti siddham. tac ca näma kvacit sädhane 'peksyate,

yadantarena virodhäsiddhisandehesv anyatamadosäsattih.2 na ca dvi-

6a5 vidhopalabdhiyogyatäpannasya kvacid * anupalabdhyä nisedhe sä 'sti, 15

yena samsargï niyatam apeksyeta. yaträpy ayam apeksyate, taträpy

älokäpeksapratipattino vastunah pratisedhe visesanâsiddhiparihârâr-

194 tham3 eva. na caitävatä + sarvatra tadapeksä. na hi vinäsam praty ana-

peksâ vyâptisâdhanï sarvatra ksanabhangasädhane 'pi svabhävahetäv

apeksyate. 20

6a6 yadi cäyam apeksya eva kimanga drsyavisesanena, * kenacid eka-

jnänasamsargino drsyatvävyabhicärät? na hi pisäcasya kenacid eka-

jnänasamsargah.

eka evärtha ubhayathâpïti naikaprayoge 'nyaprayojanacarceti cet,

na, sämänyavisesabhävena bhedasyävyaktatvät. samsargo hi na vise- 25

1 evam yaträlo0 Jm
PC (Th) : evam {ya}0{trälo}yaträlo° Jn

2 For anyatamadosäsattih Jm see anyam adosäsattih Th.
3 pratisedhe Jm

AC (Th) : pratisevdhe«na» Jm
PC (TM).

AC
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sanam vyabhicarati. visesanamâtram tu tarn vyabhicaraty eva. ata eva

visesanasiddhaye samsarga upanïyate. na tu visesanam samsargâkrstaye

prabhavati, sabde 'pi prasangât. tathâ ca paksaksaya iti kah srama- 6a7

syârthah? tasmäd ekajnänasamsargo näma prakrtodäharanäpeksayai-

5 vodghusyate, na svabhävänupalabdhau sarvaträpeksyatvena.

prastute hi kalasapratisedhe sä dig astu savisesanasiddhyai. no-

palabdham upalabhyam itïyallaksanam khalu nijânupalabdheh.1 tathâ

ca laksane prayoge copalabdhilaksanaprâptânupalabdhimâtropanyâ-

sah. * sästre viparyayabädhopadarsane ca pratyayäntarasannidhau s va- 6b 1

îo bhävavisesavatah sattve 'nupalabdher asambhavah khyäpyate. anyathä

prayojakam amsam samsargam eva sarvatra darsayet, visesanavat.

tâdâtmyam tu drsyatvam abhyupagamyaiva nisidhyata iti visesana-

syânuktimâtram, na punar aprayojakatvam vyâpter iva vidusi, anva-

yoktivisese vä vyatirekasya. tasmän nyäyanäthasyäpi nâvasyam * eka- 6b2

15 jnânasamsargivyapeksâbhiprâyah svabhâvânupalabdhau.

api caivam kâryânupalabdhâv eva sarvasarigraham âcaksïta, svabhâ-

vânupalabdher api tadekadesatvât. sarvapramânasangrahavyavasthâm2

ca käryänumäne kuryät, svasamvedanäd anyatra.

tasmâd indriyajnânavisaye na käryänumänavyavasthä yathä tathâ

20 tadagrhïta ity eva kutah käryänupalabdhivyavasthä 'pi sâstrakârasya?

yathâ hi pratyaksavyavasthâvilopabhayam3 * ekatra, tathâ 'nyatra s va- 6b3

bhâvânupalambhasya. yathâ vä 'pratyakse käryam Ungarn, tathâ 'pra-

tyaksayogya eva tadanupalabdhir iti samânam.

yathâ va 'yam4 eva bhagavân jnäne5 jnänäntaräbhävam api drsyâ-

25 nupalabdhyâ vyavahârayati. yadâha adrsyâtmano va vikalpasya darsa-

1 nijânupalabdheh Jm
pc (Th) : nijä{ 1 }nupalabdheh Jm

AC.
2 For sarvapramänasangrahavyavasthäri Jm see sarvapramänavyavasthäm Th.
3 em. °vyavasthâ° (Th) : °vyaval|vasthâo Jm.
4 For yathä väyam Jm see yathâ câyam Th.
5 em. bhagavân jnâne : bhagavänajnäne Jm (bhagavân ajnâne Th).
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ne 'drstir vikalpakalpanam indriyajnane pratihanti3 iti, tada ka ekajnana-

6b4 samsargï? kim * caivamabhyupagame käryänupalabdher apy asiddhir iti

prakrtamatahänir1 eva. na hii jiiänakäryasyäbhävah käryänupalabdher eva

boddhavyo 'navasthäprasarigät.

svasamvedanam caikäkäraniyatam anyäbhävaniscayam äksipaty eva. 5

195 kevalam vimatam prati yadi syäj + jnänäntaram, anubhüyeteti drsyä-

nupalabdhir eva saranam, vyavahäre bähyavat.

6b5 visesanänuccäranam2 tu syät. * na tv anyä gatih. samsargäpeksäyäm

ca sä 'pi nastïti sandigdhäsiddho hetuh. tasmäd anupalabdher ekajnä-

nasamsargäpeksäniyamam anularighya vartitum asakyam. 10

bahirapeksayä3 niyama eveti4 cet, na, taträpi nibandhanäbhävät. yad

dhi sämarthyam antas tadatikrame, tasya bahir api läbhasambhave kim

6b6 na sadrsï sthitih? vicitro hi visayasvabhävah. tatra svätmä5 * tävat

pratyaksïbhâve yogyatämätram apeksate, sabdagandharasasparsatami-

srälokäs6 tu manaskärätiriktam indriyam,7 ghatädisannivesinas tu rüpa- 15

visesäh prakäsam api präyasah. tathaisäm vidhäv upalabdhir iva sva-

bhävasyänupalabdhir api nisedhe kim na bhinnäm eva sämagrlm

apekseta?8

taträdye yathä nendriyatädavasthyenopayogah, tathä madhyamîyesv

6b7 api naikajnänasamsarginä. * anyätiriktäpeksinas9 tadapeksä yujyante 20

a Ce PVin 1 14,12f.; P AR 6,9-11.

1 prakrtamata0 Jm
pc (Th) : prakr{ma}tamata° Jm

AC.
2 visesa«nä»vnuccäranan Jm

rc (TM4) (cf. SAC 6,12/.) (Th) : visesa{ä}nuccäranan Jm
AC.

3 bahirapeksayä Jm
pc (Th) : bahirapeksa{ä}yä Jm

AC.
4 For niyama eveti Jm see niyama iti Th.
5 svätmä ! Vm-
6 °rasasparsatamisrälokäs Jm

pc (Th) : °rasa{ Jtajmajsparsatamisrälokäs Jm
AC.

7 °atiriktam indriyam Jm
AC : °atiriktam indriyam«ätram» Jm

PC. Supplementation.

See °atiriktamâtram Th. See abovep. 33.
8 em. sämagrlm apekseta : samagrïm apekset Jm. See samagrïpekseta Th.
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'pi.1 tato yatha yadi buddhih syad, upalabhyetaiva kim indriyatadava-

sthyäpeksayeti sämarthyam, tathä yadi syäd rasädih, tadavasthendri-

yena mayopalabhyetaiva kim ekajnänasamsargineti sakyam eva. tas-

mäd bahir api niyamasambhävanä 'tidüraiva. abhyupagame vä jnäne

5 'py apekseta.

taträpi samvedanaikapratyaksäpeksaikajnänasamsargo 'stïti * cet,2 7ai

nanu na3 samvedanam nämaikam pratyaksam asti, dharmamätrasya

tasya pratisvam bhedät. sämänyam äsrityaikajnänasanjnayä tu paritus-

tau bhinnendriyagrähyayor api svasamvedanendriyajnänavisayayor api

10 väprasangah.

yayoh sator anyonyapratyaksävyabhicärah, tatreyam vyavastheti cet,

rüpayor api näyam niyamah, pradesapisäcayor adarsanät. visistayor asty

eva. na ca sämänyäparädho * visesam âskandatïti cet, evam api sabdä- 7a2

käsayoh sabdamanaskärayor vä prasahgah. na hy äkäsapratyaksam

15 manaskärasamvedanapratyaksam vä sattve sabdasya pratyaksam vya-

bhicarati. vyabhicäre punah käryänupalabdher anekäntaprasarigah. ta-

smäd avyäpakam ekajfiänäpeksanam. anyasyäpi ca sulabham ity alam

vimatyä.

api cäyam cittayor ekajnänasamsargo 'pürva eva, mukhyasyäbhä-

20 vät, gaunasya * caikäyatanasangrahäbhävät. 7a3

upalaksanam ekäyatanasarigraha iti cet, ekajnânasamsarga4 eva kim

nopalaksanam äkhyäyate? prakrtaghatodäharanäpeksayä tu dvayam

apy etad5 uktam ity anabhinivesah. + yathä hy ekäyatanasarigrahena6 196

anyonyapratyaksävyabhicära upalaksyate, tathaikajnänasamsargenäpi

25 pratiyogimäträpeksaiveti yujyate.

1 For yujyantepi Jm see yujyate 'pi Th.
2 em. astïti cet (Th) : astïHtï cet Jm.
3 For na Jm cf. [na] Th.

eka«jnäna»samsarga Jm (TM 3) (Th) : ekasamsarga Jm .
5 apyvetad Jm

pc (TM 3) (Th) : avyetad Jm
AC

6 ekäyatanasangrahena Jm
pc (Th) : ekä{ta}yatanasangrahena Jm

AC.
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7a4 kas ca kasya * pratiyogi? yayor ekakaraniyatam pratyaksam itarabha-

vaniscayam upapâdayitum saknotïti.1 kayos caivamanupalabdhih? ya-

yor ekapratyaksam aparapratyaksävyabhicäri. atayor hi sator naikarü-

paniyatä pratipattih, asambhavät.3 tatas täv avisistakäladesadasäsantä-

7a5 näpeksayä2 'nyonyasya pratiyoginau vyavasthäpyete. sadrsah * samvit- 5

tiläbhalaksano 'yogas3 tayor iti krtvä. ata eva tayor ekakaraniyatam

vedanam anyasya pratisedhavikalpam upapâdayitum saknotïti tädrsäm

abhävah pratyaksasiddho 'bhidhïyate. tarn eva niscayam müdham prati

pratiyogyupalambhasvabhävänupalabdhir upalabdhiyogyatä yugayo-

ginah santanvantï4 vyähäravyavahäräv5 api sâdhayatïti tävataivetara- 10

7a6 matapratiksepena * svabhävaphalayor api parinisthäsiddhau kirn eken-

driyagrähyatäpeksopagrahena?6

ayam hi pratiyoga ekenänekena vendriyena grähyayor arthayor jfiä-

nayor jnänärthayor vä sädhärano 'bhävasädhane ca nirapaväda iti kas

tadanurodhah? yathä hi bhütalakalasayor jnänayor vaikarüpavedanam 15

7a7 anyapratyaksävyabhicäritayä tadabhävaniscayotpädane paryäptam,

tathä pänakapänakarmani dvayam upalabdhavatas tädavasthyasamve-

dinah pradïpakavalane sparsamâtropalabdhï rasäbhävaniscayajanane.

a Ce'e HB 22,4f.; P (partly) AR 2,14f.; Pv AR 10,5

1 saknotïti Jm
PC (Th) : saknotïti {ta} Jm

AC.
2 ? conj. täv avisista0 : täva0ty(o/au)visista° Jm

PC : täva0{tye}visista° Jm
AC. See tävat

yo visista0 Th.
3 em. (?) laksano 'yogas : °laksanoyogas Jm (omitted avagrahal). See °laksane 'yogas Th.
4 For santanvantï Jm see sambhavantï Th.
5 For vyähäravyavahäräv Jm see vyavahäravyähäräv Th.
6 em. ekendriyagrähyatäpeksopagrahena (Th) : ekendriyagrähyatäpeksäpagrahena Jm

PC :

ekendriyagrähya{ e} täpeksäpagrahena Jm
AC.
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svavikalpakaramatrasamvedanam va sannihitasparsabhavavasaya-

sädhane saknoty eva. na hi tadvikalpavedanam tadä satah sparsasya

pratyaksam vyabhicarati.1

na cänyonyapratyaksävyabhicäräd any ad anyaträpi * dvitlyäbhäva- 7b i

5 niscayotpädanasämarthyam näma. näpy abhävaniscayotpädanasämar-

thyäd arthäntaram abhâvapratyaksïkaranam näma. ana hy asau vigra-

havän, yatah säksätkartavyah.a

yadä ca paryudäsena pratiyogy eväbhävah, tadä tv asya mukhyaiva

pratyaksasiddhir iti yuktam sarvatra vyavahäraphalatvam. na cäyam

10 pratiyogah svabhävädiviprakarsinäm kenacid asti, yena kasyacit praty-

aksam tadabhävavibhävanäya prabhavet. na caivam nivrttimätram * 7b2

anupalabdhir uktä bhavati.

bhattas tu paryudäsapakse 'pi yathoktam pratiyoginam anapeks-

yänyamätrasyopalabdhim anupalabdhim pramänayatlti tanmate yuktah

15 pisäcädipratiksepah. rüpadarsinas tu rasas taddesaviprakrsta eva. na

tena pratiyogam yathoktam ävahati. rasanâgrasahgï tu näbhävam anu-

palabdhau vyabhicaratlti + na dosah kascit. ata eva käryänupalabdhy- 197

âdïnâm sâksâd * aksamah svabhävänupalabdhäv antarbhävah param- 7b3

paryenocyate, tädrsasya pratiyogasyäbhävat.

20 tasmäd upalambhayogyatäpräptasyänupalambha ity eva drsyänupa-

labdher laksanam. sä ca yathoktapratiyogyupalambharüpatayä2 siddha-

syäbhävasya vyavahärikasyaivävatisthata3 iti na nyäyasästrayor uparo-

a Ce'e? MBhP 31,4-6, NVTT 514,8f., NKan 51,30; Ci'e? R 89,12f., 91,18f.; Pv AR

7,8f.

1 vyabhicarati Jm
pc (BM) (Th): vyavacarati Jm

AC.
1 em. yathoktapratiyogyupalambharüpatayä : yathoktapraj{vr}ttiyogyupalambharüpa-

tayä Jm
AC : yathoktapra«tipa»ttiyogyupalambharüpatayä Jm

pc (TM 3).

See yathoktapratipattiyogyupalambha patayä Th. The emendation is based on AR

2,5f. ... anupalabdher iti pratiyogina upalabdher ity arthah, and AR 12,10 ...

pratiyogyupalabdhih ...
3 em. vyavahärikasyaivävatisthata (Th) : vyavahärikasyaiva kaivävatisthata Jm.
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7b4 dhah. ekendriyagrähyopanyäsas tu * ghatädyudäharanäpeksa eva man-

tavya iti sthitam.

tatra, yadä tävat timirälokasanjnite äkäsapradese drsyamäne deva-

kulädau vä bheryädiraväbhävam1 pratipadyate, tadä2 tad eva tadekäkä-

roparaktajnânavisayîbhavajjnânam3 vä tädrsam niyatapräptikapraty- 5

aksodayasya nisedhyasya tajjnänasya vä paryudäso 'nupalabdhih.

7b5 avyäprtacaksus tu rasädis tajjnänam vä 'ntato * manaskäräkäro jneya-

paryudäsah. tatsamvedanam ca paryudäsah.4

na hi tad api sabdapratyaksodayavinäkrtam upapadyate patusrava-

nasya. nirvikalpakasya tu na nisedhe 'dhikärah. kevalam yävaddesa- 10

sambaddhasya dhvaner adhyaksam na vyabhicarati rasädipratyaksam

vikalpäkärasamvedanam vä tävaddesasabdäpeksa eva paryudäso vak-

7b6 tavyah, * anyam prati pratiyogasyänyonyapratyaksävyabhicäralaksana-

sya vaktum asakyatvät. tatas ca pürvavat pratyaksasiddhir abhävasya.

vyavahäras ca phalam drsyänupalabdher eva sabde 'plti siddham. 15

ekadhïvirahe 'py asyä vyäpäränuparodhatah

anäkrster anistasya pratiyogisamäsrayät || 2 ||

iti.

älokädisamagratädhigataye5 janmädhikavyanjakäpekse sücita eka-

7b7 dhïparicayo 'sabdapradïpadisu.6 * kincit tu srutadrstapürvimanasas tä- 20

drgdasäsamvido7 'nyesu svänupalabdhir eva hi ravädyäkärasünyänya-

dhïh.

1 bheryädira«vä»bhävam Jm
PC (cf. AR 3,5; SAC 2,14) (TM 4) : bheryädirabhävam Jm

AC.

See bheryäder eväbhävam Th.
2 em. tadä (Th) : tado Jm.
3 For tadekäkäroparaktajnänavisayTbhavaj Jm see tadekäkäropakäroparaktajnänavisayl-

bhavat Th.
4 em. paryudäsah (Th) : paryudaparyudäsah Jm.
5 For °samagratädhigataye Jm see °samagrädhigataye Th.
6 For ekadhïparicayo 'sabda° Jm see ekadhï[vacana]yoh sabda° Th.
7 For tädrgdasäsamvido Jm (cf. AR 4,5) see tädrgdrsah samvido Th.
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näksasya s iddham yadi tädavas thyam saktir

na käryänupalambhanasya I1

aksasya s iddham yadi tädavas thyam phalam

na käryänupalambhanasya || 3 || + 198

5 avasyâpeksanïyatve svabhâvânupalabdhisu |

samsargasya ka tham siddhir jnänakäryädrso 2 'p i vah || 4 ||

bähya evaisa n iyamo * yadi taträpi kirn krtah | 8ai

pradesamätrayogyatväc citrä hi visayasthitih || 5 ||

anâlokasya dhïr yadvad bädhä nänuktabhedikä |

io samsarg inam anädrtya tathä bädhät tu kutracit || 6 ||

tasyäs tu rüpam prat iyogivastuvi jnänam eveti

na bhattabhitt ih |3

tathä hi so 'pi prat iyogibhävo mi thah

samaksävyabhicära eva || 7 ||

15 tata evaikavi jnänam anyäbhävavikalpakr t |

näbhävabodho 4 ' dhyaksena tatkrtän niscayät parah || 8 ||

yathoktaprat iyogitve * saty eva k s a m a m aksajam | 8a2

tadabhavâvasâyâyet ïdrs ï vastunah sthitih || 9 ||

nanu prat iyogy evaikaji iänasamsargl, säksäd ekajnänasamsarga-

20 syäbhimatatvät , mukhya tayä säkärasvikärät . tatah sämarthyäd ekasab-

do 'vyabhicäramätropalaksanatayä 'vatisthate.

1 käryänupalambhanasya Jm
pc (Th) : karyanupalambha{ Jma}nasya Jm

AC.
2 For jnänakäryädrso Jm see jnänakäryädrso Th.
3 For bhattabhittih Jm see bhattabhïtih Th.
4 For abhävabodho Jm see abhävabodhyo Th.
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pratyaksaikajätyapeksayä caikavrttir eva. na caivam sanjnämätram,

tathärüdhadarsanät, yathä aeko vrïhih sampannah subhiksam karoti3 iti.

8a3 * tena yaträpy bekajnänasamsargini drsyamänab iti ucyate, taträpy1 an-

yonyapratyaksävyabhicärimty ayam evärthah. ekäyatanabhäva eva

tüpalaksanatayä prakrtäpeksatayä vyäkhyeyah, yathä pradesas tajjnä- 5

nam cänupalabdhir iti. tatas ca svabhävänupalabdhau pratiyogisamä-

8a4 sraya ity ekajnänasamsargasamäsraya evokto bhavatïti katham * avyä-

pakam ekajnänasamsargitvam näma? satyam evam.

pratiyugavasitaikadhïsthitir2 yadi bhavate pratibhäti

kâ ksatih | 10

nanu sakalakaläpasamhrtam svayam adrso 'stu

199 n i sedhanam dhvaneh || 10 ||+

anyonyapratyaksävyabhicärasya kenäpi dhvanäv api sambhavät , ita-

rasya tu prat iyogino 'yogät . prat iyogaparyavasi tam ekajnänasamsargam

8a5 manyamänasya * svänupalabdhitah3 prakrtanisedhe kä 'paräpeksä? tas- 15

man na yogyadesäsesasabdäbhävasädhane jnänakäryänupa lambhah sa-

ranïkaranïyah, svabhävänupalabdhyaiva siddher iti. t imirälokayos tu pa-

rasparadesaparihärena sthitayor abhinnendriyakrta evaikajnänasamsar-

gah sulabha iti tadabhävasädhanädhikäre dürataiva4 svabhävänupalam-

8a6 bhäd * anyasädhanacintet i sarvasabdäbhävacarcä samäptä. 20

1 Ce MBh I 230,4 on vt.4, Pänini 1.2.59 b Ce NBT 102,1

1 taträpy Jm
pc (TM 3) (Th) : yaträpy Jm

AC

2 For °vasita° Jm see °sita° Th.
3 For svänupalabdhitah Jm see svänupalabdhih Th.
4 For dürataiva Jm see dürasthitaiva Th.





APPENDIX I

INTERNAL REFERENCES TO ANUPALABDHIRAHASYA VERSE 2AB

The Anupalabdhirahasya is built around a single half-verse in Sârdulavikrïdita,

the most frequent metre in Jnanasrïmitra's works:1

vedye yatra hi yanmatir niyamatah syäd vä na vä tasya dhïr

istâ no 'nupalabdhir anyavirahajnänasthiter äsrayah \

This half-verse is repeatedly taken up throughout the text, in different forms

and for various explanatory purposes. For the sake of convenience these are listed

in the following table.

No.

1

2

3

4

5

6

7

AR

l,12f.

l,16f.

2,8f.

2,17f.

9,2-6

9,8f.

9,12f.

Text

yatra vedyamäne yasya matih syäd iti... niyameneti...

yatra ca vedyamäne yanmatir niyamena syät, tasyaiva dhïr istä
'nyasya dvitTyasyäbhävaniscayaprabandhäksepäya ksameti.

yasmin vedyamäne nisedhya upalabhyam eveti sämänyokteh.

uktam ca: yasmin vedyamäne yad avasyam vedyata eveti.

yasmin vedyamäne yad avasyam vedyata eva, tasyäbhinnendriyagräh-
yasyänyasya vä '}nindriyagrähyasya vä buddhir anupalabdhih ...
tadartham ca virahajhänasya sthiteh sthairyasyäsraya ity uktam, na tu
virahaniscayasyeti.

... ity äha na veti. vedye yatra hi yanmatir niyamato na syäd ity arthah

nanu yasmin vedyamäne yanmatir niyamena bhavitum sambhävyata iti

Note that Thakur printed the text as a verse in J, whereas Hahn did not include it in his list of metres

used in J in Hahn 1971:66.
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No

8

9

AR

9,16-18

13,7-11

Text

... evam tarhi na vä syäd ity ayam abhävah pradhvamsalaksano vyä-
khyäyate pravrttä 'pi yanmatir yatra vedye sati niy amena nivartata ity
arthah. niy amas ca sattäbädhane 'bhäva eva yuktah ...

taträpi vikalpäkare vedyamäne bahir apy abhimatadesam indriyasäm-
arthyänapäye 'nubhüyeta ity ucyate. na tu vikalpanïye bähye vikalpya-
mäne dvitïyam api vedyeta iti sakyam. vikalpanïye 'pi bähye vikalpya-
mäne taddesam aparam upalabhyetaiva iti kirn na syätl



APPENDIX II

TEXTUAL RELATIONSHIPS TO OTHER WORKS

The following list contains all materials from works other than Anupalab-

dhirahasya and Sarvasabdabhavacarca which are relevant to the constitution of

these two treatises and which have therefore been noted in the reference apparatus

of the critical text. It comprises both cases where Jnânasrïmitra incorporates or

references material from other works, such as the Hetubindu, and where other

works, such as the anonymous Tarkarahasya, incorporate or reference material

from AR/SAC.

These cases are presented in a special appendix for two reasons. First, the list

given below will facilitate an overview of the textual environment in which these

two works are couched. Secondly, in some cases the discovery of a work's

relationship to a passage in AR/SAC also allows for a new assessment of that

work's philological constitution, or at least raises questions in this regard. Since

these issues are not relevant to the constitution of AR/SAC itself, they are not

discussed in the critical apparatus to the edition, but are instead presented in this

appendix.

When only a part of a sentence has a relationship to text in AR/SAC, the

relevant part is underlined. The Sanskrit from AR/SAC, as critically constituted

in this edition, is cited only when it differs from the other passage; if it is identical,

only the location in AR/SAC is given.

Textual relationships are indicated by the abbreviations outlined above on p.

38.
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REFERENCES IN AR/SAC TO OTHER TEXTS

Note that T, the point of reference for the abbreviation that indicates the textual

relationhip in question, is here the other work, and not AR or SAC.

NB 2.32: käryänupalabdhir yathä nehäpratibaddhasämarthyäni dhümakäranäni

santi dhümäbhäväd iti.
Ci AR ll,16f.

NBT 102,1-3: tasmäd ekajnänasamsargini drsyamäne saty ekasminn itarat sam-

agradarsanasâmagrîkam yadi bhaved drsyam eva bhaved iti sambhävitam drs-

yatvarn äropyate.
Ci SAC 13,3.
1 drsyatvam : drsyam ms A. According to the notes in DhP, the reading drsyam has been adopted

in the editions P (Peterson, Calcutta 1889), H (Chandra Shekhar Shastri, Banaras 1924), E

(Stcherbatsky, Petrograd 1918), and N (P.I. Tarkas, Akola 1952).

For further information about the relationship between these editions, see Malvania's intro-

duction to DhP.

PV 3.85ab: pratisedhas tu sarvatra sädhyate 'nupalambhatah ||
Cie AR 8,6: pratisedhas tu sarvatränupalambhäd iti... This may be a transmission variant of

PV 3.85ab.

PV 3.107cd: vyavasyantïksanâd eva sarväkärän mahädhiyah \
Ci AR 7,5.

PV 4.270: ekopalambhänubhaväd idarn nopalabhe iti \ buddher upalabhe veti kal-

pikäyäh samudbhavah || = PVin 3.45: | gcig dmigs nams su myon ba las || \di ni

dmigs so zes bya 'am || mi dmigs so zes rtog can gyi \\ bio ni skye bar 'gyur ba yin \

(45b: 'am D: ba 'am P; 45c: rtog D : rtogs P; can D: cig P).
Ci AR 6,15 and 7,1.

In Miyasaka 1971/72:202, the quotation in AR is misprinted as ekopalambhänubhävädy-

ädinä.
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PVSV 2,19: tatra dväv vastusädhanäv ekah pratisedhahetuh, also in PVin 2 56,9,

NB 2.18 (both with atra instead of tatra).
Cie AR 8,7: dväv eva vidhisädhanäv itiyathä.

Cie AR 11,5: vidhisädhanäv dväv iti.

PVSV 5,14-17: anyonyopalabdhiparihärasthitalaksanatä vä virodho nityänitya-

tvavat. taträpy ekopalabdhyä ' nyänupalabdhir evocyate, anyathä " nisiddhopa-

labdher abhäväsiddheh.
Ci'e AR 2,2f.

PVSV 16,1-5: naivam väkyäni drsyavisesatvät, adrsyatve 'py adrstavisesänäm vi-

jätlyatvopagamavirodhät, tadvisesänäm anyaträpi sakyakriyatvät, pratyaksänäm

sabdänäm apratyaksasvabhäväbhävät, bhräntinimittäbhävät, bädhakäbhäväd

bhräntyasiddheh.
Ci'SAC 4,16.

PVin 1 5,5f.: pratisedham cäyam kvacit kurväno napratyaksena kartum arhatïti\

tasyäbhävavisayatvavirodhät, arthasämarthyäpeksanät.
Ci/Cie AR 8,2: arthasämarthyäpeksädyukteh. Jnänasnmitra may have known the text as

arthasämarthyäpeksät, citing only °apeksa°, and not °apeksana°, but a corruption of Jm cannot

be excluded.

PVin 1 14,11-13: tad ay am asamsrstavikalpo vä pratyakso darsanätmä, drsyät-

mano vä vikalpasya darsane 'drstir vikalpakalpanäm indriyajnäne pratihanti.
Ci AR 6,9-11. Jm lacks pratyaksah, which was emended on the basis of PVin 1.

Ci SAC 6,25-7,1: drsyätmano vä vikalpasya darsane 'drstir vikalpakalpanäm indriyajnäne pra-

tihanti.

PVinT D Dze 24b5f. = P Dze 27b5: snan ba yodpa ni... ses pa 7 yul gyi no bo nid

kyis khyab pa y in la |
CiVCi'e AR 5,19f.: drsyasattäyä darsanavisayatvena vyäpteh. The Sanskrit original may have

read jnänavisayatvena - in which case this would be a Ci'e-passage -, or ses pa may be an

inteipretive translation on the part of rNog lo tsä ba, in which case this could also be a

Ci'-passage.
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MBh I 230,4 on vt.4, Panini 1.2.59: eko vnhih sampannah subhiksam karoti.
Ci SAC 13,2.

HB 21,2If.: tasmäd anyopalabdhir anupalabdhiK vivaksitopalabdher anyatvât,

abhaksyäsparsanTyavat paryudäsavrttyä.
Ci'e AR l,5f.: tasmäd abhaksyädivat paryudäsavrttyä ' nyopalabdhir evänupalabdhih.

HB 22,2-4: yatra yasminn upalabhyamäne niyamena yadupalabdhir1 bhavati,

yogyatäyä avisesät, sa tatsamsrstah, ekajnänasamsargät.
1 For^ö^° HB ms 17a3, Steinkellner reconstructed yasya.

Ci' e AR 2a: vedye yatra hi yanmatir niyamatah syät...

HB 22,4/.: toy oh sator naikarüpaniyatä pratipattih, asambhavät.
Ci'e AR 2,14f.: tayor hi sator naikarüpaniyatä pratipattih, with pratipattih emended against

pratisattih Jm (pratyäsattih Th).

Ci'e AR 10,5:... nägner ekarüpaniyatäpratipattih.

Ci'e SAC 9,3f.: tayor hi sator naikarüpaniyatä pratipattih, asambhavät.

HB 25,12-14: sa katham abhävah1 kasyacitpratipattih pratipattihetur väl tasyäpi

vä2 katham pratipattih!
Ci'e AR l,4f.:... tat katham kasyacit pratipattih pratipattihetur vä, tasyäpi vä katham prati-

pattihl
1 For sa katham abhävah in HB ms 19a3 and the Ci-passage J 102,14f. Steinkellner

reconstructed katham so 'bhävah HB.
2 vä HB ms, AR, R 28,25, J 102,14 : om. R 105,8f., TBh ll,5f., HBT 176,16f. See de yan HBt

78,18.
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REFERENCES TO AR/SAC IN OTHER TEXTS

The location in AR/SAC is given first, followed by the other texts which refer

to its text. Note that the point of reference T for the sigla indicating the textual

relationship is AR or SAC.

AR 9,3-5: yasmin vedyamâne yad avasyam vedyata eva, tasyäbhinnendriyagräh-

yasyänyasya vä ' nindriyagrähyasya vä buddhir anupalabdhih.
Ci'e TR 91,22-92,1 = TR ms 44b5f.: yasmin vedyamâne y an1 niy amena vedyate* tat tasya

pratiyogï. tad ekendriyajnänagrähyam, yathä bhütalaghatarüpayoh, bhinnendriyagrähyam vä,

yathä devakulabherïsabdayoh, vikalpajnänändhakärasthapratisedhyadTpayor2 vä.
1 y an em. : yasmin TR ms. This emendation was already suggested by the editor of TR. The

correct text can easily be obtained through deletion of °smi°. The scribe probably wrongly

associated the preceding yasmin when he read the syllable °ya° in his exemplar.
2 For °andhakärastha° TR ms cf. °andhakärasya° TR edition. Cf. also Yaita 1993:81, n.6. The

manuscript also reads °pratisedhya{prata}dïpayor, suggesting that an eyeskip to °prati was

corrected by the scribe himself in the process of writing. He might however have gone too far in

the correction process, for perhaps the exemplar contained pradlpa as suggested by AR 3,10-20,

where the negation of light in darkness as based on the conceptual cognition of darkness is

mentioned.

The passage in TR also mentions other topics discussed in AR and SAC, but without closely

relying on either text. In addition to the negation of light in darkness in AR 3,9ff., the example of

devakula and bherïsabda also occurs in AR 3,4f. and SAC 11,3f.

AR 11,6-9: ... anupalabdhih svasyäparasyäparä. käranavyäpakayoh svabhävä-

nupalabdhir eväparasya käryasya vyäpyasya vä "parä käranänupalabdhir vyä-

pakänupalabdhis cocyate.
Ci'e TR 95,17-19 = TR ms 46b2f.: mitramatam punah: anupalabdhih1 svasyäparasyäparä.2

svabhävänupalabdhir eväparasya pratisedhyasyäparä3 bhavati, käranänupalabdhir vyäpa-

känupalabdhis cetyädiprakärä.
1 em. anupalabdhih (following the suggestion in Yaita 1993:87, n.2) : anupala(bh/t)ä TR ms;

see anupala<bdha>tä TR edition, also reproduced in Bühnemann 1983:186. The occurrence of

anulapala(bh/t)ä in Jm for the conjectured anupalabdhih in both AR 11,6 and the P-passage AR

12,2 shows that the scribe of TR ms (or one of its ancestors) used Jmor one of its ancestors; he

would either have tacitly corrected the mistaken °lapa° to °la° or relied on an exemplar that did

not yet, or no longer, contain this scribal error. Note that the script of TR ms, referred to as
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"proto-Maithilï" in Bühnemann 1983:185, is very similar to the script of Jm; the two manuscripts

cannot be that much removed from each other in time.
2 em. svasyäparasya (cf. AR) : svabhävasya TR ms.

The author of TR closely follows Jnanasrïmitra's syntax, where the programmatic statement

anupalabdhih svasyäparasyäparä is followed by an explanation of each svasya, aparasya, and

aparä. The expression svasya is paraphrased with svabhäva0, aparasya is glossed as käryasya

vyäpyasya vä, and aparä as käranänupalabdhir vyäpakänupalabdhis ca. In this explanation, TR

differs from AR in wording, but these differences merely amount to reformulations which can be

attributed to the author of TR and are hardly transmission variants.

The situation differs with regard to the programmatic statement itself. The subsequent gloss

on aparasya only makes sense if aparasya indeed occurs in the first sentence. Replacing svasya

with svabhävasya cannot be taken as a stylistic choice on the part of the author, because then the

expression svabhävänupalabdhih loses its explanandum in the programmatic statement.

With the current state of knowledge, it seems most likely that svasyäparasyäparä in the

original text of TR became corrupted to svabhävasyäparä. This may have occurred in several

stages. Perhaps the first °syä° was hastily judged a dittography and deleted, and the resulting

string svaparasyäparä was then, by another hand, changed into svabhävasyäparä on the basis of

the occurrence of svabhävänupalabdhih in the next sentence.

Alternatively, °bhä° might have crept into the TR ms because the scribe somehow tried to

make sense of the corruption of the phrase to anulapala(bh/t)ävasvasyäparasyäparä in Jm for

AR 12,2, for which, following Thakur, we conjectured anupalabdhih svasyäparasyäparä. In

this case the scribe of TR ms (or one of its ancestors) would have used Jm prior to its correction,

or one of its ancestors that had already contained the corruption.
3 For pratisedhyasyäparä TR ms see aparä TR edition. Cf. Bühnemann 1983:186.
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DOUBTFUL TEXTUAL RELATIONSHIPS

The following passages in AR and SAC may have a relationship to other

works, but this is either uncertain or the target of a reference is unidentified; as a

result, the type of relationship cannot be determined with certainty and is merely

indicated by way of suggestion.

AR 7,8f.: na cäbhävo näma vigrahavän, yenänyavyatirekinä rüpena säksätkar-

tavyah, kirn tu vyavahartavyah.

SAC 10,6f.: na hy asau vigrahavän, yatah säksätkartavyah.
Ce'e?
MBhP 31,4-6: tad idam uktam abhiyuktaih: na hy abhävo näma vigrahavän yah säksätkarta-

vyah, api tu vyavahartavya iti.

NVTT 514,8f.: na tv abhävo näma kascid vigrahavän asti yah pratipattigocarah syät, api tu

vyavahartavyah param.

NKan 51,30: nanv abhävo näma vigrahavän na kascid anubhüyata ity uktam ..}

Ci'e?
R 89,12f.: na hy abhävah kascid vigrahavän yah säksätkartavyah, api tu vyavahartavyah.

R91,18f.: na hy abhävah kascid vigrahavän yah säksätkartavyah, api tu vikalpäd eva vyava-

hartavyah.

Sälikanätha is so far the oldest witness for this claim, which he apparently took from another

treatise that might also be Jnânasrïmitra's source.

Considering that all parallels read yah, one could feel tempted to emend yatah in SAC to yah,

but the use of the functional equivalent yena in the parallel in AR makes it more likely that the

author chose this expression deliberately.

AR 4,8: uktam atra: näbhävasya kvacit sämarthyam ityädi.
Ce'?

This may but need not be a quotation, since the claim that absence lacks causal capacity is very

common in Buddhist pramäna treatises.

Elliot Stern kindly checked the two available manuscripts, both of which confirm this reading.
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AR 10,14f.: sapeksa tu para smrtav ata ihabhavo 'pi sadhyah.
Ce'?

AR 10,16f.: hetuvyäpakanihnave abhävo 'pi sädhya iti vartate.
Ce'?

That both these segments come from another work and may have been a verse in Anustubh

metre was kindly suggested to me by Helmut Krasser. In the first passage, either atah or iha

must have been added by Jnânasrïmitra, for otherwise there would be too many syllables for a

sloka.

That the expression hetuvyäpakanihnave it is taken from a work other than AR is suggested

by its being made the target of a remark in commentarial style (... iti vartate), and of a subse-

quent explanation in AR 11,15:... hetusabdasya vä lingärthasya vyäkhyänät. This material may

come from the same work, perhaps even from the same verse.

AR 14,3: ••• sarvacittäsarvabodhaniscaye 'pi sa eva sarvajna iti.
Ce'?

The phrase sa eva sarvajna also occurs in a similar context in PVABh 235,6-8 = PVABh ms B

117a4: yasya hi darsanam jneyasattäm vyäpnoti saivam bruvänah sobheta. tadä 'pi sa eva

sarvajna ity apratiksepah sarvavidah näpi paralokädeh, sarvadarsinä nopalabhyata ity atra

pramänäbhävät. (The edition prints darsa(na)m, but °na° can be read in ms B.) However,

judging from the content, this might also be a reference to Jnânasrïmitra's lost Sarvajnasiddhi.
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METRES USED IN ANUPALABDHIRAHASYA AND

SARVASABDÄBHÄVACARCÄ

Metre

Aparavaktra

Sloka

Särdülavikndita

Upajâti

Verse

SAC 10

AR 1, SAC 1, SAC 2, SAC 4, SAC 5, SAC 6, SAC 8,

SAC 9

AR2ab

SAC 3, 7

Upajati is a combination of Indravajra (I) and Upendravajra (U). SAC 3 is

designed as IIUU; in pädas 2 and 4 the last syllable is shortened. SAC 7 is also

designed as IIUU, and here the last syllable is short in pädas 1 and 4.

Perhaps Jnanasrïmitra here makes use of a feature of the Upajâti-definition

according to Jayadeva's school, used as a basis for verse 50 of the Vrttamälästuti

that is attributed to Jnanasrïmitra himself, namely sravyayatiprapancau, "pro-

vided with a variety of euphonic caesurae", cf. Hahn 1971:120f. According to

Hahn, no internal caesura (yati) is defined for Upajâti, so that this feature must

apply to a caesura at the end. The shortening of the last syllable in these quarters

may then result from an attempt at providing such a "euphonic caesura".
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INDEX OF WORDS

The index of words covers the edited Sanskrit text and reports locations with page- and

line-numbers, also for verses.1 References point to the pagination marked by an asterisk and always

indicate the page and line where a word or phrase begins.

In its coverage, this index ranges somewhere in between an index solely of technical terms and a

full word-index: it reports all words, including compounds, except for demonstrative, relative,

indefinite and interrogative pronouns (yat, tat, ayam, yädrsa, kasyacit, katham, nanu, kimanga),

conjunctions (ca, api, yasmät), and other adverbs and particles (atra, tatra, iva, yathä, tathä,

anyathä); °ädi in the meaning "etc." is reported inside compounds, but not as an entry of its own.

However, certain pronominal adjectives (eka, anya, para, apard) that are significant given the

genre and content of AR and SAC, as well as certain adverbs (svayam, pratisvam), particles and

quantifiers (eva, °mätra), as well as numerals (dvi, ubhe) are reported.

The index further includes phrases beginning with iti, such iti adosah, or iti yat kincid etat that

might be of interest to readers investigating argument patterns.

Compounds, complex formations and phrases are processed "regressively": the entire string is

recorded - with the final member in singular stem-form2 - , as are all its smaller units from the left on

to the last member on the right. For instance, the compound anyavirahajnänasthiti generates the

entries anyavirahajnänasthiti, virahajnänasthiti, jnänasthiti and sthiti, while the phrase ity adosah

generates ity adosah and adosa. The location given is always that of the beginning of the entire

string. Lexicalised compounds and compounds which are used as technical terms (e.g. tadutpatti), as

well as negative nominal compounds (e.g. anupalabdhi, anupalambha) are not processed in this

fashion and are entered only as an entire string. Line-numbers where the entry in question occurs in

full are given in bold print; line-numbers in roman typeface thus indicate that the entry occurs as a

non-initial part of a compound or complex formation.

Words or phrases are gathered under a common head wherever this is convenient; the head in

this case is either a beginning word of a compound or a morphological basis that is common to

several derived word-formations, e.g., sattä and sattva are gathered under sat; in the case of words

or complex word-formations, the substrings - here the suffixes °tä and °tva - are prefixed with a

tilde "-".. This arrangement also applies when the head itself is a non-initial member of a

compound, recognisable by the line-number in roman typeface. Finite verb-forms can be found

under the respective root, with upasarga if applicable. Unless vowel sandhi applies, prefixes are

separated from verb roots with dashes, but with some sandhi applied (e.g. vy-abhi-car-, but apeks-

for apa-ïks-, prärthay- for pra-arthay-).

1 For technical reasons, page- and line-numbers are here separated not by comma, but by full-stop.
2 Note that this also applies, somewhat counter-intuitively, to dvandva compounds.
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Multiple occurrences of a word in the same line are indicated by the number of occurrences

inside brackets after the location, e.g. SAC 3.14(2).

Nouns, adjectives and participles are recorded in stem-form, but significant fixed nominal or

adverbial derivations like niyamena or niyamatah have their own entries. Abstract suffixes are

recorded irrespective of their significance (formation of abstract nouns or of nominal sentences).

Gerunds and infinitives are reported as such.

Sorting follows the common sequence of the Devanâgarï script, with dashes preceding the letter

a\ e.g., antar-bhü- can be found before antara.

Reading example:

anupalabdhi: AR 1.3, 6, 11; 2.3, 5, 14; 5.8, 18, 19; 8.10, 12, 16, 17; 9.4;
11.4(2), 5, 6, 7, 8(2), 10, 11(2), 12, 14(2); 12.2, 3, 5 ,10,17; 13.18; 14.16(2);
15.1, 3, 5, 10; SAC 1.1, 3, 11, 20; 2.3, 10; 3.2; 4.19, 21; 5.2, 15; 6.5, 7, 10,
15, 16(2), 23, 24; 7.2, 3, 6, 9,17; 8.16; 9.2, 9; 10.12,14,17, 18, 20; 11.6,15,
21; 12.5; 13.6,6, 15, 17; ~ädi SAC 10.17; ~tva AR 12.15; -paryudäsa AR
14.19; -mätropanyäsaSAC6.8; -rahasyaAR 15.11; -laksanapräptatvaSAC
5.6; -vyavasthä SAC 6.20; -vyavasthänibandhana AR 10.12; -vyavahära
AR 12.9; -sabda AR 12.14; -sanjnäkarana SAC 4.20; -sämänyäsraya AR
11.6

1. As a term on its own, anupalabdhi occurs (e.g.) in AR 1.3, 1.6 and 1.11, in SAC 4.21

or 13.6 (the occurrence printed in bold).

2. In non-initial position, anupalabdhi occurs (e.g.) in AR 5.18 and 5.19, in SAC 6.5 and

6.7, twice in SAC 6.16, and once in SAC 13.6 (the occurrence printed in roman

typeface).

3. anupalabdhitva as such occurs in AR 12.15.

4. anupalabdhiparyudäsa occurs in non-initial position in AR 14.19 (yyäpakänupalab-

dhiparyudäsa), and does not occur anywhere as such.
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amsa: SAC 6.11
akalitabala: SAC 3.17
aksa: -ja SAC 12.17; -siddha SAC 12.1,

3
aksama: SAC 10.18
agrhïta: SAC 6.20
agni: AR 9.18; 10.5, 7, 17; 12.1; 14.12,

13, 14, 15;~vrksaAR10.18
agrasangin: SAC 10.16
anga: AR 10.11
arigï-kr-: arigïkriyate SAC 2.12
anjanavisesädi: AR 10.4
atädavasthya: SAC 3.21; -vyavasthâ

SAC 3.12
atikrama: SAC 7.12
atidüra: SAC 8.4
atirikta: SAC 5.8; 7.15; -apeksin SAC

7.20
atïndriyatva: SAC 2.2
atyantäbhyäsa: SAC 3.17
atyâga: AR 3.3
adarsana: SAC 3.18; 8.12
adrk:SAC 13.11
adrsa: SAC 12.6
adrsya: AR 6.1; 9.13; -ta AR 9.14
adrsta: AR 3.3; 5.18
adrsti:AR6.11;SAC7.1
adosa: AR 10.4
adhikavyanjakäpeksa: SAC 11.19
adhikära: AR 6.9; 7.6; SAC 11.10; 13.19
adhikrtya: AR 5.9
adhigati: SAC 11.19
adhimoksa: SAC 4.7; -visaya SAC 4.5
adhisthänädivikärakärana: SAC 3.9
adhyaksa: AR 7.10; 12.8; SAC 4.13;

11.11; 12.16; -tvanibandhana SAC
3.23

adhyavasäya: AR 15.1
ananubhavat: AR 4.19
anantaram: AR 5.16
anantarasamsayavinäkrta: AR 5.11
anapäya: AR 13.8

anapeksa: SAC 5.18
anapeksya: SAC 10.13
anabhinivesa: SAC 8.23
anabhyäsavat: AR 7.2
anala: AR 13.15
anavasthänalaksana: AR 9.19
anavasthäprasanga: SAC 7.4
anavasthäyin: AR 6.1
anâkrsti: SAC 11.17
anädrtya: SAC 12.10
anärabhyäsitum: SAC 1.14
anäloka: SAC 12.9
anicchä: AR 4.13
anindriyagrähya: AR 9.3
aniyatasthiti: AR 2.11
anivärya: AR 1.9; -virahavyavahära AR

6.2
aniscinvat: AR 8.14
anisiddhopalabdhi: AR 2.2
anistapratiyogisamäsraya: SAC 11.17
anïla: AR 9.9
anu-ï-: anveti SAC 4.10
anu-bhü-: anubhüyate AR 7.1; anubhü-

yetaAR 13.8; SAC 7.6
anukära: AR 4.13
anukrtänvayavyatireka: AR 4.15
anuktabhedika: SAC 12.9
anuktimätra: SAC 6.12
anuccârana: SAC 7.8
anutpäda: AR 4.5
anupayukta: AR 3.15
anuparodha: SAC 11.16
anupalaksana: SAC 3.11
anupalaksita: SAC 3.8
anupalaksyakäranärabdhadirimohala-

ksanendriyabhrântidarsana: SAC 3.10
anupalabdhi: AR 1.3, 6, 11; 2.3, 5, 14;

5.8, 18, 19; 8.10, 12, 16, 17; 9.4;
11.4(2), 5, 6,7, 8(2), 10, 11(2), 12,
14(2); 12.2, 3, 5, 10, 17; 13.18;
14.16(2); 15.1,3, 5, 10; SAC 1.1, 3,
11, 20; 2.3, 10; 3.2; 4.19, 21; 5.2, 15;
6.5, 7, 10, 15, 16(2), 23, 24; 7.2, 3, 6,
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9, 17; 8.16; 9.2, 9; 10.12, 14, 17, 18,
20; 11.6, 15,21; 12.5; 13.6,6, 15, 17;
-ädiSAC 10.17; -tvaAR 12.15;
-paryudäsa AR 14.19; -mätropanyäsa
SAC 6.8; -rahasya AR 15.11; -laksa-
napräptatva SAC 5.6; -vyavasthä SAC
6.20; -vyavasthänibandhana AR
10.12; -vyavahära AR12.9; -sabda
AR 12.14; -sanjnäkarana SAC 4.20;
-sämänyäsraya AR 11.6

anupalambha: AR 1.1; 7.12, 13; 8.6;
10.1; 13.20; SAC 2.4; 6.21; 10.20;
13.16, 19; -na SAC 12.2, 4; -mätra
AR 7.11

anupädhika: AR 4.18
anupäya: SAC 2.8
anubhava: AR 2.18; 5.5, 6; 6.15,16
anubhüyamäna: AR 6.5
anumanyamäna: AR 8.1
anumäna: AR 7.14; 8.3; 12.17; 13.5;

SAC 6.18; -ätmika AR 14.9; ~vya-
vasthâ SAC 6.19; -sambhava AR 6.7

anurrnyamäna: AR 13.4
anurodha: AR 13.14, 14; SAC 9.15
anulahghya: SAC 7.10
anullikhitantarasamsaya: AR 6.12
anuvartana: AR 3.11
anuvrttya: AR 14.1
anusariga: SAC 1.7
anusärin: SAC 4.14
anusrtya: AR 7.11
aneka: SAC 9.13
anekänta: SAC 4.3; -prasariga SAC 8.16
anaikäntikatva: SAC 2.3
anaikântikï: SAC 3.2
antah: SAC 7.12
antatah: AR 3.10, 16; SAC 11.7
antar-bhü-: bhävayati AR 5.15
antara: AR 3.10; 4.8, 19; 8.7; SAC 2.12;

5.14; 7.6; 10.6; -abhäva SAC 6.24;
-abhävanäntanyakatä SAC 1.9; ~avi-
näbhüta AR 3.8; -gamyatva SAC 2.1 ;
-jnänäkäravirahin AR 4.11 ; -nisedha

AR 6.15; -parigraha AR 4.5; -pratiti-
säpeksa AR 3.5; -viraha SAC 3.5;
-vaikalya AR 1.13; -sannidhi AR
3.13; SAC 6.9; -sannidhisamsaya AR
3.15; -sannidhisiddhinibandhana AR
3.18; -säkalya AR 2.5; SAC 4.20;
-sämänya AR 6.4

antaräsamsaya: AR 6.12
antarbhäva: AR 15.9; SAC 10.18
andhakära: AR 3.11; 10.1
anya: AR 1.6, 17; 2.7, 8, 11; 3.9, 12, 15;

4.11; 9.3; 11.10; 13.12; 14.4,16; 15.8,
10; SAC 3.17; 7.8; 8.17; 9.7; 10.4;
11.13, 21; -atiriktäpeksin SAC 7.20;
-apeksä AR 2.10; -abhävaniscaya
SAC 7.5; -abhävaniscayasamartha AR
4.10; -abhävabhäsana AR 8.4; -abhä-
vavikalpakrt SAC 12.15; -grahävinä-
bhüta AR 3.8; -grähijnänäntarävinä-
bhüta AR 3.8; -jnäna AR 6.12; ~ta-
madosäsatti SAC 5.14; ~dhï SAC
11.21 ; -nisedha AR 4.7; 9.7; -nise-
dhavikalpa AR 4.15; -nisedhasädhana
AR 14.7; -pratyaksa AR 11.10; ~pra-
tyaksävyabhicäritä SAC 9.16; ~pra-
yojanacarcä SAC 5.24; -mätra AR 1.7;
10.12; SAC 10.14; -virahajnänasthiti
AR 1.11; -visesabuddhi AR 2.1; ~san-
jnä SAC 5.1; -sädhanacintä SAC
13.20

anyathätvasarikä: SAC 3.19
anyonya: SAC 9.5;

-pratyaksavyabhicara SAC 8.11, 24;
10.4; 13.13; -pratyaksävyabhicärala-
ksana SAC 11.13; -pratyaksävyabhi-
cärinSAC 13.3

anvaya: -uktivisesa SAC 6.13; ~vya-
tireka AR 4.15; -vyatirekänukära AR
4.13; -vyatirekin AR 7.8

apaksa: SAC 3.1
apajanadharmaka: SAC 5.8
apatu: AR 7.10, 12
apanayat: AR 13.1
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apara: AR 4.2; 11.7(3), 8; 12.2(2); 13.11 ;
14.14; -apeksäSAC 13.15; -pratya-
ksävyabhicärin SAC 9.3

aparädha: SAC 1.20; 4.17; 8.13
apahnotum: AR 6.6
apätava: AR 7.14
apûrva: SAC 8.19
apeks-: apeksate SAC 7.14; apekseta

SAC 7.18; 8.5; apeksyate AR 4.2; SAC
5.13, 16, 20; apeksyeta SAC 5.16

apeksa: AR 10.2; SAC 7.20; 11.1,12,19;
-ekajnänasamsarga SAC 8.6; ~na
SAC 8.17; ~tä SAC 13.5; -pratipattin
SAC 5.17

apeksanïyatva: SAC 12.5
apeksä: AR 2.10; 5.8; 7.3; 11.11; 12.13;

13.3; SAC 1.19; 3.23; 4.1, 10; 5.5, 12,
18; 6.4; 7.8, 11; 8.1, 22, 25; 9.4; 13.1,
15; -ädyukti AR 8.2; -upagraha SAC
9.11; -niyamaSAC 7.9

apeksin: SAC 7.20
apeksya: SAC 5.21; ~tva SAC 5.8; 6.5
apeksyamâna: SAC 5.10
aprakäsa: AR 6.1
apratibaddhasämarthya: AR 11.16
apratisedha: AR 13.7; SAC 1.6; 5.6
apratyaksa: SAC 6.22; -yogya SAC 6.22
aprayojakatva: SAC 6.13
abhaksyädivat: AR 1.5
abhäva: AR 2.17; 3.10; 4.8; 5.1, 10; 7.2,

3,8, 16; 8.1; 9.16, 18; 10.15, 17, 18,
18; 11.17; 12.7; 13.5; 14.10, 18,20;
SAC 1.12; 2.6, 9, 14, 21; 3.6, 17, 21,
22; 4.3, 16; 6.24; 7.3,11 ; 8.19, 20; 9.8;
10.8, 16, 19; 11.4, 14; -avasäya SAC
12.18; -avasäyasädhana SAC 10.1;
-avyabhicärin AR 8.10; -asiddhi AR
2.3; -carcä SAC 13.20; -jnäna AR
4.17, 19; 5.6; -jnänasthiti AR 1.14;
-näntanyakatä SAC 1.9; -niyata SAC
2.5; -niscaya AR 5.14(2), 15; 7.11;
10.10; 11.2; 14.5; SAC 3.16; 7.5; 9.1;
-niscayäriga AR 10.11; -niscayajana-

na SAC 9.19; -niscayaprabandhakse-
pa AR 1.17; -niscayasamartha AR
4.10; -niscayotpädana SAC 9.17;
-niscayotpädanasämarthya SAC 10.4,
5; -niscayotpädanimitta AR 13.12;
-paksadosänusariga SAC 1.7; -praty-
aksïkarana SAC 10.6; -bodha SAC
12.16; -bhäsana AR 8.4; -mätra AR
5.4; ~vat AR 5.11 ; -vikalpakrt SAC
12.15; -vikalpajananasämarthya SAC
1.9; -vibhävanä SAC 10.11; -vyava-
hära AR 5.13; -vyavahäramätradarsa-
na AR 13.16; -vyavahärasaktisam-
bhava AR 8.5; -vyavahärasädhana
SAC 1.11; -vyavahârika SAC 10.22;
-sädhanaSAC 1.1; 9.14; 13.16; ~sä-
dhanädhikära SAC 13.19; -sädhana-
vyavahärasiddhi AR 11.3; -siddhi AR
3.4; 4.4, 6; SAC 4.18

abhi-dhä-: abhidhïyate SAC 9.8
abhidhäna: AR 7.3; 15.4
abhidheya: SAC 1.4
abhinna: -indriyakrta SAC 13.18; ~in-

driyagrähya AR 9.3
abhipräya: SAC 6.14
abhibhava: AR 13.21
abhimata: -tvaAR 10.6; SAC 12.20;

-desa AR 13.8; -pratikarana SAC 2.7;
-pradesaSAC 1.13; -yogyatäniscaya
AR 6.7

abhiropärüdhasravanabala: SAC 3.15
abhüta: -darsana AR 13.21; -sravana

SAC 2.20
abhyäsa: AR 14.7; -abhävavat AR 5.11;

-dasä AR 13.22; -dasäpeksä SAC
3.23; -dasäsattisamäsraya SAC 3.15;
-dasävat AR 5.1 ; ~vat AR 7.2;
-visesavat AR 6.4

abhyupagama: AR 4.14; 9.15; SAC 7.2;
8.4

abhyupagamya: SAC 2.8; 6.12
amüdha: AR 5.10, 19
ambhah: AR 8.8
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ayukta: AR 6.1
ayoga: AR 2.19; 13.5; SAC 4.9; 9.6;

13.14
artha: AR 2.6; 5.18; 6.12; 9.9, 17; 10.16;

11.15; 15.8; SAC 4.8, 20; 5.24; 6.3, 4;
9.13, 14; 13.4; -antaraSAC 10.6;
-antarajnänäkäravirahin AR 4.11 ;
-abhäva AR 7.3; -abhävaniscaya AR
5.14, 15; -sämarthyäpeksädyukti AR
8.2

artham: AR 9.5; 12.5; SAC 5.10, 17
alam: AR 8.16
ava-ghus-: avaghusyate SAC 2.13
ava-dhr-: avadhärayati SAC 1.20
ava-sthä-: avatisthate SAC 10.22; 12.21;

avasthäpyate AR 7.15
avakäsa: SAC 1.12
avadhira: SAC 2.14, 15
avavaraka: AR 3.9
avasyam: AR 2.18; 3.5; 9.2; 10.1; 12.17;

13.3; SAC 1.4; 6.14
avasyâpeksanïyatva: SAC 12.5
avasara: SAC 1.3
avasäya: SAC 12.18; -sädhana SAC

10.1
avastha: SAC 2.18; 4.14
avasthä: AR 14.6; SAC 2.16; -indriya

SAC 8.2; -indriyapranidhividvah AR
4.3; -niscayasambhava SAC 4.17;
-visesasamvedana AR 3.19; -samve-
din SAC 3.18

aväcyatäprasanga: AR 6.11
avinäbhüta: AR 3.8(2)
aviparïtavyavahâravrttidarsana: SAC

3.18
aviplava: SAC 2.19
aviruddha: SAC 4.13
avirodha: AR 5.18
avisistakäladesadasäsantänäpeksä: SAC

9.4
avisesaprasariga: SAC 2.15
avisamvâdin: AR 14.5
avyaktatva: SAC 5.25

avyabhicaritavyarthantarajnanakaravi-
rahin: AR4.11

avyabhicära: SAC 5.22; 8.11, 24; 10,4;
12.14; 13.13; -mâtropalaksanatà SAC
12.21; -laksana SAC 11.13

avyabhicäritä: SAC 9.16
avyabhicärin: AR 3.2; 8.10; SAC 9.3;

13.3
avyavadhänavibhäga: AR 4.17
avyavadhi: AR 8.8
avyäpaka: SAC 8.17; 13.7
avyäpära: AR 8.2
avyäprtacaksuh: SAC 11.7
avyämüdha: AR 7.14
asakya: AR 10.8; SAC 7.10; ~tva SAC

11.14
asabdapradïpadi: SAC 11.20
asm vat: SAC 2.14
asesasabdäbhävasädhana: SAC 13.16
asravana: SAC 2.19; 3.16; -dasä SAC

4.2
asruti: SAC 2.17; 4.17
as-: asti AR 5.3, 4; 7.1; 10.3; 14.13; SAC

2.6, 16; 5.15; 7.9; 8.6, 7, 12; 10.10;
astu SAC 3.2; 6.6; 13.11; santi AR
11.16; syât AR 1.10, 12, 16; 3.17; 6.8;
9.9,16; 10.5,10; 13.11; 15.7, 8; SAC
2.18; 7.6, 8; 8.1, 2

asamsrstavikalpa: AR 6.9
asakrt: AR 6.5
asambaddha: AR 9.1
asambhava: SAC 6.10; 9.4
asarvabodhaniscaya: AR 14.3
asahopalambha: AR 9.8
asädhanatva: AR 5.4
asädhya: ~tä SAC 2.13; -tvaghosana

SAC 2.9
asämarthya: AR 5.20
asiddha: SAC 7.9
asiddhi: AR 2.3; 12.8; SAC 2.3(2); 4.16;

7.2; -parihära AR 14.13; -parihärä-
rtham SAC 5.17; -sandeha SAC 5.14

asparsanadarsana: AR 4.18
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asmallaksanaksati: AR 14.2
ä-ksip-: âksipati SAC 7.5
â-khyâ-: äkhyäyate SAC 8.22
â-caks-: âcaksïta SAC 6.16
ä-vah-: ävahati SAC 10.16
ä-skand-: äskandati SAC 8.13
ä-sthä-: âsthïyate SAC 4.2
äkära: AR 3.16; 7.5; 13.7; SAC 11.7;

-uparaktajnanavisayïbhavajjnâna
SAC 11.4; ~tä AR 8.4; -niyata SAC
7.5; 9.1, 6; -niyama AR 4.15; 7.9;
-mätraniyama AR 4.16;
-mätrasamvedana SAC 10.1;
-vikalpänubhava AR 5.5; -vikalpavat
AR5.3;~virahinAR3.10;4.4, 11;
-sünya AR 4.20; -sünyänyadhl SAC
11.21; -samvedana AR 14.6; SAC
11.12

äkäsa: SAC 8.13; -pratyaksa SAC 8.14;
-pradesa SAC 11.3

âkrsti: SAC 6.2
äksepa: AR 1.17
ägamya: AR 10.6
ätman: AR 6.10(2); SAC 3.19; 4.4; 6.25;

7.13; -tädavasthyasädhya SAC 5.9;
~bhävaAR3.19

ätmika: AR 14.9; SAC 1.10
ädhäratäpräpta: AR 2.7
ädhlnopajanäpajanadharmaka: SAC 5.8
änana: AR 4.16
änusära: AR 5.9
äpanna: SAC 4.21; 5.14
äpätatah: AR 7.10
ämanatah: AR 5.7
äyatana: -bhäva SAC 13.4; -sangraha

SAC 8.21, 23; -sangrahäbhäva SAC
8.20

äyäta:AR8.15;SAC2.7
ärabdhadirimohalaksanendriyabhränti-

darsana: SAC 3.10
ärambhaniyamäbhäva: AR 13.5
ärüdhasravanabala: SAC 3.15
äropanibandhana: AR 13.12

äloka: AR 3.2; SAC 5.8; 7.14; 13.17;
-apeksapratipattin SAC 5.17;
-ädisamagratädhigati SAC 11.19;
-nirapeksa SAC 5.12; -sanjfiita AR
2.11; SAC 11.3

älocanavaficanäphala: AR 8.13
äsraya: AR 1.11 ; 9.5; 11.6; SAC 1.8
äsritya: SAC 8.8
äsväsa: SAC 3.10
âsatti: SAC 5.14; -samäsraya SAC 3.15
äh-: äha AR 9.8; 10.14; SAC 6.25
icchat: SAC 3.24
icchänicchä: AR 4.13
itara: AR 2.2; 6.13; -abhävaniscaya SAC

9.1; -matapratiksepa SAC 9.10
iti: adosah AR 10.4; anabhinivesah SAC

8.23; anenaiva gatam etat AR 9.13;
ayam evârthah SAC 13.4; arthah AR
2.6; 9.9,17; 10.16; alam vimatyä SAC
8.17; asambaddham AR 9.1; ~ädi AR
4.8; 6.11; ~ädinäAR6.15; äha AR 9.8;
10.14; uktam AR 2.1; 7.5; 9.6; ukte
SAC 3.2; ucyate AR 13.9; SAC 5.2;
13.3; eke AR 5.21; krtvä SAC 9.6; ko
virodhah AR 15.6; ko visesah AR
13.13; cintäyäm SAC 3.2; cet AR 1.8;
3.6; 4.13; 5.1; 6.7,16; 8.11; 9.15; 10.2;
13.7, 18; 15.4; SAC 2.6, 16, 20; 4.4,
16; 5.4, 24; 7.11; 8.6, 11,13, 21;
darsitam AR 3.5; drastavyam AR 8.16;
na ... avakäsah SAC 1.12; na kascid
visesah AR 4.12; na dosah AR 12.15;
15.2; na dosah kascit SAC 10.17; na
nyäyasästrayor uparodhah SAC 10.22;
na visesah AR 3.9; SAC 2.20; niscayah
AR 5.4; bhävah SAC 1.15; yat kincid
etat AR 6.8; yathä AR 8.7; ... yuktah
SAC 10.14; yuktam SAC 1.11; 10.9;
yujyate SAC 8.25; sakyam AR 13.10;
sakyam eva SAC 8.3; samänam SAC
2.21; 6.23; sämarthyam AR 13.4; SAC
8.2; sämarthyät AR 2.2; sämänyokteh
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AR2.9;siddhamSAC5.13; 11.15;
sthitam SAC 11.2

indriya: SAC 3.12; 7.15; 8.2; 9.13;
-atirikta SAC 5.8; -antaragamyatva
SAC 2.1; -krta SAC 13.18; -guna
SAC 1.19; -grähya AR 9.3; SAC 8.9;
-grähyatäpeksopagraha SAC 9.11 ;
-grähyopanyäsa SAC 11.1; -ja AR
3.9; -jadatva SAC 2.1; -jfiäna AR
3.18; 4.6; 6.11; SAC 7.1; -jnänani-
mitta AR 3.14; -jnänapratyayaniscaya
AR 3.14; -jnânavisaya SAC 6.19; 8.9;
-jnänasamsargin AR 2.7; -tädava-
sthya SAC 3.24; 7.19; -tädavasthy-
äpeksä SAC 8.1; -dosa SAC 2.4; ~pä-
tava AR 13.22; -pätavasahakrta SAC
1.17; -pranidhividvah AR 4.3;
-bhräntidarsana SAC 3.10; -vikära-
kärin SAC 3.6; -vaigunya AR 13.19;
-samsargijnäna AR 4.10; -sädgunya
AR 8.14; -sädgunyajnäna SAC 5.10;
-sädgunyaniscaya AR 4.9; -sämarth-
yänapäya AR 13.8; -svabhävavisesa
AR 4.1

iyat: SAC 4.19; -laksana SAC 6.7
is-: isyateAR 1.8
ista: AR 1.11, 16
ïksana: AR 7.5
ukta: AR 2.2, 5, 17; 4.8; 5.8, 14; 6.9, 16;

9.6; 12.9; 15.3, 10; SAC 2.10; 3.2;
4.13; 8.23; 10.12, 13, 16; 13.7;
-pratiyogitva SAC 12.17; -pratiyogy-
upalambharüpatä SAC 10.21

ukti: AR 2.9; 8.2; -visesa SAC 6.13
uccheda: AR 10.4
utpatti: AR 4.17
utpädana: SAC 9.17; -sämarthya SAC

10.4,5
utpädanimitta: AR 13.12
ud-ghus-: udghüsyate SAC 6.5
udaya: SAC 11.5; -vinäkrta SAC 11.9
udäharana: -apeksa SAC 11.1; -apeksä

SAC 6.4; 8.22

upa-ni-: upaniyate SAC 6.2
upa-pad-: upapadyate SAC 1.8; 11.9;

upapädayati AR 12.12; upapädayitum
SAC 9.2, 7

upa-laks-: upalaksyate SAC 8.24
upa-labh-: upalabhe AR 7.1 ; upalabhyate

AR 8.15; upalabhyeta AR 13.4, 11;
SAC 8.1, 3

upagraha: SAC 9.11
upajanâpajanadharmaka: SAC 5.8
upadarsana: SAC 6.9
upanyasta: SAC 2.8
upanyäsa: SAC 6.8; 11.1
upayoga: AR 4.5; SAC 4.8; 7.19
upayogin: SAC 4.5
uparaktajnanavisayïbhavajjnâna: SAC

11.4
uparodha: SAC 10.22
upalaksana: SAC 8.21, 22; -abhäva SAC

3.22; ~tä SAC 12.21; 13.5
upalaksita: AR 11.15
upalabdha: SAC 6.6; -vat SAC 9.18
upalabdhi: AR 1.6, 7; 2.2, 6; 3.1; 12.4,

10; 13.15; 14.9, 10; SAC 2.2; 7.16;
9.19; 10.14; ~ädi AR 12.7, 9; -tvaAR
12.14; -yogyatä AR 3.13; SAC 9.9;
-yogyatäpanna SAC 5.14; -rüpa AR
12.3; -laksanapräptänupalabdhimä-
tropanyäsa SAC 6.8; -virahamätra AR
1.3; -sabdaAR 12.11; -sarigraha AR
12.1

upalabhya: AR 2.3, 8, 9; SAC 6.7
upalambha: AR 9.7, 8; 13.2; -anubhava

AR 6.15; -käranäntaravaikalya AR
1.13; -pratyayäntarasäkalya AR 2.5;
-yogyatä AR 2.16; -yogyatäpräpta
SAC 10.20; -rüpatä SAC 10.21; ~sva-
bhävänupalabdhi SAC 9.9

upalambhya: AR 13.19
upasamhita: SAC 1.8
upädeya: SAC 4.8
upäyabuddhyupanyasta: SAC 2.8
ühya: AR 14.15
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eka: AR 1.7; 5.8, 21; 12.15; 14.13; SAC
4.7(2); 5.24; 8.7; 9.13; 13.2; -adhimo-
ksavisaya SAC 4.5; -äkäraniyata SAC
7.5; 9.1, 6; -äkäraniyama AR 4.15;
7.9; -äkäroparaktajnänavisaylbhavaj-
jnäna SAC 11.4; -äyatanabhäva SAC
13.4; -äyatanasaiigraha SAC 8.21, 23;
-äyatanasarigrahäbhäva SAC 8.20;
-indriyagrahyatapeksopagraha SAC
9.11; -indriyagrähyopanyäsa SAC
11.1; -indriyaja AR 3.9; -indriyajnä-
nasamsargin AR 2.7; -upalambhänu-
bhava AR 6.15; -kâryopayogin SAC
4.5; -jätyapeksä SAC 13.1; -jfiänaAR
3.8; 9.7; -jnänäpeksana SAC 8.17;
-jnänasamsarga SAC 5.10, 22; 6.4;
8.6,19,21,24; 12.19; 13.14, 18;
-jnänasamsargäpeksäniyama SAC
7.9; -jnänasamsargasamäsraya SAC
13.7; -jnänasamsargigraha AR 14.5;
-jnänasamsargitva SAC 13.8; -jnä-
nasamsargin AR 2.12; 3.11; 13.14,17;
14.4; SAC 1.12; 5.5, 21; 7.1, 20; 8.3;
12.19; 13.3; -jnänasamsargiyatnädi
AR 7.4; -jnänasamsargyapeksä SAC
5.12; -jnänasamsargiviraha SAC 1.3,
18; -jnänasamsargivedanasvabhäva-
tva SAC 1.6; -jnänasamsargivyape-
ksäbhipräya SAC 6.14; -jnänasam-
sargisambhava SAC 5.4; -jnänasafijnä
SAC 8.8; ~tva AR 11.6; -desatva SAC
6.17; -dhïSAC 4.6; -dhïparicaya SAC
11.19; -dhïviraha SAC 11.16; -dhïvi-
sayatva SAC 4.11; -dhïsthiti SAC
13.9; -pratipattrapeksa AR 10.2;
-pratyaksa SAC 9.3; -pratyaksâpe-
ksaikajnänasamsarga SAC 8.6; ~pra-
yoga SAC 5.24; -rüpaniyata AR 2.15;
10.5; SAC 9.3; -rüpapratltiniyama-
viraha AR 3.7; -rüpavedana SAC
9.15; -vijnäna SAC 12.15; -vrtti SAC
13.1; -sabda SAC 12.20

ekâkin: AR 2.2

eva: AR 1.6, 8, 16; 2.2, 9(2),10, 11, 12,
14, 18; 3.2, 11, 19; 4.6, 19; 5.2, 8, 11,
14,15; 6.2, 3, 5, 9,15,16; 7.2(2), 5(2),
7,10,14; 8.1, 4, 7, 8,12,14; 9.2, 4,10,
13, 14, 15, 18; 10.4, 11; 11.13(2), 7,
10, 11,14; 12.7,10, 11,12,15,16,17;
13.3, 4, 11, 17, 18, 19, 23; 14.3, 7(2),
14, 18; 15.3, 5, 7; SAC 1.9,15, 16, 17,
19, 20; 2.2, 3, 6,10,11,13(2), 16; 3.1,
3, 8, 17; 4.2(2), 4, 11,14, 15, 17, 19,
21; 5.6, 12, 18, 21, 24; 6.1(2), 4, 11,
12, 16,20, 23; 7.3, 4, 6, 7, 11, 17; 8.1,
3(2), 4, 13(2), 19, 21, 25; 9.6, 8, 10;
10.8(2), 2, 15, 17, 20, 22; 11.1,4,12,
15,21; 12.7,11,14,15,17,19; 13.1,
4(2), 7, 8, 17, 18, 19

aikântika: SAC 4.18
aupacârika: AR 15.4, 5; -kathana AR

15.7
kathana: AR 15.7
karana: SAC 4.20
kartavya:AR7.8;SAC10.7
kalasa: SAC 9.15; -pratisedha SAC 6.6
kalâpasamhrta: SAC 13.11
kalpana:ÀR 6.11; SAC 7.1
kavalana: SAC 9.19
kavalayitr: AR2.13
kârana: AR 11.14, 16; SAC 3.9; -anupa-

laksana SAC 3.11 ; -anupalabdhi AR
11.4, 8; -anupalambha AR 13.20;
-antaravaikalya AR 1.13; -abhäva
SAC 3.21; ~ädi AR 8.17; 14.16;
-ädyanupalabdhi AR 14.16;
-âdhïnopajanâpajanadharmaka SAC
5.8; -ärabdhadinmohalaksanendriya-
bhräntidarsana SAC 3.10; -virud-
dhopalabdhyädi AR 12.7; -vyäpaka
AR 11.7; -vyäpakänupalabdhi AR
11.11

kärin: SAC 3.6; ~tva AR 2.17; SAC 5.6;
-pratyayäntaraviraha SAC 3.5

kärya: AR 11.8, 14; SAC 1.14; 2.2; 6.22;
7.3; -adrsaSAC 12.6; -anupalabdhi
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AR 8.10,16; 11.14; 13.18; SAC 1.1;
2.3, 10; 3.2; 6.16; 7.2, 3; 8.16; ~anu-
palabdhivyavasthâ SAC 6.20; ~anu-
palabdhisanjnäkarana SAC 4.20;
-anupalabdhyädi SAC 10.17; ~anu-
palambha SAC 13.16; -anupalambha-
na SAC 12.2, 4; -anumâna SAC 6.18;
-anumänavyavasthä SAC 6.19; ~ädy-
anupalabdhi AR 8.17; -upayogin SAC
4.5; -upalabdhi AR 14.10; -pratisedha
SAC 1.14; -vyäpyäpeksä AR 11.11;
-hetu AR 8.11

käryatah: AR 15.9
käla: AR 14.12; -desadasäsantänäpeksä

SAC 9.4; -svabhävaviprakarsin AR
1.12

kumbha: AR 3.6; -sambhava AR 2.9
kulädi:AR3.4;SAC11.3
kuvaidyavrtti: SAC 2.7
kr-: karoti SAC 13.2; kuryât SAC 6.18;

kriyate AR 1.2
krt: SAC 12.15
krta: AR 3.17; 5.13, 15; 6.8; 8.8; 15.4;

SAC 1.17; 2.9, 16; 12.7, 16; 13.18;
-abhütadarsana AR 13.21

krtvâ: SAC 9.6
krama: AR 15.3
kriyamäna: AR 3.16
ksanabhangasädhana: SAC 5.19
ksanikatva: SAC 3.5
ksati: AR 10.13; 14.2; SAC 13.10
ksam-: ksamante SAC 3.9
ksama: AR 1.17; SAC 12.17
ksaya: SAC 6.3
ksipat: AR 4.16
ksobhaprahärädi: SAC 3.7
khyäp-: khyäpyate SAC 6.10
gan-: ganyate SAC 3.13
ganayat: SAC 1.20
gâta: AR 9.13
gati: AR 14.2; SAC 7.8
gandha: AR 5.4; 13.15; -antara AR 4.19;

-abhävävyabhicärin AR 8.10; -abhä-

vajnanaAR4.19; -adiAR8.15; 13.18;
-jnänäbhävamätra AR 5.4; -nisedha
AR 8.8; -rasasparsatamisräloka SAC
7.14

gamya: AR 12.14; ~tva SAC 2.1
gamyamäna: AR 12.12
garbha: SAC 2.7
guna: SAC 1.19
grhltavirodhasmaranavyavahitavyäpä-

ratva: AR 10.9
grhïtvâ: SAC 4.11
gauna: SAC 8.20
graha: AR 14.5; -avinäbhüta AR 3.8
grahana: -vyavasthä AR 8.3; -sakti SAC

5.12
grähin: -jnäna AR 8.11 ;

-jnänäntarävinäbhüta AR 3.8
grähya: AR 9.3(2); SAC 8.9; 9.13;

-upanyäsa SAC 11.1;
-täpeksopagraha SAC 9.11

ghata: AR 2.3; 8.13; 13.4; -aparädha
SAC 1.20; ~ädi AR 2.11;
-ädimatpratiksepa SAC 1.4;
-ädisafijnaka SAC 4.8; -ädisannivesin
SAC 7.15; -ädyudäharanäpeksa SAC
11.1; -udäharanäpeksä SAC 8.22;
-nisedha SAC 1.19; 5.1; -vat SAC 5.2

ghosana: SAC 2.9
ghräna: AR 4.18;

-pranidhänamäträkäravikalpavat AR
5.3; -rasanasparsana AR 2.17; SAC
5.7

caksuh: SAC 11.7
carcä: SAC 5.24; 13.20
citta: SAC 8.19; -asarvabodhaniscaya

AR 14.3
citra: SAC 12.8
eint-: cintyate SAC 1.16
cintä: SAC 3.2; 13.20
caitanya: -abhäva AR 14.18;

-viyuktatva AR 14.18
caitra: SAC 4.13
jadatva: SAC 2.1
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janakatva: SAC 1.17
janana: AR 4.9; 7.15; SAC 9.19; -yogya

SAC 2.6; -yogyatävirahajijnäsä SAC
2.10; -sämarthya SAC 1.9

janman: AR 5.16;
-adhikavyanjakäpeksa SAC 11.19

jala: AR 13.15
jägrat: SAC 3.19
jäta: SAC 5.2
jäti: AR 6.3; -apeksä SAC 13.1; -vibhä-

ga AR 6.14
jijfiäsä: SAC 2.10
jijnâsita: SAC 2.10
jna: AR 14.3; -vïtarâgâdi AR 15.8
jfiâta: SAC 2.12
jnana: AR 3.8, 18; 4.4, 6, 10, 15, 17(2),

19; 5.6,17; 6.1, 3, 11, 12,12; 8.11;
9.5, 7; 13.11; SAC 1.6; 5.10; 6.24; 7.1;
8.4; 9.13, 15; 11.4,6,7; 13.5;
-anutpäda AR 4.5; -antara AR 3.10;
4.8; SAC 7.6; -antaräbhäva SAC 6.24;
-antarävinäbhüta AR 3.8; -antarani-
sedha AR 6.15; -antaraparigraha AR
4.5; -antarasämänya AR 6.4; ~ape-
ksana SAC 8.17; -abhäva AR 7.2;
-abhävaniscaya AR 5.14; -abhäva-
mätra AR 5.4; -artha SAC 9.14;
-avyabhicärin AR 3.2; -äkäravirahin
AR 4.11 ; -ätman SAC 4.4; -äsraya
SAC 1.8; -kärya SAC 1.14; 7.3;
-käryädrsa SAC 12.6; -käryänupa-
labdhiAR8.10;SAC1.1;
-kâryânupalambha SAC 13.16;
-janakatva SAC 1.17; -jananayogya
SAC 2.6; -jananayogyatävirahajijnäsä
SAC 2.10; -nimitta AR 3.14;
-pratyayaniscaya AR 3.14; -bhäva
SAC 4.18;
-rüpatälocanavancanäphala AR 8.13;
-visaya SAC 6.19; 8.9;
-visaylbhavajjnäna SAC 11.4;
-samsarga SAC 5.10, 22; 6.4; 8.6, 19,
21,24; 12.19; 13.14, 18;

-samsargapeksaniyama SAC 7.9;
-samsargasamäsraya SAC 13.7;
-samsargigraha AR 14.5;
-samsargitva SAC 13.8; -samsargin
AR 2.7, 12; 3.11; 13.14, 17; 14.4; SAC
1.12; 5.5, 21; 7.1, 20; 8.3; 12.19; 13.3;
-samsargiyatnädi AR 7.4;
-samsargyapeksä SAC 5.12;
-samsargiviraha SAC 1.3, 18;
-samsargivedanasvabhävatva SAC
1.6; -samsargivyapeksäbhipräya SAC
6.14; -samsargisambhava SAC 5.4;
-safijnä SAC 8.8; —sthiti AR 1.11, 14

jneyaparyudâsa: SAC 11.7
jhag iti: AR 6.5; 7.1
tattva: AR 12.15;~tah: AR 6.7; 15.10;

-pratipädana SAC 2.9
tadutpattisambandhabodhasmarananir-

apeksa: AR 11.1
tamisräloka: SAC 7.14
tädavasthya: SAC 3.24, 24; 4.1; 7.19;

12.1, 3; -apeksä SAC 8.1; -samvedin
SAC 9.18; -sädhya SAC 5.9; -sthiti
AR 13.23

tädätmya: AR 9.13; SAC 6.12;
-tadutpattisambandhabodhasmarana-
nirapeksa AR 11.1 ; -nisedha AR 1.8

tädrgdasäsamvit: SAC 11.20
tâdrsapratiyoga: SAC 10.19
tâvaddesasabdâpeksa: SAC 11.12
timira: -älokaSAC 13.17; -älokasan-

jnita SAC 11.3
tusära: AR 14.11,14; -sparsa AR 12.1, 4
trtïya: AR 1.3
traya: AR 11.13; SAC 1.4
darsana: AR 2.15; 4.18; 6.10; 10.3;

13.16,21; 14.7; SAC 3.10, 18; 5.5;
6.25; 13.2; -ätman AR 6.10; -visaya-
tva AR 5.20; -sravanädi SAC 3.23

darsayitum: AR 14.2
darsita:AR1.14;3.5;8.2
darsin: SAC 10.15
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dasä: AR 13.22; SAC 4.2; -apeksä SAC
3.23; -äsattisamäsraya SAC 3.15; -vat
AR 5.1; -vibhäga AR 6.13; -samvit
AR 4.5; SAC 11.20; -santänäpeksä
SAC 9.4; -sambhaväbhäva SAC 3.6

dahanopalabdhirûpa: AR 12.3
dig astu: SAC 6.6
dirimohalaksanendriyabhrähtidarsana:

SAC 3.10*
dïpabhâva: AR 3.10
duravadhära: SAC 1.18; 3.4; ~tva SAC

3.3
durnivära: AR 7.7
dusparihara: AR 5.7; 8.5
düra: AR 2.15; ~tâ SAC 13.19
drs-: darsayet SAC 6.11
drsya: AR 2.4; 3.16; 6.3; 7.11; 15.7;

-adrsyatä AR 9.14; -anupalabdhi AR
2.14; 5.18; 8.12; 15.5; SAC 5.2; 6.24;
7.6; 10.20; 11.15; -anupalambha AR
7.12; -ätman AR 6.10; SAC 6.25; ~tä
AR 9.14; -täropanibandhana AR
13.12; ~tva SAC 6.12; -tvävyabhicära
SAC 5.22; -visesana SAC 5.21;
-visesanapräpta AR 1.14; -visayavi-
sesanavasa SAC 1.5; -sabda AR
12.13;-sattä AR 5.19

drsyamäna: AR 3.2; SAC 11.3; 13.3
drsta: AR 14.5; -pürvin AR 4.3;

-pürvimanah SAC 11.20; -sravana-
pätavasmaranabalavat SAC 3.4

devakulädi: AR 3.4; SAC 11.3
desa: AR 13.8, 10; -asesasabdäbhävasä-

dhana SAC 13.16; -kälasvabhävavi-
prakarsin AR 1.12; ~tä SAC 5.5; ~tva
SAC 6.17; -dasäsantänäpeksä SAC
9.4; -nisedha AR 1.9; -parihära SAC
13.18; -bheryädiraväbhävasiddhi AR
3.4; -viprakarsin AR 2.16; -viprakrsta
SAC 10.15; -sabdäpeksa SAC 11.12;
-sambaddha SAC 11.10

dosa: AR 3.3; 12.4, 15; 15.2; SAC 2.4;
10.17; -anusariga SAC 1.7; -äsatti
SAC 5.14; -iesabhaya AR 9.1

drastavya: AR 2.5; 8.16; 11.15; 14.11
dvaya: SAC 8.22; 9.18
dvära: AR 5.15; 7.2; ~ka AR 12.8
dvi: AR 8.7; 11.5; -taya SAC 4.13; -tïya

AR 1.17; 12.16; 13.9; -tlyäbhävanis-
cayotpädanasämarthya SAC 10.4;
-vidha AR 12.10; -vidhopalabdhi-
yogyatâpanna SAC 5.14

dharma: -ka SAC 5.8; -mätra SAC 8.7
dharmivisesa: AR 5.10
dhätuksobhaprahärädi: SAC 3.7
dhï: AR 1.11, 16; 7.5, 6; SAC 4.6; 11.21;

12.9; -paricaya SAC 11.19; -viraha
SAC 11.16; -visayatva SAC 4.11;
-sthiti SAC 13.9

dhüma: AR 10.17; 14.10, 11, 13, 15;
-abhäva AR 11.17; -kärana AR 11.16;
-sirnsapä AR 11.2

dhvani: SAC 1.16; 11.11; 13.12, 13
nabhah:AR2.11
nantarïyakatâ: SAC 1.9
ni-vit-: nivartate AR 9.17
ni-sidh-: nisidhyate AR 9.14; SAC 6.12
nijânupalabdhi: SAC 6.7
nibandhana: AR 3.18; 10.12; 13.12; SAC

3.23; -abhäva SAC 7.11
nimitta: AR 3.14; 13.12
niyata: AR 2.15; 10.5; SAC 2.5; 5.16;

7.5; 9.1, 3, 6; -asahopalambha AR 9.8;
-äkära AR 3.16; -äkäratä AR 8.4;
-äkäravikalpänubhava AR 5.5;
-präptikapratyaksodaya SAC 11.5;
-sahopalambha AR 9.7; 13.2

niyama: AR 3.6; 4.15, 16; 5.17; 7.9;
9.18; 10.4, 7; SAC 7.9, 11; 8.12; 12.7;
-abhäva AR 13.5; -viraha AR 3.7;
-sambhävanä SAC 8.4

niyamatah: AR 1.10; 9.9
niyamena:AR1.13, 16; 9.12, 17; 10.1
nirapaväda: SAC 9.14
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nirapeksa: AR 11.1; SAC 5.12
niräloka: AR 10.3
nirupäkhya: AR 14.17
nirnïtasakti: SAC 3.7
nirdesa: AR 15.2
nirbandha: SAC 4.12
nirbhägavartin: SAC 4.6
nirvikalpaka: SAC 11.10
nirvisesa: SAC 2.17; ~na SAC 1.15
nivrtta: AR 10.8
nivrtti: AR 8.12; -mätra SAC 10.11
niscaya: AR 3.14; 4.9; 5.2, 4, 11, 14(2),

15; 6.7,13; 7.2, 11; 9.6; 10.10; 11.2;
14.3, 5; SAC 3.16(2); 7.5; 9.1, 8;
12.16; -anga AR 10.11; -utpädana
SAC 9.17; -utpädanasämarthya SAC
10.4, 5; -utpädanimitta AR 13.12;
-janana SAC 9.19; -prabandhäksepa
AR 1.17; ~vasaAR8.3; -samarthaAR
4.10; -sambhava SAC 4.17; -sthitila-
ksanaAR 10.15

niscäyayat: AR 5.10
niscinvat: AR 8.16
niseddhr:AR15.5;SAC5.1
nisedha: AR1.8, 9,13;2.12, 16, 18; 3.1,

3(2), 16; 4.7; 6.15; 8.2, 8; 9.7; 10.6;
11.13; 12.16; 13.3, 6,18; 15.3, 7; SAC
1.19; 3.21; 4.21; 5.1, 2, 4, 15; 7.17;
11.10; 13.15; ~na SAC 13.12;
-prasariga AR 1.8, 15; -vikalpa AR
4.15; -vyavahära AR 7.7; -sädhana
AR 14.7; -sädhanädhyavasäya AR
15.1; -siddhi AR 6.5; -hetu AR 11.4

nisedhya: AR 2.8; 15.5; SAC 11.6;
-apeksä AR 5.8

nisedhyamäna: AR 9.13
nisthä: AR 1.2
nihnava: AR 10.16
nïradi: AR 13.19
nïla: AR 5.3; 9.9; -anubhava AR 5.6
nyäya: -vyavahäräyoga SAC 4.9;

-sästra SAC 10.22

paksa: SAC 10.13; -ksaya SAC 6.3;
-dosänusaiiga SAC 1.7

panca: -skandha SAC 4.7;
-skandhalaksana AR 3.19; -hetu AR
11.5

patu: AR 7.9; -taratva AR 7.15; -dhï AR
7.6; -sravanaSAC 11.9

payah: AR 4.18; 5.3
para: AR 10.15; 15.6; SAC 2.8; 12.16;

-sattäAR 13.1; -samaya AR 3.11
parampara: AR 15.4
paramparyena: SAC 10.18
paraspara: -upädeya SAC 4.8;

-desaparihära SAC 13.18;
-parihärasthitilaksana AR 9.10

parigraha: AR 4.5; 10.1
paricaya: SAC 11.19
paritusti: SAC 8.8
paridrsyamäna: AR 3.4
parinisthäsiddhi: SAC 9.11
paribhüyamäna: AR 5.17
parisramaphala: AR 13.19
parihära: AR 14.13; SAC 13.18; -artham

SAC 5.17; -sthitilaksana AR 9.10
paroksa: AR 12.16; 13.2; 14.9; ~sam-

bhävitaAR8.16
paryanuyoga: AR 14.1
paryavasita: AR 15.1; SAC 13.14
paryäpta: SAC 9.17
paryudäsa: AR 14.19; SAC 10.8; 11.6, 7,

8, 12; -paksa SAC 10.13; -rüpaAR
14.17; -vrtti AR 1.5; 2.1

pascât: SAC 2.9
pasyat: AR 14.4
pätava: AR 7.15; 13.22; SAC 1.18; 3.3;

-sahakrta SAC 1.17; -smaranabalavat
SAC 3.4

pänaka: -pänakarman SAC 9.18; ~vat
AR 2.15

pânakarman: SAC 9.18
pisäca: SAC 5.22; 8.12; -ädi SAC 1.5;

-ädipratiksepa SAC 10.15
pïta: AR 5.3; -abhävajnäna AR 5.6
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purusartha: AR 15.8
pürva: ~tah AR 10.6; -pratïtasrotrasakti

SAC 4.17; -pravrttatädätmyatadut-
pattisambandhabodhasmarananirape-
ksa AR 11.1 ; -vat SAC 11.14; -sama-
yänusära AR 5.9

pürvin: AR 4.3
pürvimanah: SAC 11.20
prthak: -abhäva AR 8.1; -pramäna SAC

4.12; ~vacanaAR9.15
paurusa: AR 5.7
pra-bhü-: prabhavati SAC 6.3; prabhavet

SAC 10.11
pra-vrt-: pravartate AR 7.13;

pravartayati AR 7.12
pra-sü-: prasavati AR 11.2
prakäsa: SAC 7.16; -ka AR 4.2;

-rüpaniyama AR 5.17
prakrta: -apeksatä SAC 13.5; -udähara-

näpeksä SAC 6.4; -ghatodäharanäpe-
ksä SAC 8.22; -nisedha SAC 13.15;
-matahäni SAC 7.3; -vyäghäta SAC
4.18

prajnädhikära: AR 7.6
pranidhänamäträkäravikalpavat: AR 5.3
pranidhividvah: AR 4.3
pranihitaghräna: AR 4.18
prati-pad-: pratipadyate SAC 11.4
prati-bhä-: pratibhäti SAC 13.9
prati-han-: pratihanti AR 6.11; SAC 7.1
pratikarana: SAC 2.7
pratiksepa: AR 8.6; SAC 1.4; 9.10; 10.15
pratikseptum: SAC 2.15
pratipatti: AR 1.4, 5; 2.15; 5.1; 10.5;

SAC9.4;-hetuAR1.4
pratipattin: SAC 5.17
pratipattr: AR 5.9; 6.4; -anurodha AR

13.14; -apeksa AR 10.2
pratipädana: SAC 2.9; -artham AR 12.5
pratibaddhabuddhitädavasthya: SAC 4.1
pratibhäsa: AR 14.18; -vasa AR 8.4
pratiyugavasitaikadhïsthiti: SAC 13.9

pratiyoga: SAC 9.13; 10.10, 16, 19;
11.13; -paryavasita SAC 13.14

pratiyogin: AR 2.6, 7, 10, 12, 14; 12.10,
11, 12, 16; 13.1, 2; 14.5; SAC 9.1, 5;
10.8, 13; 12.19; 13.14; -antaräbhäva-
nantarïyakatâ SAC 1.9; -upalabdhi
AR 12.10; -upalambharüpatä SAC
10.21 ; -upalambhasvabhävänupalab-
dhi SAC 9.9; -jnäna AR 13.11; -jfiä-
nâsrayaSAC 1.8; -jnänarüpatäloca-
navancanäphala AR 8.13; ~tva SAC
12.17; -pratTtirüpatäpratipädanärtham
AR 12.5; -pratyaksamätra AR 10.18;
-bhäva SAC 12.13; -mäträpeksä SAC
8.25; -vastuvijfiäna SAC 12.11;
-virahavikalpajanana AR 4.9; ~sam-
âsraya SAC 11.17; 13.6

pratisiddha: SAC 1.15
pratisedha: AR 1.3; 8.6; SAC 1.14; 5.17;

6.6; -vikalpa SAC 9.7
pratisedhyäpeksä: AR 12.13
pratisvam: SAC 8.8
pratïtasrotrasakti: SAC 4.17
pratïti: AR 10.8; -niyama AR 3.6;

-niyamaviraha AR 3.7; -rüpatäprati-
pädanärtham AR 12.5; -säpeksa AR
3.5

pratyaksa: AR 3.7; 5.8, 13; 6.2, 10,13;
7.1, 6; 8.1, 3, 5,12; 10.9; 11.10; 12.17;
SAC 4.10, 13; 8.7, 14, 15,15; 9.1, 3;
10.3, 10; 11.11 ; -apätava AR 7.14;
-apeksaikajnänasamsarga SAC 8.6;
-apeksä AR 13.3; SAC 1.19; -ayoga
AR 13.5; -avyabhicära SAC 8.11, 24;
10.4; 13.13; -avyabhicäralaksana
SAC 11.13; -avyabhicäritä SAC 9.16;
-avyabhicärin SAC 9.3; 13.3; -udaya
SAC 11.5; -udayavinäkrta SAC 11.9;
-ekajätyapeksä SAC 13.1; -krta AR
5.13, 15; 6.8; 8.8; -paurusa AR 5.7;
-pratiksepa AR 8.6; -pravartita AR
5.12; ~mätraAR6.5; 10.18; -yogya
AR 8.12; 13.3; -vyavasthävilopabha-
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ya SAC 6.21 ; -sambhävita AR 9.1 ;
-sämarthyadarsana AR 14.7; -siddha
AR 5.2; SAC 9.8; -siddhi AR 9.4; SAC
1.8; 10.9; 11.14

pratyaksïkarana: SAC 10.6
pratyaksïbhâva: SAC 7.14
pratyaya: SAC 3.6, 13; -antaraviraha

SAC 3.5; -antarasannidhi AR 3.13;
SAC 6.9; -antarasannidhisamsaya AR
3.15; -antarasannidhisiddhinibandha-
na AR 3.18; -antarasäkalya AR 2.5;
SAC 4.20; -niscaya AR 3.14

pratyetum: AR 10.8
pradïpa: AR 2.13; 3.12; 4.16; ~ädi AR

4.2; SAC 11.20; -kavalana SAC 9.19
pradesa: AR 13.4; SAC 1.13; 11.3; 13.5;

-pisäca SAC 8.12; -pratyaksäpeksä
SAC 1.19; -mâtrayogyatva SAC 12.8

pradhänapurusärtha: AR 15.8
pradhvamsalaksana: AR 9.16
prabandhäksepa: AR 1.17
prabuddha: SAC 3.17
prabhavabhedasankä: SAC 3.8
prabhâvavat: SAC 3.9
pramäna: SAC 3.2; 4.12; -antara SAC

2.12; -bhramsa SAC 2.11; -sarigraha-
vyavasthäSAC6.17

pramänay-: pramänayanti SAC 1.1;
10.14

prameyabhramsa: SAC 2.12
prayujyamäna: AR 12.13
prayoga: AR 12.11; 14.13; SAC 5.24;

6.8; -käla AR 14.12
prayojaka: SAC 6.11
prayojana: AR 15.7; -carcä SAC 5.24
prayojya: AR 12.12
pravartita: AR 5.12
pravrtta: AR 7.10; 9.17; 10.7; SAC 3.5;

-tädätmyatadutpattisambandhabodha-
smarananirapeksa AR 11.1

pravrtti: AR 7.14; 10.10
prasakta: AR 11.6

prasariga:AR1.8, 15; 6.11; SAC 1.16;
2.15; 3.13; 6.3; 7.4; 8.10, 14, 16

prasiddha: SAC 4.9;
-käranänupalaksana SAC 3.11 ;
-käranäbhäva SAC 3.21

prastäva: SAC 3.19
prastuta: SAC 6.6
prahärädi: SAC 3.7
präk: -avasthä SAC 2.16;

-grhïtavirodhasmaranavyavahitavyâ-
päratvaAR 10.9

prägalbhyagarbha: SAC 2.7
präcya: AR 5.20
prätisvikarüpäpeksä: SAC 4.10
präpta: AR 1.14; 2.7; SAC 10.20; ~anu-

palabdhimätropanyäsa SAC 6.8; ~tva
SAC 5.6

präptikapratyaksodaya: SAC 11.5
präpyakäritva: AR 2.17; SAC 5.6
präyasah: SAC 7.16
prärthay-: prärthyate AR 7.14
praudhivasa: AR 14.3
phala: AR 8.13; 13.19; SAC 1.5; 9.11;

11.15; 12.3; ~tä SAC 1.7;~tvaSAC
10.9; ~bhäväbhyupagamaAR4.14;
~vatAR5.14

bandhyäsuta: AR 14.17
bala: SAC 3.15, 17; -niscaya SAC 3.16;

-vat SAC 3.4
bahih: AR 6.2, 3; 13.8; SAC 7.12; 8.4;

-adhikära AR 6.9; -apeksä SAC 7.11 ;
-sulabhakäranädhmopajanäpajana-
dharmaka SAC 5.8

bädha: SAC 12.9, 10; -upadarsana SAC
6.9; -käbhäva SAC 4.16; ~na AR 9.18

bähya: AR 13.9,10; SAC 12.7; -vat SAC
7.7; -visesa AR 6.4

buddhi:AR2.1;9.3; 10.7, 11;SAC4.10,
13; 8.1; -upanyasta SAC 2.8; ~täd-
avasthya SAC 4.1 ; -pratibhäsa AR
14.18

boddhavya: SAC 7.4
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bodha: SAC 12.16; -niscaya AR 14.3;
-smarananirapeksa AR 11.1

brü-: brümah SAC 2.6; 3.16
bhangasädhana: SAC 5.19
bhaya:AR9.1;SAC6.21
bhavat: AR 3.14; 5.16; 13.2; SAC 13.9
bhavitum: AR 9.12
bhäga: AR 2.9; -kumbha AR 3.6
bhäva: AR 3.19; SAC 1.15; 4.18; 5.25;

12.13; 13.4; -abhyupagama AR 4.14
bhäsanädi: SAC 4.7
bhäsana: AR 8.4
bhitti: SAC 12.12
bhinna: SAC 7.17; -indriyagrähya SAC

8.9; -indriyajnänanimitta AR 3.14;
-indriyajnänapratyayaniscaya AR
3.14; -visayendriyajnäna AR 4.6

bhü: -bhäga AR 2.9; -bhägakumbha AR
3.6

bhü-: bhavati AR 2.16; 9.9; SAC 1.15;
10.12; 13.7; bhavet AR 13.4; SAC
1.10; bhüt AR 5.6; 8.13; 10.11; SAC
3.14

bhütala: AR 2.7; 13.21; -ekäkäraniyama
AR 4.15; -kalasa SAC 9.15

bheda: AR 11.12(2); 15.2; SAC 5.25; 8.8;
-abhyupagama AR 9.15; -sankä SAC
3.8

bhedika: SAC 12.9
bherï: -ädiraväbhäva SAC 2.14; 11.4;

-ädiraväbhävasiddhi AR 3.4
bhramsa: SAC 2.11, 12
bhramatvaprasariga: SAC 3.13
bhränti: SAC 4.16; -asiddhi SAC 4.16;

-darsana SAC 3.10
maniröpyädivivekavat: AR 7.7
mata: AR 13.1; SAC 10.14; -pratiksepa

SAC 9.10; -häni SAC 7.3
mati:AR1.10, 12, 16; 9.8, 12, 17
madhya: SAC 2.21
madhyamïya: SAC 7.19
manah: SAC 11.20

manaskara: SAC 8.14; -atirikta SAC
7.15; -äkära SAC 11.7; -vat SAC 2.1;
-samvedanapratyaksa SAC 8.15

mantavya: SAC 11.1
manyamâna: SAC 13.15
mahat: AR 13.19
mahâdhï: AR 7.5
mätra: AR 1.3, 7; 2.1; 5.4; 6.5; 7.11;

10.12, 16, 18; 13.7; SAC 6.1, 12; 7.14;
8.7; 10.11, 14; 13.1; -apeksä SAC
8.25; -äkäravikalpavat AR 5.3; ~upa-
nyäsa SAC 6.8; -upalaksanatä SAC
12.21; -upalabdhi AR 13.15; SAC
9.19; -darsana AR 13.16; -niyama AR
4.16; -yogyatva SAC 12.8; -samve-
danaSAC 10.1; -sädhanaAR 10.14

mitha: SAC 12.13
mukhya: AR 15.6; SAC 8.19; 10.8; ~tä

SAC 12.20
müdha: AR 5.9, 17, 20; SAC 1.10; 9.8
mrg-: mrgyatäm SAC 2.13
mrduprajnädhikära: AR 7.6
yatna: AR 7.6; 8.17; ~ädi AR 7.4
yukta: AR 8.11; 9.18; 14.7; SAC 1.11;

5.4; 10.9,14
yugayogin: SAC 9.9
yuj-: yujyate SAC 8.25; yujyante SAC

7.20; yojayati AR 8.17
yogin: SAC 9.9
yogya: AR 3.3; 8.12; 13.3; SAC 2.6;

6.22; ~tä AR 2.16; 3.13; SAC 9.9;
-täpanna SAC 5.14; -täniscaya AR
6.7; -täpräpta SAC 10.20; -tämätra
SAC 7.14; -tävirahajijnäsä SAC 2.10;
~tva SAC 12.8; -desäsesasabdäbhä-
vasädhanaSAC 13.16

yogyädi: AR 13.20
rajanïsuptaprabuddha: SAC 3.17
rava: -abhäva SAC 2.14; 11.4; -abhä-

vasiddhi AR 3.4; -ädyäkärasünyänya-
dhï SAC 11.21

rasa: AR 2.14; 13.15; SAC 1.7; 5.5;
10.15; -anubhava AR 2.18; -abhäva-
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jnana AR 4.17; -abhavaniscayajanana
SAC 9.19; ~ädi SAC 4.8; 8.2; 11.7;
-ädipratyaksa SAC 11.11; -ädivat
SAC 4.11; -nisedha AR 2.16; -spar-
satamisräloka SAC 7.14

rasana: -agrasangin SAC 10.16; -spar-
sana AR 2.17; SAC 5.7

rahasya: AR 15.11
rägädi: AR 15.8
râsi: SAC 1.13
rûdhadarsana: SAC 13.2
rûpa: AR3.2; 7.8; 10.3; 12.3; 14.17; SAC

8.12; 12.11; -apeksâ SAC 4.10;
-jnâna SAC 1.6; -ta SAC 10.21 ;
-tälocanavancanäphala AR 8.13;
-täpratipädanärtham AR 12.5;
-darsana AR 2.15; SAC 5.5; -darsin
SAC 10.15; ~niyataAR2.15; 10.5;
SAC 9.3; -niyama AR 5.17; -nisedha
AR 2.18; 3.1; -nisthä AR 1.2; -pratïti-
niyamaviraha AR 3.7; -rasädi SAC
4.8; -rasädivat SAC 4.11; -visesa
SAC 7.15; -vedana SAC 9.15

rüpyädivivekavat: AR 7.7
laksana: AR 3.19; 9.10, 16, 19; 10.2, 15;

SAC 6.7, 8; 10.21; 11.13; -atyäga AR
3.3; -ayoga AR 2.19; -indriyabhränti-
darsana SAC 3.10; -ksati AR 14.2;
-präptänupalabdhimätropanyäsaSAC
6.8; -präptatva SAC 5.6; -sâmagrï
SAC 4.19

labh-: labhyate SAC 1.12
läbhasambhava: SAC 7.12
linga: AR 1.3; 5.10; 8.10; 11.13; SAC

6.22; -antara AR 8.7; -arthaAR 11.15
lesabhaya: AR 9.1
laingika: AR 5.1, 2,17; 8.9
vaktavya: SAC 11.13
vaktum: AR 12.5; SAC 11.14
vaktr: AR 14.17; -tvavyavaccheda AR

14.19

vac-: ucyate AR 3.18; 5.8, 12, 16; 11.9,
12; 12.4; 13.9; SAC 4.12; 5.3; 10.19;
13.3

vacana: AR 9.15
vancanäphala: AR 8.13
vadhira: SAC 1.16; -avadhira SAC 2.15;

-vara SAC 3.15
vara: SAC 3.15
vartitum: SAC 7.10
vartin: SAC 4.6
vasa: AR 8.3, 4; 14.3; SAC 1.5
vasitaikadhïsthiti: SAC 13.9
vastu: SAC 5.17; 12.18; ~tah AR 14.12;

~tva AR 13.13; -bheda AR 11.12;
-vijnänaSAC 12.11; ~satAR3.11

väcya: AR 7.4
vikalpa: AR 3.10, 16; 4.15, 19; 6.9, 10;

13.13; SAC 4.14; 9.7; -anubhavaAR
5.5; -äkära AR 13.7; -äkäramätra-
samvedana SAC 10.1; -äkärasamve-
dana SAC 11.12; -kalpanä AR 6.11 ;
SAC 7.1; ~krt SAC 12.15; -janana AR
4.9; 7.15; -jananasämarthya SAC 1.9;
-darsana SAC 6.25; -mätra AR 13.7;
-vat AR 5.3; -vedana SAC 10.2;
-saranävasthä AR 14.6

vikalpanïya: AR 13.9, 10
vikalpyamäna: AR 13.9, 10
vikära: -kärana SAC 3.9; -kärin SAC

3.6
vigrahavat: AR 7.8; SAC 10.6
vicitra: SAC 7.13
vijnâna: SAC 12.11, 15
vitti: AR 3.2
vid-: vedyate AR 2.18; 9.2; vedyeta AR

13.10
vidyamäna: SAC 1.13
vidvah:AR4.3;SAC6.13
vidhi: SAC 7.16; -sädhana AR 8.7; 11.5
vinäkrta: AR 5.11; SAC 11.9
vinäsa: SAC 5.18
viparyaya: SAC 2.20; -bädhopadarsana

SAC 6.9
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viprakarsin: AR 1.12; 2.16; SAC 10.10
viprakîrna: AR 1.1
viprakrsta: SAC 10.15; -desatâ SAC 5.5
vibhäga: AR 4.17; 6.13, 14
vibhävanä: SAC 10.11
vimata: SAC 7.6
vimati: SAC 8.17
vimarsa: AR 6.12; -abhâva ÀR 7.16
viyuktatva: AR 14.18
viraha: AR 3.7; SAC 1.3, 18; 3.5; 11.16;

-jijnâsâ SAC 2.10; -jnäna AR 9.5;
-jnänasthiti AR 1.11 ; -niscaya AR
9.6; -mätraAR 1.3; 2.1;
-vikalpajanana AR 4.9; -vyavahära
AR 6.2

virahin:AR3.10;4.4, 11
viruddha: AR 12.11, 16; 13.1; 14.9,

14(2); -upalabdhi AR 12.4; -upalab-
dhisangraha AR 12.1; -upalabdhyädi
AR 12.7, 9; -käryopalabdhi AR 14.10;
-dahanopalabdhirüpa AR 12.3; -pari-
graha AR 10.1; -pratiyogipratïtirupa-
täpratipädanärtham AR 12.5; -buddhi
AR 10.11; -sabdaprayoga AR 12.11

virodha: AR 9.11, 19; 15.6; -asiddhi-
sandeha SAC 5.14; -smaranavyava-
hitavyäpäratva AR 10.9

vilopa: SAC 3.14; -bhaya SAC 6.21
vivaksita: AR 15.5; ~tva AR 10.8
vivekavat: AR 7.7
vivecana: SAC 4.12(2); -asämarthya AR

5.20
visista: SAC 8.12
visesa: AR 1.9; 3.9,13; 4.1,12; 5.10; 6.4;

10.6; 13.13; SAC 2.16, 20; 4.20; 6.13;
7.15; 8.13; ~ädi AR 10.4; -buddhi AR
2.1 ; -bhäva SAC 5.25; -vat AR 6.4;
SAC 6.9; -samvedana AR 3.19

visesana: SAC 1.5; 5.21, 25; 6.2, 12;
-anuccärana SAC 7.8; -asiddhipari-
härärtham SAC 5.17; -präpta AR 1.14;
-mätra SAC 6.1 ; -vat SAC 6.11 ;
-vasa SAC 1.5; -siddhi SAC 6.2

visaya: SAC 2.4; 4.5, 6, 15; 6.19; 8.9;
-indriyajfiäna AR 4.6; ~tva AR 5.20;
SAC 4.11 ; -visesanavasa SAC 1.5;
-sthiti SAC 12.8; -svabhäva SAC
7.13

visayïbhavajjnâna: SAC 11.4
visadrsa: -avastha SAC 2.18; -dasâ-

sambhaväbhäva SAC 3.6; -sahakäri-
pratyayântaraviraha SAC 3.5

visarga: AR 14.1
vïtarâgâdi: AR 15.8
vr-: väryate AR 4.4; 13.2
vrksa: AR 10.18; -abhäva AR 10.18
vrt-: vartate AR 10.17
vrtti:AR1.5;2.1;SAC2.7; 13.1;

~darsanaSAC3.18
vedana: SAC 9.7, 15; 10.2;

-svabhävatva SAC 1.6
vedya:AR1.10;9.8, 17; 10.7
vedyamäna: AR 1.12, 16; 2.8, 18; 9.2,

12; 13.8
vaikalya: AR 1.13
vaigunya: AR 13.19, 20
vy-apa-dis-: vyapadesayati AR 12.14
vy-abhi-car-: vyabhicarati SAC 6.1(2);

8.15; 10.3, 17; 11.11
vy-ava-sthä-: vyavasthäpyete SAC 9.5
vy-ava-hr-: vyavahärayati SAC 6.25
vya-vas-: vyavasyanti AR 7.5
vyanjakäpeksa: SAC 11.19
vyatireka: AR 4.15; SAC 6.14; -anukära

AR 4.13
vyatirekin: AR 7.8
vyapadesa: AR 12.6; -bheda AR 11.12
vyapeksäbhipräya: SAC 6.14
vyabhicära: SAC 8.16
vyavaccheda: AR 14.19
vyavadhäna: AR 10.11; -abhäva AR 5.1;

-avyavadhänavibhäga AR 4.17
vyavasthä: AR 8.3; SAC 3.12, 21; 6.17,

19, 20; 8.11; -nibandhana AR 10.12;
-vilopabhaya SAC 6.21

vyavasthita: SAC 3.24
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vyavahartavya: AR 7.9
vyavahartum: AR 7.9
vyavahära: AR 5.13; 6.2; 7.7, 12; 9.4,10;

10.16; 12.8,9; 13.23; 14.1, 4; SAC
7.7; 9.10; 11.15; -ayoga SAC 4.9;
-phalatä SAC 1.7; -phalatva SAC
10.9; -mätradarsana AR 13.16;
-mätrasädhana AR 10.14; -vrttidar-
sana SAC 3.18; -saktisambhava AR
8.5; -sädhana SAC 1.11; -siddhi AR
11.3

vyavahärika: SAC 10.22
vyavahitavyäpäratva: AR 10.9
vyä-khyä-: vyäkhyäyate AR 9.16
vyäkulibhävahetu: SAC 3.7
vyäkhyäta: AR 2.13; 9.10, 11, 19
vyäkhyäna: AR 11.15; 14.12
vyäkhyeya: AR 12.7; SAC 13.5
vyäghäta: SAC 4.18
vyäpaka: AR 11.7; 12.2; 14.14;

-anupalabdhi AR 5.19; 11.5, 8, 11 ;
12.5; -anupalabdhiparyudäsa AR
14.19; -anupalambha AR 7.13;
-nihnava AR 10.16; -viruddhakär-
yopalabdhi AR 14.10; -viruddhopa-
labdhi AR 12.4; -viruddhopalabdhi-
sangraha AR 12.1

vyäpära: -anuparodha SAC 11.16; ~tva
AR 10.9

vyäpti: AR 5.20; SAC 6.13; -sädhana
SAC 5.19

vyäpya: AR 11.8; 12.3; -apeksä AR
11.11; -abhäva AR 14.20

vyähäravyavahära: SAC 9.10
vrïhi: SAC 13.2
sak-: saknoti SAC 9.2, 7; 10.2
sakti: SAC 2.17; 3.7; 4.17; 5.12; 12.1;

-apeksä SAC 4.1 ; -viparyaya SAC
2.20; -sambhava AR 8.5

sakya: AR 6.6; 7.10; 12.5; 13.10; 15.8;
SAC 2.14; 8.3

sankamâna: SAC 3.10
sarikä: SAC 3.8, 19

sabda: AR 11.15; 12.11, 13(2), 14; SAC
1.17; 2.6, 17; 3.1, 4.17, 21; 5.2; 6.3;
8.15; 11.15; 12.20;
-antarapratïtisâpeksa AR 3.5; -apeksa
SAC 11.12; -abhäva SAC 1.12; 4.3; '
-abhävacarcä SAC 13.20; -abhävasä-
dhanaSAC 1.1; 13.16; -äkäsaSAC
8.13; -upalabdhi AR 3.1; -gandhara-
sasparsatamisräloka SAC 7.14; ~pra-
tyaksodayavinâkrta SAC 11.9; -pra-
dïpâdi AR 4.2; -prayoga AR 12.11 ;
-manaskära SAC 8.14; -räsi SAC
1.13;~vittiAR3.2

sarana: AR 5.19; SAC 4.2; 7.7; -avasthä
AR 14.6

saranïkaranïya: SAC 13.16
sarïrapratyaksa: SAC 4.10
sästra: AR 7.3; SAC 6.9; 10.22; -pari-

sramaphala AR 13.19
simsapä: AR 10.18; 11.2
sïta: AR 9.18; 10.5, 7; 12.3; 14.10, 12
sünya: AR 4.20; -anyadhï SAC 11.21
sesa: AR 12.12; 14.15; -mätropalabdhi

AR 13.15
sraddhätavya: SAC 2.19
srama: SAC 6.3
sravana: SAC 1.16; 2.20; 3.10; 11.9;

~ädi SAC 3.23; -jnänajanakatva SAC
1.17; -pâtava SAC 1.18; 3.3; -pätava-
smaranabalavat SAC 3.4; -bala SAC
3.15;-sakti SAC 2.17

sruta: SAC 3.1; -drstapürvin AR 4.3;
-drstapürvimanah SAC 11.20

sruti: SAC 2.18; -krta SAC 2.16
srotum: SAC 3.5
srotrasakti: SAC 4.17
sam-sï-: samseta AR 9.1 ; samsete AR

7.11; 13.21,22
sammata: AR 10.14
samvit: AR 4.5; SAC 11.20
samvittiläbhalaksana: SAC 9.5
samvrti: -vilopa SAC 3.14; -vyavasthita

SAC 3.24
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samvedana: AR 3.19; 14.6,19, 20; SAC
8.7; 10.1; 11.8, 12; -anusärin SAC
4.14; -ekapratyaksäpeksaikajnäna-
samsarga SAC 8.6; -pratyaksa SAC
8.15

samvedin: SAC 3.18; 9.18
samsaya: AR 3.15; 5.16; 6.9, 12;

~vinäkrtaAR5.11
samsarga: SAC 5.10, 22, 25; 6.2, 4, 11;

8.6, 19,21,24; 12.6, 19; 13.14, 18;
-apeksä SAC 7.8; -apeksäniyama
SAC 7.9; -äkrsti SAC 6.2; -samäsraya
SAC 13.7

samsargin: AR 2.7, 12; 3.11; 13.14, 17;
14.4; SAC 1.12; 5.5,16, 21; 7.1, 20;
8.3; 12.10, 19; 13.3; -apeksä SAC
5.12; -graha AR 14.5; -jnäna AR 4.10;
~tva SAC 13.8; -yatnädi AR 7.4;
-viraha SAC 1.3, 18; -vedanasvabhâ-
vatva SAC 1.6; -vyapeksäbhipräya
SAC 6.14; -sambhava SAC 5.4

samhrta: SAC 13.11
sakala: -kaläpasamhrta SAC 13.11;

-rajanlsuptaprabuddha SAC 3.17
sankalayya: AR 14.12
sarigin: SAC 10.16
sangraha: AR 1.2; 12.1; SAC 6.16; 8.21,

23; -abhäva SAC 8.20; -vyavasthä
SAC 6.17

sanjnaka: SAC 4.8
sanjnä: SAC 5.1 ; 8.8; -karana SAC 4.20;

-mätraSAC 13.1
sanjnita: AR 2.11; SAC 11.3
sat: AR 2.14; 3.1, 7, 11; 4.11; 8.15; 9.17;

10.7; 13.19; SAC 1.8; 2.4, 16, 17; 3.1;
9.3; 10.2; 12.17; ~tä AR 5.19; 13.1(2);
SAC 1.15; -toccheda AR 10.4; -täbä-
dhana AR 9.18; ~tva AR 4.11; SAC
6.10; 8.15; -tvavastutva AR 13.13

sadrsa: SAC 7.13; 9.5
santanvat: SAC 9.10
santamasa: AR 3.9

santana: SAC 3.7; -apeksa SAC 9.4;
-vyakulïbhâvahetu SAC 3.7

sandigdhäsiddha: SAC 7.9
sandihäna: AR 7.13
sandeha: SAC 5.14
sannidhi: AR 3.13; SAC 6.9; -samsaya

AR 3.15; -siddhinibandhana AR 3.18
sannivesin: SAC 7.15
sannihita: AR 5.3; -bheryädiraväbhäva

SAC 2.14; -sparsäbhävävasäyasädha-
na SAC 10.1

sam-ä-sri-: samäsrlyate AR 4.9
sam-bhü-: sambhavati AR 3.12;

sambhävyate AR 9.12; SAC 2.18
samaksävyabhicära: SAC 12.14
samagratädhigati: SAC 11.19
samandhakära: AR 3.1
saraaya: AR 3.11 ; -änusära AR 5.9
samartha: AR 4.10; 13.18; SAC 1.14;

-käranaAR 11.14
samäna: AR 3.7; SAC 2.21; 3.15; 6.23;

-indriyajnäna AR 3.18; -indriyasam-
sargijnäna AR 4.10

samäpta: AR 15.11; SAC 13.20
samäsraya: SAC 3.15; 11.17; 13.6, 7
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